《Coke’s Commentary on the Holy Bible – Proverbs》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE PROVERBS. 

Within the period from the building to the destruction of the temple, literature received a considerable advance, probably, by means of schools of the prophets. Solomon was a great author, as he was endowed with an uncommon share of wisdom: For he spake three thousand proverbs, and his songs were a thousand and five; and he spake of trees, from the cedar that is in Lebanon, even unto the hyssop that springeth out of the wall: he spake also of beasts and of fowls, and of creeping things, and of fishes. But of all his works only three are taken into the sacred Canon, namely, Proverbs, Ecclesiastes, and his Song. The Book of Proverbs consists of the most useful rules for the right direction of life, in religion and morals; and is the most authentic and excellent of the kind that can be produced in antiquity. It may be divided into five parts. 
I. In the first part the tutor gives his pupil admonitions, directions, cautions, and excitements to the study of wisdom, chap. 1. to 10. 

II. The second part contains the Proverbs of Solomon, properly so called; delivered in distinct, independent, general sentences, Proverbs 10:1 to Proverbs 22:17. 

III. In the third part the tutor again address himself to his pupil, and gives him fresh admonitions to the diligent study of wisdom; which is followed by a set of instructions, delivered in the imperative mood to the pupil, who is supposed all the while to be standing before him, chap. Proverbs 22:17 to Proverbs 25:4. 

IV. The fourth part is distinguished by being a collection of Solomon's Proverbs, selected, we may suppose, out of a much greater number, by the men of Hezekiah; perhaps by the prophets Isaiah, Hosea, and Micah, who all flourished in the days of Hezekiah, and, not improbably, assisted him in his pious endeavours to restore true religion, 2 Chronicles 31:20-21. This part, like the second, consists chiefly of distinct unconnected sentences, and reaches from Proverbs 25-30. 

V. The fifth part contains a set of wise observations and instructions which Agur, the son of Jakeh, delivered to his pupils Ithiel and Ucal, chap. 30: And the 31st chapter contains the precepts which his mother delivered to Lemuel her son; being passionately desirous to guard him against vice, to establish him in the principles of justice, and to have him married to a wife of the best qualities. These two chapters are a kind of appendix to the book of Proverbs. See Taylor's Scripture Divinity. Respecting the meaning of the word משׁלי mishlei, or proverbs, see Numbers 21:27. Job 27:1. It is generally thought, that the Proverbs of Solomon, as we now have them, are the compilation of the wise sayings of that king, made at different times, and by different persons, and collected together by Esdras, or by those who revised the sacred books after the Babylonish captivity. This may account for the frequent repetitions found in this work; for those proverbs which occur in some of the versions, though not in the Hebrew; and, in some measure, for the variation of the Hebrew, in many places, from the most ancient versions. But for more on this subject we refer to Calmet's preface. 

01 Chapter 1 

Introduction
CHAP. I. 

The use of the Proverbs. An exhortation to fear God and believe his word: to avoid the enticings of sinners. Wisdom complaineth of contempt: she threateneth her contemners. 

Verse 1
Proverbs 1:1. The Proverbs of Solomon— Solomon is the first of the sacred writers whose name appears at the head of his works. The name alone of so wise and so great a prince, is a sufficient recommendation to engage men to hear and to read. We naturally love to see and to listen to persons of illustrious name and extraordinary capacity; particularly when those qualities are joined with sovereign power. The stile of his work, the brevity of his sentences, and the parabolical turn, close, short, sententious, are also reasons for studying it; long discourses fatigue; all men have not leisure to attend to, or penetration to comprehend them. But precepts delivered in parable are always pleasing to hear. It is generally known, that this method of treating the most serious subjects was very common and familiar with the Jews. Jesus Christ, for the most part, delivered his instructions to the people in parables. See Matthew 13:3. &c. Proverbs 24:34. In short, they serve well to teach wisdom, truth, and justice; and to caution men against error, vice, and dissipation. Calmet. Bishop Warburton observes, that short isolated sentences were the mode in which ancient wisdom delighted to convey its precepts, for the regulation of human conduct: but when this natural method had lost the grace of novelty, and a growling, refinement had new coloured the candid simplicity of ancient manners, these instructive sages found a necessity of giving to their moral maxims the seasoning and poignancy of paradoxes. In these the son of David, we are told, most excelled. We find them to abound in the writings which bear his name, and we meet with frequent allusions to them in all the parts of Sacred Writ, under the name of riddles, parables, and dark sayings. 

Verse 2
Proverbs 1:2. To know wisdom—to perceive— To give the knowledge of wisdom—the perception of, &c. and so on. The first six verses contain the author's design; wherein he uses several synonymous words to express the matter of which he intends to treat, as wisdom, instruction, understanding, knowledge, &c. By which he means instructions proper to form the mind; particularly those which respect youth, and which serve to correct and repress the sallies of their passions and humours. The first principle he lays down is, that a due sense of God is a most necessary qualification to enable one to profit by these instructions; teaching us, that our principal care must be to possess our minds with a lively sense of the being, wisdom, power, and goodness of God. This is the first step to wisdom; and the second is, to bear a high reverence to parents, both natural and spiritual, Proverbs 1:8. One of the first things that parents should take care of is, to teach their children to avoid evil company, Proverbs 1:10.; to represent vice in its true light, Proverbs 1:11, &c.; and to admonish them to hearken to the voice of wisdom, Proverbs 1:20. In short, in this chapter he introduces Wisdom speaking to her son, or to her children in general; inviting them to love her, and by no means to tread in the way of sinners, but to keep close to her directions; threatening destruction to those who contemn this counsel. See Bishop Patrick and Calmet. 

Verse 3
Proverbs 1:3. To receive the instruction— Or, to learn the discipline. Schultens paraphrases the clause thus: "To conceive and cherish in the inmost heart, as a heavenly seed, the discipline of perfection, by which both thy prudence and happiness may be completed." According to Grotius, by justice is meant whatever is comprehended under the idea of benevolence or goodness: By judgment, that branch of justice which maybe termed commercial, or distributive, and which relates to contracts and their violation; and by equity is understood every other branch of justice which relates to any virtue, and is generally implied by the term rectitude. 

Verse 6
Proverbs 1:6. To understand a proverb, &c.— By understanding a proverb, or, That he may understand a proverb. Schultens and Houb. "My lessons," says Wisdom, "will discover to him the sense of parables and enigmas." This study was very much the fashion in Solomon's time, as appears plainly from the queen of Sheba's visit to him. See 1 Kings 10:1 and Sirach 39:2. 

Verse 7
Proverbs 1:7. The fear of the Lord— See Psalms 111:10. As the first lesson, the wise man tells us, that the fear of the Lord is the principle of wisdom. All wisdom which is not founded in religion, in the fear of God, is vain: piety, religion, the fear of God, are here synonimous. The prudence of the flesh, the policy of the world, knowledge raised from the things of earth, the barren science of the curiosities of nature; all this is not wisdom, because it may be without the fear of God, and true wisdom is founded only upon this fear. Some translate it, the principal point of wisdom is the fear of God: Piety, virtue, true wisdom, is principally founded upon the fear of the Lord: but the former sense is more clear and natural. This sentence is frequent in the Scriptures; and St. Augustin in Ep. Johan. tract. 9: often inculcates it; shewing, that fear prepares the way for the love of justice, which is perfect wisdom. Calmet. 

Verse 8
Proverbs 1:8. My son, hear, &c.— It is very observable, how much human laws differ from divine. The former generally provides only that due regard be given by children to their fathers, but takes no notice of mothers; as may be seen in the Persian laws mentioned by Aristotle: the Roman, described in the Digests and Constitutions, and several passages of the Greek philosophers which we find in Epictetus and Simplicius, who consult only the honour of the father. But God, in his law, takes care to secure a just reverence to both parents, as we find in many parts of this book. See the first sixteen verses of the third chapter of Ecclesiasticus. 

Verse 17
Proverbs 1:17. Surely in vain, &c.— The Syriac, which omits Proverbs 1:16., connects this with the 15th verse in this manner; And they fraudulently stretch and cast their net upon the bird. It reads, For the nets are not spread for the birds in vain: the LXX read unjustly instead of in vain; but that version seems forced and unnatural. For though it must be confessed, that the Hebrew word generally has this signification; yet that it also signifies in vain, appears from Ezekiel 6:10. The proverb then is a tacit reflection upon the obstinacy and infatuation of those persons, qui vivi viventes pereunt, who will not be warned by any sight or sense of their danger to avoid it; and who in this respect act with less prudence and caution than the very birds themselves, who will not fall into the net which is spread before them. See Dr. Grey's notes on the Proverbs. Other and different senses are given of this proverb; but, says Calmet, I prefer this: The wicked make haste to shed blood, and unjustly spread their nets before the birds; "They take the just by surprise, as they would take birds." Schultens, however, thinks that this verse connects with the following one, thus; "There is no bird so stupid as to fly into a net spread immediately before its eyes; but these abandoned sinners spread with their own hands, immediately before their own eyes, those nets by which they willingly involve themselves in certain death and ruin: for they who lay snares for the blood of the innocent lay snares for themselves; and they who desire to swallow up the virtuous alive, as the grave, will themselves be swallowed up in that grave, and plunged in destruction." 

Verse 19
Proverbs 1:19. The life of the owners thereof— The Hebrew is not well translated here; בעל bangal, which often occurs in this book, signifies not only being lord or owner of a thing, but also under the dominion of it; given or addicted to it. So chap. Proverbs 18:9. לשׁון בעל bangal lashon, signifies a talkative person; נפשׁ בעל bangal nepesh, chap. Proverbs 23:2 one given to appetite; ףּא בעל bangal ap, a hasty, or passionate man: chap. Proverbs 22:24. So also chap. Proverbs 17:8. A gift is as a precious stone in the hands בעליו beadlaiv, of the owners thereof; i.e. of those who love bribes. Grey. Schultens renders the clause, It taketh away the life of those that take it. 

Verse 20
Proverbs 1:20. Wisdom crieth without, &c.— Wisdom elevates her voice in the streets. She uttereth forth her voice in the public places. Schultens and Calmet. Solomon opposes the voice of wisdom and her agreeable invitations to the seducing discourse of sinners. "The latter lay snares for you in secret; they conceal themselves the better to deceive. Wisdom, on the contrary, lifteth up her voice in the streets and public places; she does not invite to murders, to violence, to injustice, to crimes commonly fatal to those who commit them; but to God, and to the highest good: She discovers the ways which lead to the extremest misery, in order to avoid it; she recals men from their errors, and threatens them with ruin if they despise her." By saying that wisdom lifts up her voice in the public places, Solomon prevents the poor excuse of those who would ask, where shall they find this wisdom? She is every where: all that surrounds us preaches up to us this wisdom. We need only open our eyes and ears. Do you behold evil, scandal, disorder? avoid doing it. Do you hear good discourses, do you see good examples? hear, imitate, and profit by them: the wise learn much more from fools, says Cato, than fools learn from the wise. 

Verse 21
Proverbs 1:21. In the chief place of concourse— On the tops of the walls, according to the LXX which Houbigant and Dr. Grey approve. Schultens renders it, at the head or beginning of the most frequented streets. 

Verse 23
Proverbs 1:23. Behold I will pour out, &c.— I will communicate my Spirit to you, and cause you to comprehend my words. "I will open my heart, explain my sentiments, set my counsels before your eyes: I demand only your attention, and your sincere return to me, to truth, to wisdom." The Hebrew is literally, 

If you return at my instruction; or, if you turn your face at my correction; "I will make my Spirit flow upon you, as a source or fountain which produceth its water." Schultens says, the force of the Hebrew word is, נבע nabang, ebullire, ebullium vobis Spiritum meum. I will make my Spirit ebulliate upon you; See Psalms 59:7. 

Verse 31
Proverbs 1:31. And be filled— Or, And shall be surfeited. 

Verse 32
Proverbs 1:32. For the turning away of the simple— The simple, the unfeeling: The men who have neglected my instructions, and who have been so void of reason as to deliver themselves up to the example and the advice of the wicked, shall be brought to death by their own folly: their prosperity, their happiness, their favour, shall be fatal to them; they shall perish by the very thing which they have sought for with so much earnestness. The Hebrew is משׁובת meshu-bath, the repose. "The peace or tranquillity of the simple, of those who have suffered themselves to be deluded by the subtle enchantments of the wicked, shall slay them; and the prosperity, the felicity, the abundance of the inconsiderate, shall destroy them." The LXX give a very different sense, They shall be slain, because they have unjustly oppressed the innocent; and the wicked shall perish by a rigorous examination. See Calmet. Dr. Grey says, that the prosperity of fools should rather be rendered the security of fools; their tranquillity in a vicious course, which will nevertheless end in their destruction. 

REFLECTIONS.—As diligently as we are warned to fly the enticements of sinners, so earnestly are we admonished to attend the calls and warnings of God. 

We have, 

1. The voice of wisdom crying in the streets, in the places of greatest concourse, and in the gates, that all who will may hear the divine admonitions. This wisdom, or wisdoms in the original, may be interpreted of the divine revelation in general, or rather signifies Christ Jesus, who is the person here speaking in the words of his everlasting gospel; rebuking the wickedness of those to whom he preached, and foretelling their dreadful doom. And this voice is still heard in the public ministration of the word; and these warnings are to us still equally needful, and the danger of neglecting them equally fatal. Note; They that perish under a preached gospel, are left peculiarly without excuse. 

2. The words which wisdom utters. [1.] He expostulates, How long, ye simple ones, will ye love simplicity? indulge your vain notions, and sport in your own deceivings, in hopes of mercy, unsupported by God's word, and in ways of folly which must end in misery: and scorners delight in scorning; scoffing at serious godliness, and counting it high humour and wit to turn things sacred into ridicule; contemning religion as a mean, low thing, as the Scribes and Pharisees did the great Author of it: and fools hate knowledge; averse to hear the gospel-word, and choosing darkness rather than light. With such God bears long. He delighteth not indeed in the death of a sinner, and therefore, [2.] He exhorts them earnestly not to weary out his patience, or provoke his wrath. Turn ye at my reproof; attend to the calls of my word: and most encouraging is the invitation. Behold, sinner, and wonder, after all thy provocations, at the grace revealed in Jesus Christ who hath gifts even for the rebellious; Behold, I will pour out my Spirit unto you, or upon you; upon some at least, if others continued impenitent, and would not hear. I will make known my words unto you; in general to all in the preaching of the gospel, so as to leave them inexcusable who reject it. [3.] He upbraids them with their impenitence, and hardness of heart: I have called, and ye refused; as the Jews rejected his word, and sinners continue to do; either by withdrawing from the place of hearing, or by their inattention there, or by their obstinacy notwithstanding every warning, persisting in their sins. I have stretched out my arm, and no man regarded; as Jesus did in the temple, and as his zealous ministers do in their importunate discourses, but to many with small effect; they continue a disobedient and gainsaying people. Ye have set at nought all my counsel; the gospel of their salvation, which the Jews despised, and which the self-righteous and the careless sinner still reject: and would none of my reproof; would neither hear nor obey it; nay, they hated knowledge, Proverbs 1:29 and did not choose the fear of the Lord, but rather preferred the perverse ways of their own hearts. [4.] He, therefore, denounces their doom, which had a present fulfilment in the destruction of the Jewish people; and will most eminently be accomplished in the day of the final perdition of ungodly men. I also will laugh at your calamity; I will mock when your fear cometh: come it will; pain and sickness will seize on their bodies, and terrors on their guilty souls. When your fear cometh as desolation, overwhelming as a flood; and your destruction cometh as a whirlwind, sudden and irresistible; when distress and anguish cometh upon you, as was terribly felt in the siege of Jerusalem, and in the day of wrath will more fearfully overtake the impenitent sinner. Too late then it will be to cry for mercy, when the door is shut. Now prayer can avail, and God will hear the cries of the miserable; but then, says he, shall they call upon me, but I will not answer; deaf to their cries, though it were but for a drop of water to cool their flaming tongue. They shall seek me early, but they shall not find me; all their importunity is vain; the sentence is gone forth, the decree irrevocable, their damnation eternal: And this according to the strictest justice: they chose their own delusions, and were impenetrably hardened, Proverbs 1:29-30. Therefore shall they eat of the fruit of their own way. Sin and suffering are inseparable: they who choose the one, must expect the other; and be filled with their own devices, in the ruin they have courted. Thus the Jews, who crucified Christ, were themselves miserably crucified, till trees were wanting to hang them on. For the turning away of the simple shall slay them: they who depart from Christ must perish; and the prosperity of fools shall destroy them, their possessions enabling them to give a loose to the gratifications of their appetites, and begetting that fatal security which is the prelude to ruin. Let sinners read these awful lines, and tremble. Reader, whosoever thou art, may they never be fulfilled in thee! [5.] He declares the blessedness of those who hear and obey the reproofs of God's word. Whoso hearkeneth unto me, to Christ and his gospel, and yields up his heart to him, shall dwell safely: no enemy shall approach to hurt him, neither Satan, sin, nor death. Sprinkled with the blood of Christ, he shall enjoy constant peace on earth, and in heaven his abode shall be for ever: and shall be quiet from fear of evil; entered into that eternal rest, which nothing can disturb, and which remaineth sure to all the faithful people of God. Lord, may this be my lot and portion! 

02 Chapter 2 
Introduction
CHAP. II. 

Wisdom promiseth godliness to her children, safety from evil company, and direction in good ways. 

Verse 1
Proverbs 2:1. My son, if thou wilt receive, &c.— The attention of those who read this book being bespoken in the foregoing chapter, the wise man persuades not only to read, but to receive and obey his good counsels, by representing the benefits of being wise, that is, holy and virtuous, and the mischiefs that a man shall thereby avoid. The chief is, that he is sure to be under the guidance and blessing of God, who will impart more and more of himself to those who study wisdom; which is the scope of the former part of this chapter: and as, on the contrary, if he do not order his ways by the rules of wisdom, he is sure to wander most dangerously; so, if he keep close to them, they will preserve him from utter ruin; which is the design of the latter part of them. See on Proverbs 2:12; Proverbs 2:18. Instead of hide, we may read lay up. Schultens renders the second verse, By giving thine attentive ears to wisdom, thou wilt incline thine heart to prudence. 

Verse 4
Proverbs 2:4. If thou seekest her as silver— This is thought to be a proverbial saying, borrowed from those who work in mines: The former part of the verse expressing eager desire and great diligence, and the latter invincible resolution and constant perseverance; though I see nothing proverbial in it, more than in many other similitudes, says Bishop Patrick. 

Verse 7
Proverbs 2:7. Sound wisdom— Or, solid blessings. The next clause is rendered by Houbigant, He is a defence for those who act with simplicity and candour; and by Schultens, A shield to those who walk in integrity. 

Verse 9
Proverbs 2:9. Then shall thou understand, &c.— "When you shall seriously have inclined yourself to the study of wisdom, and God shall have given it you; then shall you know in what true judgment, or righteousness, consists. You shall know your duty towards God, towards your neighbour, and towards yourselves. Wisdom shall enlighten you to penetrate into its whole extent; it shall aid you to practice all its duty." Calmet. 

Verse 12
Proverbs 2:12. The man that speaketh froward things— "With a design to corrupt your mind, and entice you to evil principles and practices:" A species of corruption of which young persons in particular should be extremely cautious. 

Verse 15
Proverbs 2:15. Whose ways, &c.— Or, who are perverse in their ways, and froward in their paths. 

Verse 16
Proverbs 2:16. To deliver thee from the strange woman— The strange woman means one who is not yours, whether she be married or not. Solomon expresses by this name a common woman, or a married woman who abandons herself to debauchery. See chap. Proverbs 5:3, &c. Some have thought that, under the figure of an adulterous woman, the wise man persuades us to shun all those doctrines which draw away the mind from God: such as those of the Epicureans and idolaters. But this seems to be intimated before in the 12th verse; and therefore we may understand the present passage literally as a caution against the breach of the next commandment to that mentioned in the first chap. Proverbs 2:10-11 where he charges his son by no means to consent with murderers; and here, to shun fornication and adultery, which entirely alienate the mind from wisdom. One of the first things, therefore, to which she directs us, and the principal benefit that we receive from her, is, to preserve our understandings from being corrupt, by keeping our bodies pure and undefiled: See Bishop Patrick and Calmet. 

Verse 17
Proverbs 2:17. Which forsaketh the guide, &c.— This circumstance aggravates her infidelity and shame. The first inclinations are always the most sincere and constant. See Proverbs 5:18. Isaiah 54:6. Joel 1:8. 

Verse 18
Proverbs 2:18. Her house inclineth unto death— Adultery was forbidden under pain of death, both of the man and woman. See Leviticus 20:10. Deuteronomy 22:22. Or otherwise the meaning may be, "Her house is a place of death to him that enters it; he will there find the death of his soul, and the loss of his innocence. It may be considered in some sort as a kind of grave, where he goes to bury himself alive. Her ways lead to hell: Unhappy he who knows her, and attaches himself to her." It is added, And her paths unto the dead: רפאים Rephaim, the giants; those first and great opposers of God, who for their execrable misdeeds were condemned to the place of darkness, See Job 26:5. Thus we are taught that the next point of wisdom is to be learned from the dear-bought experience of others; who have been ruined, body and soul, by those lewd courses to which they were enticed; and here the wise man leads us back as far as the old world, which was wholly destroyed by such villainies as men's brutal lusts and passions lead them to commit. I cannot recommend to my young readers a better comment on this subject than Mr. Ostervald's excellent Treatise on Uncleanness. 

Verse 20
Proverbs 2:20. That thou mayest walk— Or, Walk thou therefore. 

REFLECTIONS.—Wisdom is the principal thing; therefore by all means to be sought after. 

1. The way prescribed is threefold. (1.) Serious attention to, and meditation upon, the word of God. (2.) Fervent and importunate prayer, the best guide to the knowledge of the oracles of God. (3.) The diligent use of every appointed means, being as eager in the search as those whose hearts are set upon riches are in discovering the golden mines and ransacking the precious ore. 

2. Success will crown these labours when persevered in. Then shalt thou understand that capital point, the fear of the Lord; wherein it consists, and how it is to be evidenced in the conversation: and find the knowledge of God, of his grace and glory, particularly as manifested in the face of Jesus Christ, whom to know is everlasting life: and this is the gift of God, not acquired by the mere exercise of our rational faculties, but communicated by the Spirit of truth, out of whose mouth cometh knowledge and understanding; in the scriptures, which he hath caused to be written for our learning, in which are hidden all the treasures of wisdom and knowledge: not the shew of it, but the reality, sound wisdom, and laid up there for the righteous, those who by faith in Christ are so accounted of God, and whose hearts and ways are by the Spirit renewed in righteousness and true holiness. He is a buckler to them that walk uprightly, who make God's word their rule; and, being under the divine protection, the shield of almighty love is stretched over them, that sin, Satan, and the world, may not come near to hurt them. He knoweth the paths of judgment; doth what is right himself in the dispensations of his providence and grace; and preserveth the way of his saints. Then shalt thou understand righteousness and judgment; distinguish truth from error; know how to act with justice in all thy dealings, and what is the duty of every station and relation, and equity, yea, every good path, whether respecting God or man: and thus the man of God shall be perfect, thoroughly furnished for every good work. 

03 Chapter 3 
Introduction
CHAP. III. 

An exhortation to obedience, to faith, to mortification, to devotion, to patience. The happy gain of wisdom. The power and the benefits of wisdom. An exhortation to charitableness, peaceableness, and contentedness. The cursed state of the wicked. 

Verse 1
Proverbs 3:1. My son, forget not my law— In this chapter Solomon continues to press obedience to the precepts of wisdom, from a consideration of its benefits, which he speaks of more largely than in the foregoing chapter. See Proverbs 3:9-12. After which he returns to the general exhortation, Proverbs 3:13 advising every one to learn the doctrine delivered by God, and to be obedient; not to be so foolish as to prefer their own wisdom or craft before it. Solomon has composed this book with great address. Direct precepts, and moral instructions, proposed in a dogmatic manner, might weary; he diversifies his subjects and his persons, to relieve the attention of his disciple. Sometimes it is God, sometimes it is wisdom, sometimes it is Solomon himself, who speaks. He varies by a hundred different and agreeable ways a matter in itself extremely serious and important, and consequently demanding application and attention of mind. Here God himself appears to speak: My son, forget not my law. It is a great part of wisdom to continue faithfully and strongly attached to the law of God. Hence must be drawn all the instructions of wisdom. The law, in this place, may also signify the lessons and the precepts which the wise man gives to his disciple, whom he affectionately calls his son. (See Proverbs 3:21.) But the two following verses alluding immediately to the Mosaic law, it seems more probable that that law is meant. See Exodus 20:12. Deuteronomy 5:16; Deuteronomy 6:8 and Calmet. 

Verse 3
Proverbs 3:3. Let not mercy, and truth forsake thee— Virtue and fidelity, Schultens; who observes, that these words are often joined together concerning God; see Psalms 25:10; Psalms 89:14 concerning man; Genesis 24:49; Genesis 47:29. Joshua 2:14. With men, nothing can be more advantageous than virtue and fidelity, which include the sincere and constant performance of all kinds of duty. By an inversion of the syntax it is said, Let them not forsake thee, instead of Forsake not thou virtue and fidelity. See Genesis 24:27 and there is much beauty and strength in this mode of expression. God commands us here to exercise mercy and truth, compassion and fidelity, towards each other; and he promises us in return, that we shall find favour and good success with men, Proverbs 3:4 where, instead of good understanding, we may read, good encouragement. See 2 Corinthians 8:21. 

Verse 5
Proverbs 3:5. And lean not, &c.— Or, Rest not upon, &c. God demands that we love him, that we believe in him, that we trust in him, that we seek for him with all our heart: he would have nothing of us by halves: and surely he deserves that we should put our whole confidence in him; full of goodness as he is to protect, great in power as he is to defend. What can our wisdom, our industry, do without him?—Yet he does not forbid us to use our own prudence or understanding, but not to lean or rest upon it; as if every thing should depend upon that, exclusive of him. See Calmet. 

Verse 7
Proverbs 3:7. Be not wise in thine own eyes, &c.— He employs all his authority, and all his eloquence, to exhort us to search after wisdom; but he would not by any means that we should be wise in our own eyes: he would have us doubt our own understanding; be always disposed to receive the good instructions of others; and refer to God, and not to ourselves, what we do: in one word, that our wisdom should never cause in us any pride, presumption, or temerity. See 2 Corinthians 12:11 and Isaiah 5:24. 

Verse 8
Proverbs 3:8. Health to thy navel— Many expositors, after the LXX, render this, It shall be health to thy flesh, or to thy body, instead of thy navel: but the learned Schultens has shewn that the word is properly rendered here, and according to the genius of eastern language, which by the navel expresses the middle or centre; a figure usual with the Greeks also, who called Delphos the navel of the earth, because they thought that that oracle was placed in the centre of the earth. It appears, that the navel here expresses the middle of the body, and of the heart. The healing of the navel is spoken of, because fomentations applied to this part diffuse their power throughout the whole body. So the reverence of God, and the hatred of evil, bring health to the body, and health to the mind; and render strong and serene the inmost faculties of both. See Schultens on the place. Bishop Patrick observes, that this verse seems to be but a metaphorical representation of that firmness, that vigorous health and cheerfulness of mind, which virtue (or holiness) implies. 

Verse 9
Proverbs 3:9. Honour the Lord with thy substance— According to the manners of the east, a subject was to pay his homage and shew his attachment to his lord and sovereign by presents. To make presents to a king, is to acknowledge him, to pay him homage. God would not have his people present themselves before him with empty hands. Exodus 23:15. The LXX render this verse, Honour the Lord from all thy righteous labours, and pay him the first-fruits of thy righteousness. They make use of the words righteous, and righteousness, to shew the detestation which God has of offerings which are made to him from possessions wickedly acquired. "Whatever is offered to God from the hands of wickedness (says one of the ancients) irritates the wrath of the Almighty." The promises in the next verse, and so, throughout this book, all those of a temporal kind, refer to the carnal Israelites: the spiritual Israelites desire to lay up treasures in heaven. See Calmet. 

Verse 12
Proverbs 3:12. For whom the Lord loveth, &c.— The LXX read, For whom the Lord loveth he reproveth, and chasteneth every son whom he receiveth. From whence it is evident, that they read the Hebrew differently; and their construction is more natural, and agrees with Hebrews 12:6. Houbigant follows the LXX. 

Verses 16-18
Proverbs 3:16-18. Length of days is in her right hand— The wise man represents wisdom (i.e. holiness or religion) as other authors have done, particularly the excellent Cebes, in the shape of a beautiful woman, or rather queen; with her arms extended, in the posture not only of directing, but also of rewarding, her lovers and followers; for she holds forth in her right hand the great blessing of health and length of days, unto all those who will walk in the way to which she points; and it was but just to place this in her right hand; i.e. to give it the precedence, because it was the chief temporal promise of the law, and indeed the most desirable of all earthly blessings. After this follow wealth and reputation; which he places in her left hand, as inferior blessings, but which proceed also from her gift. Spiritually, these blessings refer to eternity, and the glories of heaven. As for cheerfulness in all conditions, there are no pleasures, he affirms, like those which wait upon wisdom and attend her motions; safe and secure pleasures; which do not merely gratify us for the present, and then expose us to danger, and leave us to the corrosives of sad reflections; but which give us a peaceable possession of perpetual joy, which never dies or decays, but, like the tree of life, remains fresh for ever. This allusion to the tree of life seems to be proverbial for that which prolongs life, and makes it pleasant and delightful. Some of the fathers understand it of Christ and his doctrine; and it is literally true, that he gives immortality, as the tree of life in paradise would have done. See Bishop Patrick. 

Verse 19-20
Proverbs 3:19-20. The Lord by wisdom, &c.— See Job 38:4; Job 38:41. The effects which we call natural are the productions of the Creator's sovereign wisdom. Some understand by the depths broken up, the waters of the deluge; others, the original creation and distribution of the waters. The dews in Palestine are much more abundant than in our countries, whence the wise man gives them the same origin with the rain, namely the clouds; though the dew does not descend from so great a height. 

Verses 21-26
Proverbs 3:21-26. My son, let not them depart, &c.— Wisdom gives life, health, safety, to body and soul: it is the most precious ornament of those who possess it: for the rest, when the wise man in so many places promises life, health, prosperity, peace, glory, to those who seek for wisdom, we must not take these promises absolutely and in the letter. We have known wise men live but a short time; we have seen them in affliction, in sickness, in adversity: Solomon himself informs us in the 12th verse, that God tries, by temporal evils and afflictions, his children and most faithful servants. We must therefore say, that God will either deliver his people from all these evils, or preserve them from them, or give them patience in this world, and put them into such a state as they would not change for all the riches and advantages of fortune: or, that, after this life, he will crown their holiness, virtue, and fidelity, with the highest rewards. The 25th verse should be rendered, Thou shalt not be afraid of any unexpected fear, nor of the bursting in of the wicked, when it shall come upon thee; or the assaults of wicked men rushing upon thee. The 26th verse is rendered by the LXX, The Lord shall be over all thy ways, and shall strengthen thy foot, that thou shalt not be shaken. See Calmet and Schultens. 

Verse 27
Proverbs 3:27. Withhold not good, &c.— The words may literally be rendered, Withhold not good from the lords or masters of it; which some refer to the restitution of goods gained unjustly: but the connection requires that we understand the poor; who, by an elegant figure, are called the lords and masters of those goods which are possessed by the rich, so far as a just portion is due to them. Schultens. Calmet observes, that whoever has the power to do good is under the strongest obligation to assist those who have need of his assistance. The necessity of the poor has a just claim upon the abundance of the rich. 

Verse 30
Proverbs 3:30. If he have done thee no harm— "Contend not without reason; be not punctilious, litigious, quarrelsome;" we are not here forbidden to defend ourselves; but to be cautious, lest we offend against charity, justice, wisdom. Seneca says, "To contend with one's equal is uncertainty; with one's superior, madness; with one's inferior, meanness." Schultens observes, that two senses offer themselves to him upon this verse: the one, Contend not with a man without reason; because he hath not cherished any evil against you: i.e. because he is mild, placid, benign; and from the goodness of his disposition would not repel injury with injury: a grievous crime, yet how common! The other sense profits more closely upon retaliation, and a desire of revenge, thus: Because he is weaker, and of less power than to have courage to cherish any hatred; or to attempt any evil against thee: a detestable wickedness, which yet has always reigned in the world. See his note. 

Verse 32
Proverbs 3:32. For the froward is abomination— "He that perversely departs from all the rules of truth and justice is above all expression abominable to the Lord, even in his highest prosperity: but the Lord is a friend to men of sincere integrity; who know the secret of his providence in raising those wicked oppressors so high, that they may have the more dreadful fall." 

Verse 34
Proverbs 3:34. Surely he scorneth the scorners— God will treat the scorners as they deserve. See ch. Proverbs 1:26. The Psalmist says, to the same meaning, Psalms 18:26. With the holy thou wilt shew thyself holy; with the froward thou wilt shew thyself froward. "Thou wilt present thyself to those who seek thee; thou wilt turn thy back to those who despise thee." The LXX render the verse, The Lord resisteth the proud, but giveth grace to the lowly; and St. Peter and St. James have quoted it according to them. See 1 Peter 5:5. James 4:6. 

Verse 35
Proverbs 3:35. Shame shall be the promotion of fools— The elevation of fools shall turn to their confusion. The more they have been elevated, the more their folly shall be known, and their fall become more fatal. Schultens renders it peculiarly, and he thinks emphatically, And the branding of infamy ennobles the foolish. See his note. 

*** I have omitted to add any REFLECTIONS to this and several other Chapters; as the proverbs contained in them are almost all independent of each other; and, therefore, Reflections upon each article would too much encroach on more interesting subjects. 

04 Chapter 4 
Introduction
CHAP. IV. 

Solomon, to persuade obedience, sheweth what instruction he had of his parents, to study wisdom, and to shun the path of the wicked: he exhorteth to faith, and sanctification. 

Verse 1
Proverbs 4:1. Hear, ye children— Solomon here proposes himself as an example of docility; but in such a manner, that he refers all the advantages of his education to the early impressions which he received from his father and his mother under the blessing of Divine wisdom. He makes this appear by all his attachment; tender and respectful as it was, and by his sincere regard to his parents, particularly to his mother, to whose eulogy he has consecrated almost the whole 31st chapter. The principal instructions in the present chapter are these; that parents ought to take the utmost care to instruct their children diligently, and the higher their station the more accurate should their education be. Above all things, the excellence of wisdom, holiness, and virtue, is to be inculcated. See on Proverbs 4:7. Next to this they are to be cautioned against evil company, as the bane of youth; the wretchedness of their life who live wickedly, and the happiness, comfort, and satisfaction, of theirs who live piously and virtuously, are to be represented, Proverbs 4:14-19. Next they are to be taught how necessary it is to be constant in reading good books, especially the scriptures, Proverbs 4:21 and to have an upright heart, sincerely disposed to follow such directions. Watchfulness also over the senses is commanded, as necessary to preserve the affections from being corrupted. 

Verse 3
Proverbs 4:3. For I was my father's son, &c.— Literally, I was a tender and delicate child, and the only son of my mother. The word, only son, in this place may be taken in the sense in which the LXX have translated it, and which we have followed. Greek and Latin authors often express by this epithet an only son or a first-born. Houbigant renders the verse, For I was the principal son of my father, the only-beloved of my mother. 

Verse 7
Proverbs 4:7. Wisdom is the principal thing— "As there is no thing comparable to wisdom; so the first step to it is, to know as much, and to prize it accordingly. Begin therefore to be wise, by looking upon the fear of God as above all earthly possessions; and by being willing, if it were necessary, to give all thou art worth to know what is pleasing to him." The reader will find a good comment on this verse in the Book of Wisdom, chap. Proverbs 6:12-17. 

Verse 18
Proverbs 4:18. But the path of the just is as the shining light— The presence of the just enlightens, instructs, edifies, rejoices: they carry light into every place by their example, and by their instructions. And they grow more and more in knowledge, grace, and consolation, until all be perfected and swallowed up in glory. The wicked, on the contrary, are always in darkness, Proverbs 4:19. The former are the children of light of whom the gospel speaks; the other are the children of darkness, who know not against what they are about to stumble. They commit sin without scruple; they deliver themselves up to it without remorse; they fall without grief, and they continue in it without repentance. 

Verse 23
Proverbs 4:23. Keep thy heart with all diligence— Above all keeping keep thy heart. Schultens. The life and death of the soul proceed from the heart: an upright, clear, enlightened, watchful heart gives life; a heart corrupted, dissipated, without knowledge, without wisdom, brings death: from the heart proceeds all evil. See Matthew 11:18-19. Guard it therefore most carefully; with all kind of diligence, and above all other cares: guard it from evil thoughts and evil desires: for if you have evil desires, it is impossible for you to refrain from evil actions. Your heart, corrupted as it is, will cause your destruction, if you do not employ all your care, in dependence on the blessing of God, to guard it well; to observe its motions, to regulate its inclinations, to repress its sallies. 

Verse 25
Proverbs 4:25. Let thine eyes look right on— This advice principally regards the conduct of manners. "Apply yourself to yourself, to your own proper conduct, to the direction of your own ways: carry not your eyes, your attention, to things which are foreign to you, to the persons and the affairs of others: For the eyes of a fool are in the ends of the earth." See chap. Proverbs 17:24. 

Verse 27
Proverbs 4:27. Turn not, &c.— The LXX and Arabic read, "Do not decline to the right, nor to the left; remove thy foot from the evil way. For God knoweth the ways to the right, but those to the left are perverse ways: for he shall make thy paths straight, and shall conduct thy steps in peace." The meaning of the verse seems to be, "Fly all extremes, and neither attempt to add to, nor diminish from, God's commandments." 

REFLECTIONS.—Nothing too great can be said in the commendation of divine wisdom. 

1. Solomon earnestly exhorts his children, and all like them of a teachable spirit, to attend to the lessons of instruction that he was about to deliver. Hear, ye children, the instruction of a father, and attend to know understanding; fathers are bound to use every method to inculcate on their children the knowledge of divine things, and they are in duty bound to pay all deference and attention to their advice; but whether they hear, or forbear, it will be a parent's comfort to have done his best: for I give you good doctrine; which, if received, will make you both wise and holy; forsake ye not my law. 

2. He communicated to them what he had received from his father, and by experience had proved to be excellent. For I was my father' son, tender and only-beloved in the sight of my mother; the darling son, Jedediah, beloved of the Lord, and therefore beloved of them. He taught me also; though a king, not too great to be a teacher; and said unto me, let thine heart retain my words, treasure them up in thy memory, as the most invaluable riches; keep my commandments, and live: his obedience to them would, according to the promise, prolong his days on earth; or his fidelity to the inspired instructions of his father would lead him to life eternal. For his psalms are full of Christ, whom to know is everlasting life. Get wisdom, Christ the sum and substance of it, and the knowledge of his grace, revealed in the word of truth; get understanding, in the diligent use of all instituted means; for, though it is the gift of God, this does not make our diligence the less needful, but rather engages us to exert it, in confidence of success from God: forget it not, whatever measure is attained, neither decline from the words of my mouth; for when once we deviate but a step from the paths of righteousness, we know not where we shall stop. Principiis obsta; refrain the first wanderings, is the grand maxim and only security. Forsake her not, and she shall preserve thee from the snares and temptations which surround us; love her, as the most desirable object, and she shall keep thee from sin, from sorrow, from every evil way. Wisdom is the principal thing; either Christ, who is the head of all principalities and powers, and the prince of the kings of the earth; or his word, the knowledge of which is the highest wisdom; and with all thy getting, get understanding; for this, of all gain, will most amply recompense our toils: an interest in Christ, and acquaintance with his truth, are the grand acquisitions. Exalt her, ascribe to Jesus the honour due unto his excellent name, and highly value and esteem the glorious truths of God; and she shall promote thee, she shall bring thee to honour, when thou dost embrace her, the highest honour and promotion, even that of being sons and daughters of the Lord Almighty, to which all, who by faith apprehend Christ, shall be advanced. She shall give to thine head an ornament of grace, a crown of glory shall she deliver to thee; not like earth's fading ornaments, or corruptible crowns, but ornaments which age will never tarnish, and crowns of glory incorruptible, eternal in the heavens. 

3. Solomon himself seconds the instructions that his father had given him, with his own. Hear, O my son, and receive my sayings, and the years of thy life shall be many; often here, at least hereafter, life eternal will be the reward. I have taught thee in the way of wisdom, I have led thee in right paths; and, therefore, if he turned aside from them, he would be inexcusable: sins against light and conscience are doubly sinful. When thou goest, thy steps shall not be straitened, but in the glorious liberty of the sons of God thine heart shall be enlarged with love, and every obstruction removed; and when thou runnest, thou shalt not stumble, through any snares laid by the enemy of souls. Take fast hold of instruction, let her not go, hang upon her as thy guide and support, and let nothing separate thee from Christ and his ways; keep her, by faith maintain a sure interest in him, for she is thy life, the author of the life of grace now, and the bestower of the eternal life of glory, which all who are faithful to him will shortly enjoy with him. 

For the path of the just is as the shining light, that shineth more and more unto the perfect day; their character is the just or justified, and also holy, who, by faith in Christ Jesus, are righteous before God. Their path is Christ himself, they walk in him, supported by his grace, and led by his word and Spirit, their shining light; and as the beams of day first break through the darkness, then in the horizon deep the rising sun appears, till at the last, ascending his meridian height, his brightest glories are displayed; so, increasing with the increase of God, the faithful soul grows more and more enlightened with divine truth, enlivened with divine warmth, till perfected in holiness, the full blaze of glory comes; and in eternity, without a cloud, we shall enjoy the transforming and beatific vision of our God. Blessed, therefore, and happy are they who walk in this way. 

05 Chapter 5 

Introduction
CHAP. V. 

Solomon exhorteth to the study of wisdom; he sheweth the mischief of fornication and riot: he exhorteth to contentedness, liberality, and chastity. The wicked are overtaken with their own sins. 

Verse 1
Proverbs 5:1. My son attend, &c.— There being nothing to which youth is so prone as to give up themselves to their fleshly desires, and nothing so pernicious to them as to converse with harlots, the wise man renews his cautions against impure lusts, as destructive of true wisdom; and with repeated entreaties begs attention to so weighty an argument, which here he prosecutes more largely, and presses not only with singular elegance, but powerful reasoning. The principal things to be learned in this chapter are, not to believe every thing to be good for us which pleases the flesh for the present; but in the beginning of any pleasure to look to the end of it; to avoid the company of harlots; to use due care in the choice of a wife; to love her very tenderly; and to restrain ourselves from inordinate affections by the consideration of God's omnipresence. See Bishop Patrick. 

Verse 2-3
Proverbs 5:2-3. That thy lips may keep knowledge— The LXX read, The understanding of my lips commands thee; have nothing to do with a strange woman; for honey distilleth from the lips of a woman who is a fornicator, which may for a time fatten thy cheeks. See Wall and Houbigant. 

Verse 6
Proverbs 5:6. Lest thou shouldest ponder the path of life— Houbigant renders this, She is far from following the way of life: her steps wander whither she herself knoweth not: which is very like the Chaldee. The design of the wise man seems to be, to point out the inconstancy, irregularity, and wickedness, of the strange woman's life. Her ways are inconstant; she is not attached to her husband, or to any one man, but abandons herself to the first comer; has neither knowledge, wisdom, nor discernment; she has no other rule than her passion, no other end than her pleasure. She is profligate, and wholly lost, says Schultens; affected neither by the fear of God, nor the care of her own salvation. See ch. Proverbs 2:18-19. 

Verse 9
Proverbs 5:9. Lest thou give thine honour unto others— The word others אחרים acheirim, denoted, among the Israelites, strangers; aliens from the true religion, and also its enemies. I suppose it has respect to selling into slavery, by which a person puts himself under the yoke of strangers. It was a great crime to sell one's self; a greater to do so to strangers and aliens from the worship of the true God. He who cleaves to an adulteress sells himself from the family of God, and delivers himself into a foreign house and servitude. 

Thine honour, or glory, signifies, "The glory of thy name; the glory of a nation consecrated to God; the glory of liberty; and the prerogative of a glorious immortality, to which thou art called." Thy years are the season of life, delivered or given up to the cruel, by him who, when he ought to be free, and the master of himself, and of his own time, can no longer enjoy light and liberty, after he has submitted himself to the heavy yoke of lust; but, as it were cast into prison, is compelled every day to submit to a cruel and hard tyrant. See Horat. Ephesians 1; Ephesians 2 and Schultens. Some of the versions, which Houbigant follows, render the first clause, Lest thou give thy strength or vigour to others. 

Verse 11
Proverbs 5:11. And thou mourn at the last— When in the decline of life thou shalt be without strength, without vigour, without children, without support, without resource. We must recollect the great desire which the Hebrews had for children and a numerous family, in order fully to conceive the remorse of the man who finds himself, through his own fault, incapacitated from having legitimate children; of a man used to debauchery, and surrounded with the evils which are the natural consequences of intemperance. The wise man here plainly points at that shameful disease, which he does not choose to name, but which has been in all ages the just punishment of the debauched. The writer of Ecclesiasticus has alluded to it, Ch. Proverbs 19:2-3. Calmet. 

Verse 14
Proverbs 5:14. I was almost in all evil— I am plunged into almost all evils in the midst of the assembly of my people. Calmet. Houbigant renders it, I am well nigh become the most miserable of all those amongst whom I live. "What a wretched man am I! There is scarcely any misery in respect of estate, or body, or soul, into which I am not already plunged." The words also are, and may be well rendered thus, In a moment I am come into almost all evil. "In how little a time, and for what short and momentary pleasures, am I now reduced to extreme and remediless evils!" 

Verse 15
Proverbs 5:15. Drink waters out of thine own cistern— The allegory here begun is carried on through several verses. It has been differently understood; but the interpretation which seems most generally followed, is that of those who conceive that the wise man here subjoins a commendation of matrimony and the chaste preservation of the marriage-bed for the propagation of a legitimate offspring, to his dehortation from illegitimate practices and stolen waters; and Schultens observes, that no figure is more elegant, or more common among the easterns, than this. See Numbers 24:7. Isaiah 48:1; Isaiah 51:1. Jeremiah 2:23. According to this sense of the allegory, the next verse must refer to children, and the meaning of the two verses is this, "Live with your wife faithfully and chastely, that you may see with pleasure a lovely and numerous family proceed from your house." Some follow here the version of the LXX. Let not thy waters overflow, or be dispersed from thy fountain; and let thy waters run, or flow in thine own streets. They observe, that from Proverbs 5:3-15. Solomon dissuades his son from following strange women; and from Proverbs 5:15-20 advises him in figurative terms to confine himself to his own wife. The Vatican, Origen, Clement of Alexandria, Aquila, all read in the negative. See Houbigant's notes. 

Verse 17
Proverbs 5:17. Let them be only thine own— Possess them alone: "Love only your wife, and give not to her any occasion, by your irregularity, to charge you with infidelity; guard her in such a manner, that she may not be exposed to the seduction of evil men." 

Verse 18
Proverbs 5:18. Let thy fountain be blessed— That your wife may be fruitful, and God may bless you with a numerous posterity. The next clause very clearly points out the meaning of the metaphor. 

Verse 19
Proverbs 5:19. Let her be as the loving hind— Bishop Patrick observes, that the wise man describes allegorically the felicities of the nuptial state under the comparison of a domestic fountain, where a man may quench his natural thirst, and from whence streams, that is, children, may be derived to serve the public good; and, secondly, under the comparison of a young hind, and a roe, which naturalists have observed to be very fond creatures, and which were usually kept by the greater persons in their palaces, who diverted themselves with them, and adorned them with chains and garlands. See Scheuchzer on the place. Bochart hath shewn, that the יעלת iangalath, which we translate roe, is a creature which lived in mountainous places, and could climb the steepest rocks. Instead of her breasts, Houbigant reads, her loves; let her loves, or love, always inebriate, or satisfy thee. See Proverbs 7:18 and Virgil, AEneid, vii. ver. 483. 

Verse 21
Proverbs 5:21. For the ways of a man are before the Lord— See Psalms 139. Instead of pondereth, in the next clause, we may read measureth. 

06 Chapter 6 

Introduction
CHAP. VI. 

Against suretyship, idleness, and mischievousness. Seven things hateful to God. The blessings of obedience. The mischiefs of fornication and adultery. 

Verse 1
Proverbs 6:1. My son, if thou be surety— This and the ten following verses contain precepts oeconomical. The wise man recommends first, not to become surety for another; and, secondly, to avoid idleness: he inculcates the first advice in various places of this book; and certainly nothing is more contrary to true oeconomy, than to expose one's own affairs to ruin from the negligence and ill-conduct of a stranger: Solomon does not forbid us to give or to lend; he exhorts, on the contrary, to do it readily, and with a good heart; but not to engage ourselves in the entangled affairs of others. The first philosophers of Greece held the same maxims; and the ancient Persians had an especial abhorrence of two things, debts and lies. Striking hands was an ancient custom among the easterns, whereby they confirmed their promises and engagements. See chap. Proverbs 17:18. The LXX render this verse, My son, if thou be surety for thy friend, thou wilt give thine hand to an enemy: as much as to say, "Instead of a friend you will have an enemy;" or, "You will be delivered up to your enemy; i.e. to the creditor of your friend." It may be proper just to observe, that this precept is not to be taken in its utmost rigour; since there certainly may be many cases in which suretyship may be as useful as laudable. 

Verse 3
Proverbs 6:3. When thou art come, &c.— The LXX render this, For thou art come into the hands of evil men upon thy friend's account; go therefore, be not careless, or remiss, but earnest and importunate with thy friend, to get thyself discharged. This, says Dr. Grey, is more agreeable to the sense, and the metre, and is confirmed by the Syriac. 

Verse 6
Proverbs 6:6. Go to the ant— Horace has made use of the same similitude: 

———Thus the little ant (to human lore No mean example) forms her frugal store, Gather'd with mighty toils on every side, Nor ignorant, nor careless to provide For future want. Sat. I. lib. 1: 

The reader will also find in Virgil's AEn. 4: ver. 404 a fine simile taken from this industrious little creature. Concerning its natural history, Scheuchzer treats at large on the place. See also Spectacle de la Nature, tom. 1: and Dr. Delaney's 17th Sermon on the Social Duties. 

Verse 11
Proverbs 6:11. As one that travelleth— Dr. Grey would render this verse, So shall thy poverty come as one that travelleth, and thy want [shall overtake thee speedily] as a post, or messenger. See Jeremiah 51:31. Lord Bacon upon this proverb distinguishes between the poverty which comes as a traveller, and the want which comes as an armed man. The shipwreck of fortune falls upon prodigals, or such as are careless of their estates, by insensible degrees at the first; with soft silent paces, like a traveller, and is hardly perceived; but soon after necessity invades him like an armed man; i.e. presses upon him so hard, that he feels it plainly, and perceives that there is no resistance to be made: whereupon he gives this prudent advice,—to prevent the traveller, and to be well provided against the armed man. See his Advancement of Learning, book 8: chap. 2 parab. 5. 

Verse 12
Proverbs 6:12. A naughty person— In the Hebrew a man of Belial, with a froward mouth, Houbigant renders, distorting his mouth. The LXX read, Walketh in ways that are not right. A froward, or distorted mouth, signifies a speech void of truth, fidelity, and honesty. 

Verse 13
Proverbs 6:13. He winketh— It is a remark of St. Ambrose, that the mein and gesture of the body are an image of the mind; and he was so delicate upon this subject, that he would not ordain the son of one of his particular friends, because the young man's air and manner were by no means conformable to clerical gravity. The motion of the body is as it were the voice of the soul. Ovid says, 

Verba superciliis, fine voce silentia dicant; Verba leges digitis, verba notata mero. 

See his Amor. 1: and Calmet. 

Verse 14
Proverbs 6:14. Frowardness is in his heart, &c.— Pravo corde architectatur malum, as one translation has it: he does not do mischief by chance or negligently, but deliberates how he may do it with most success; he builds it commodiously and speciously to the eye, that it may invite men to inhabit it: there is no industry nor art wanting to make it prosper, and yield a good harvest. 

Verse 25
Proverbs 6:25. With her eyelids— Women in the east used to be particular in painting and beautifying their eyelids; and as their motive was by that means to ensnare and captivate the men, the expression seems to be highly proper. "The eye of a harlot is the snare of her lover," says St. Ambrose. See Philostratus's Epist. γυναικι . Though the words, a man is brought, in the next verse are not in the Hebrew, yet they seem plainly to be understood, and give us a better sense than any of the other versions; which have it, The price of a whore is scarcely that of a single loaf. 

Verses 27-29
Proverbs 6:27-29. Can a man take fire— "The wife of one's neighbour is as fire: if you deliver yourself up to her impure love, it will consume you: you give admission to a passion which is unconquerable, and in the end will fall under the hand of her enraged husband." See Proverbs 6:34. 

Verse 31
Proverbs 6:31. If he be found, he shall restore sevenfold— The law, Exodus 22:1-4 did not oblige the thief to restore sevenfold, but only five oxen for one, or, in another case, only double: wherefore some commentators think that the word sevenfold, is only used as an indefinite number. "He shall restore the value of that which he has taken, and much more:" others would render it, If he be found out seven times, he shall restore as often, till he give all the substance of his house. But some have thought that the wise man speaks not of that restitution which the law requires, but of that which either the wronged person, being powerful, might force the thief to make, or which the thief would willingly give, rather than be exposed to public shame; as appears by the following clause, wherein he adds to this sevenfold restitution all his substance, which no law of God or man required. 

Verse 34-35
Proverbs 6:34-35. For jealousy is the rage of a man— The wise man carries on the contrast between the punishment of theft and adultery. "The theft (says he) may be ransomed by making restitution; but he that violates the marriage-bed raises such an inexorable spirit of revenge in the bosom of the injured, as nothing but the utmost rigour of the law, the death of the offender, will satisfy." Schultens observes, that no version can express the force of the Hebrew; The inflammation of jealousy is the setting a man on fire: as much as to say, that the jealousy with which a man is inflamed, renders him wholly on fire, and so heated with that fire as never to be appeased, but borne with inexpiable violence to the revenge of his defiled bed. Houbigant renders it, For the fury of the husband shall grow hot. The principal points of instruction to be learned from this chapter are these: care of our family, caution in engaging for others; diligence in some honest employment, hatred of idleness, as contrary to nature; not to contemn the meanest instructor, but to learn something even of the smallest creature: to give good heed to the admonition of our parents and instructors, when they teach the will of God; and above all things to fortify ourselves against sins of uncleanness. 

07 Chapter 7 

Introduction
CHAP. VII. 

Solomon persuadeth to a sincere and kind familiarity with wisdom. In an example of his own experience, he sheweth the cunning of a whore, and the desperate simplicity of a young wanton; he dissuadeth from such wickedness. 

Verse 1
Proverbs 7:1. My son, keep my words— Chastity is a virtue of so much consequence, and impurity such a bane to youth, that the wise man thought he could not too often make mention of the danger of the one, to move men carefully to preserve the other; therefore he repeats with renewed importunities what he had before urged; and, the better to secure those who desire to be free from the snare of lewdness, he represents, together with the simpleness of young men, the cunning and crafty desires of an impudent adulteress; which is most admirably and elegantly set forth from Proverbs 7:6-21 as the fatal consequences of such an attachment are in the subsequent verses: and, indeed, this picture which the wise man gives us, deserves to be studied with great attention; as, properly noted, it cannot fail to have its due effect, and to give a just abhorrence of those infamous Syrens who only allure to betray and ruin. See Patrick. 

Verse 4
Proverbs 7:4. Call understanding thy kinswoman— Thy relation: The LXX have it, Make wisdom thy acquaintance. "Say to wisdom, Thou art my sister, my spouse, my beloved, my inclination. Give to her thy heart, that she may preserve thee from the snares of the strange woman." The name of sister, is a name of friendship, used in scripture, between the husband and wife, and denotes the chaste love which he should have to wisdom. See the Canticles and Calmet. 

Verse 6
Proverbs 7:6. I looked through my casement— Through the lattice. In Palestine they had no glass to their windows; they closed them with lattices or curtains. 

Verse 9
Proverbs 7:9. In the twilight, &c.— Or, In the twilight, in the close of the day; when night and darkness were yet in embryo, or just beginning. 

Verse 14
Proverbs 7:14. I have peace-offerings with me— This woman was the more abominable, as she covered her lewdness with the mask of piety and devotion. There were three sorts of peace-offerings. See Leviticus 7:11; Leviticus 12:8. Bishop Patrick takes these mentioned here to have been the last of them; offerings of thanksgiving for blessings already obtained; not of prayer for blessings not yet received: and his reason is, because she was so solicitous to have company at her feast upon this very day. Every body knows that such sacrifices were to be of the best; either of bullocks, sheep, or goats (Leviticus 6:12.); and that the greatest part of them fell to the share of the person who offered them, that he might feast with God. 

Verse 17
Proverbs 7:17. I have perfumed, &c.— I have sprinkled or bedewed my bed with myrrh, cedar-oil, and juice of cinnamon. 

Verse 20
Proverbs 7:20. At the day appointed— At the day of full-moon. Houbigant renders the clause, Nor will he return to his house before the full moon; which the woman plainly gives as a reason for removing all apprehensions and fears of detection from the simple youth whom she is soliciting to destruction. 

Verse 22-23
Proverbs 7:22-23. He goeth after her straightway, &c.— Dr. Grey renders these verses thus: He goeth after her straightway, as an ox goeth to the slaughter; as a dog to the chain, and as a deer, till the dart strike through his liver: as a bird hasteth, &c. Here are four similes, says he; the ox, the dog, the deer, the bird; each of them aptly resembling the case of a youth seduced by an adulterous woman, and hastening to ruin without fear or thought. The circumstance of the dart as applied to the deer, is beautiful and proper, which otherwise we are at a loss to dispose of. The LXX and Syriac read, As a dog to the chains, or as a stag pierced through his liver with a dart. Houbigant. As a stag runneth leaping along, till a dart pierce through its liver. See his note. 

Verse 26
Proverbs 7:26. For she hath cast down— The LXX read, She hath cast dawn many whom she hath wounded; and they whom she hath slain are innumerable. There are those who read, She hath caused many soldiers to fall, and a great many brave, or strong men have been slain by her. The verse may be paraphrased thus: "The most valiant heroes, the most puissant soldiers, who have stood undaunted against all other assaults, have generally been vanquished and frequently destroyed by the allurements of women." See Kennicott's Dissert. vol. 2: Calmet observes, that Solomon had no need to go further than his own family for unhappy examples of the ill effects of lust. He was, indeed, himself afterwards a sad proof of what he here says. How many lions has the weakness of woman tamed, making a prey of the great ones of the earth! See 2 Samuel 11; 2 Samuel 12. 

08 Chapter 8 

Introduction
CHAP. VIII. 

The fame, and evidence of wisdom. The excellency, the nature, the power, the riches, and the eternity of wisdom. Wisdom is to be desired for the blessedness that it bringeth. 

Verse 1
Proverbs 8:1. Doth not wisdom cry, &c.— We may consider this chapter as connected with the preceding, and making one continued discourse. The wise man has represented in what goes before, the dangerous seductions of pleasure, in the language of an adulterous woman. Here he describes wisdom inviting us to her love, in a noble, grand, elevated discourse, and by magnificent promises of the most solid advantages. From the 1st verse to the 12th she commends her doctrine and precepts; from the 12th to the 32nd she extols her divine and excellent works; and from the 32nd to the end, she invites to the search of her by the view of the richest recompences. Some of the ancient fathers who have written against the Arians, and many of the most able and pious moderns, understand by this eternal wisdom the second person of the Divine Trinity; so as to apply some part of the attributes of this wisdom to the divinity, and some to the humanity of the Son of God. See Calmet. 

Verse 2
Proverbs 8:2. By the way, &c.— Upon the way, within, or amidst the paths. The LXX read, She hath stood in the middle of the paths. 

Verse 10
Proverbs 8:10. Receive my instruction, and not silver— Rather than silver; that is to say, preferably to silver; or it may be, "Give not your heart to money, if you would possess wisdom." It is impossible to join these two things, the love of this world, and the love of wisdom. 

Verse 12
Proverbs 8:12. And find out knowledge of witty inventions— And penetrate the knowledge of right things. Schultens; who observes, that the first clause contains a very splendid image, "I wisdom inhabit prudence." So Jehovah is said to inhabit eternity. Calmet says, that the last clause, according to the Hebrew, is, And have invented the knowledge of thoughts; or of prudence, of reflection, of the judicious attention of wise men. It is the eternal wisdom which speaks here. It is she from whom proceed all the lights, and all the knowledge of the wise; all that is true and useful in the understanding and inventions of the human spirit; but, above all, the sciences which tend to holiness and virtue, and which have God for their end. 

Verse 14
Proverbs 8:14. Counsel is mine, and sound wisdom— Good government: Houbigant; who renders the next clause, Prudence is mine; mine is fortitude. 

Verse 15
Proverbs 8:15. By me kings reign— All authority and power come from God; and all those who are established over others have received from the author of this wisdom all their superiority. Whether God gives a prince in his anger, or in his mercy, it is he who hath established him; nor can they worthily exercise their power without the succours and assistance of wisdom. A prince may be a prince without having wisdom; but without it, he can neither be a good nor a happy prince. Wisdom is the very first of royal qualities. "The best and most excellent present which God can give to men, is a just and virtuous prince, and one like himself:" Nullum est praestabilius et pulchrius Dei munus erga mortales, quam castus, sanctus, et Deo smillimus princeps, says Pliny in his Panegyric of Trajan. 

Verse 17
Proverbs 8:17. I love them that love me— In order to seek for wisdom with the earnestness that she merits, we must know her, and love her: we must by our continual prayers seek for this excellent good, and intreat God to increase in us the love of wisdom, holiness, and virtue; because, in proportion as this love increases, wisdom will more abundantly communicate herself to us; and the more early in life we begin this search, the more shall we engage the love, and consequently the encouragement, of this divine and blessed monitor. 

Verse 22
Proverbs 8:22. The Lord possessed me in the beginning— All this, says Calmet, respects the Eternal Wisdom, the Word of the Father. This verse is very similar to John 1:1. The LXX render it, He created me the beginning of his ways; which many interpreters refer to the Incarnate wisdom. The word which Calmet renders, from the LXX, created, is εκτισε, which may certainly as well signify, agreeably to the Hebrew and Aquila, He possessed, or established, or ordained, or created. 

Verse 23
Proverbs 8:23. I was set up from everlasting— According to the Hebrew, I have been anointed from all eternity; which is particularly applicable to Jesus Christ, the anointed of the Father. 

Verse 26
Proverbs 8:26. Highest part— Sum, or first atom. Schultens. 

Verse 30
Proverbs 8:30. As one brought up with him— The Hebrew signifies, As one co-operating, or working with him. This sense is favoured by the LXX, who read, I was harmonizing, or disposing things together with him. The French render it, I was with him and regulated all things. The expression in the next clause denotes the facility, the pleasure, the address of the Almighty work-master, and of Wisdom, by whom, and with whom he created all things; and the admirable variety of the works of nature, where the wisdom of the Creator appears to have rejoiced with so much order and beauty. See Calmet. 

Verse 31
Proverbs 8:31. My delights were with the sons of men— The wisdom of God communicated itself to men, preferably to all other sensible creatures here below; having given to them alone intelligence, and a soul capable of the illumination of prudence, and the practice of holiness and virtue. The Son of God, the Eternal Wisdom abundantly proved his delight to be with the sons of men, when for their instruction and salvation he took upon him a human form. See Baruch 3:37. Calmet. 

Verse 35
Proverbs 8:35. And shall obtain favour— Wisdom is the salvation, the happiness, the life of men. All these attributes apply admirably to Jesus Christ. We observe from this chapter, that if it be at all to be understood of the Son of God, which the ancient Arians believed, and of which I have no doubt, then not only his eternity is here most plainly asserted, but also his distinct substance and personality. See Proverbs 8:22; Proverbs 8:30. The practical lessons to be learned from hence are, first, that it is a vain pretence which we make to wisdom, if the fear of God and true holiness be wanting. Secondly, the whole chapter supposes, and the last verse more particularly expresses, that every man's death and destruction is from himself who wrongs his own soul, and that against the desire and earnest importunities of the wisdom of God. See Bishop Patrick. 

REFLECTIONS.—1st, When Jesus came to teach poor mortals the way to life eternal, a voice from the Excellent Glory proclaimed, This is my beloved Son; hear him. Let, therefore, every ear attend the divine instructions which he condescends to give. 

1. His words are publicly proclaimed in the places of chief concourse, that whosoever will, may come and learn of him. Thus Jesus in the days of his flesh preached openly on mountains, in the city, at the gates of the temple; and his prophets of old, his apostles and evangelists, went forth publishing his word and gospel through the land. All are addressed; high and low, rich and poor; and the fools and simple, the fallen sinful sons of men, whose understanding is darkened, are invited to come, and find wisdom, righteousness, sanctification, and redemption, in him. Note; The gospel excludes none who do not exclude themselves. If sinners perish for lack of knowledge, it is because they would not come to him, that they might have life. 

2. The importance of the subject demands our most serious attention. The things spoken of are excellent; the doctrines of grace, the person, offices, and undertaking of the Redeemer, and the inestimable blessings obtained thereby; the knowledge of God and an eternal world, with all the glories there provided for wisdom's children. They are right, most becoming in God to command, and most fit for us to obey. 

They are doctrines of truth, they concern him who is the truth, and cannot deceive; for WICKEDNESS is an abomination to his lips: and, as lying is his abhorrence, it should be also ours. All his words are in righteousness, perfectly corresponding thereunto. There is nothing froward or perverse in them, but the most entire harmony and suitableness. They are plain, and easy to be understood by all whose minds are spiritually enlightened, and really desire without prejudice to come to the sacred oracles of truth for information; though to the wisest scholar, a stranger to divine teaching, they are foolishness and darkness; and right to them that find knowledge, who readily submit to the dictates of wisdom, and approve of the perfect path that God's word points out to them. They are preferable to the riches of both the Indies, more desirable than gold and silver, or rubies, and all the delights of the sons of men. And in proportion as we have learned Christ, and been taught of him, in such measure will our hearts be weaned from all inordinate delight in earthly things, and count them dung and loss, compared with the excellency of the knowledge of him and his truth. 

2nd, Thus speaks he, like unto whom never man spake. His own glory and excellence are the subject; and we may truly say, He is the chief of ten thousand, and altogether lovely. 

1. In him are hidden all the treasures of wisdom and knowledge. I wisdom, the essential wisdom, the all-wise God, dwell with prudence, possess it in all its fulness, and find out knowledge of witty inventions; either detect the devices of the crafty, and search into the hearts of the children of men; or the inventions here spoken of relate to the astonishing contrivance of the covenant of grace, wherein all the perfections of God, his free grace and inexorable justice, inviolable truth, and boundless mercy, are so eminently displayed, and so highly magnified; and wherein the miserable sinner beholds in Jesus Christ a holy God, righteous and just in forgiving his sins. 

2. He hath a perfect hatred of sin; and all who are taught of him abhor the thing which is evil. The fear of the Lord is to hate evil; this is the constant effect produced wherever that fear is implanted, and this because God hates it. Pride and arrogancy, high thoughts of ourselves and services, he abhors. The evil way, sin of every kind, and the froward mouth, which speaks in violence or rage, do I hate. If we are spiritually proud, and our passions and frowardness unmortified, we are not wisdom's children, but of our father the devil. 

3. In him resides all wisdom and strength in perfection for the government of all things; and out of his fulness must we in every station receive wisdom and power for all the work and duty to which he calls us. By him ordained, the King of kings, and Lord of lords, his vicegerents upon earth, kings, princes, and judges, are commissioned to bear rule; and resistance against their lawful authority is rebellion against God. He can endue them with capacities for their high station; and they then rule well, when their own hearts are brought under the guidance and government of his word and Spirit. 

4. He will shew all affection and favour to those who love and seek him. I love them that love me; and they that seek me early, with eagerness, or in the morning of youth, or the accepted time, shall find me, and therewith every blessing of grace and glory. 

5. He hath all riches and honour to bestow, as much as is for their good in this world; and with what peculiar satisfaction, that they are obtained in righteousness under the divine blessing. But rather the riches of grace, and the honour which cometh from God are intended; riches which are durable, not like the perishing substance of earth, but incorruptible, in the heavens; and honours transcendently great, and abiding to eternity; possessed in virtue of the infinite merit of Jesus, the great meritorious cause of all our present and eternal happiness. My fruit is better than gold, yea than fine gold; the fruits of his undertaking for us; such as redemption, reconciliation, adoption, &c. the fruits of his Spirit in us, love, joy, peace, &c. compared with these, the glittering tinsel of this world's wealth vanishes into nothing, and is less than nothing, and vanity. 

6. He guides his followers in the paths of righteousness, in the midst of the paths of judgment; neither deviating from it to the right hand nor to the left, that he may bring them to an inheritance in glory; and gives those that love him mansions in the skies, filled with all the treasures of immortal bliss. Happy, for ever happy, the souls that he leads in these blessed paths, and brings, as inheritors of his kingdom, to the thrones provided for them in heaven. 

3rdly, That not a quality, but a person, is here meant under the character of wisdom, is evident; for to such alone can these properties be ascribed; and that person is the eternal Son of God. Compare John 1:1-4. We have, 

1. His eternal co-existence with the father. In person distinct, in essence the same. In the beginning, before the earth had a being, before ever the mountains rose, or the waters retired to the bottom of the deep, the Lord possessed me, in that mysterious union which subsists between the divine persons in the Godhead. I was set up from everlasting, as the wisdom of the Father and the Word of God. 

2. His agency in the creation of all things; for by him God made the worlds, and without him was not any thing made that was made. Ephesians 3:9. Hebrews 1:2. In each day's work he was present, not as a spectator merely, but as the great agent; and was first the Creator of all things, before he became incarnate for the redemption of sinners. 

3. He was his Father's delight; brought up with him: from everlasting the relation subsisted, co-eternal, and co-equal; and I was daily his delight, rejoicing always before him; which may refer to the fulness of delight subsisting mutually between the sacred persons in the ever-blessed Trinity; or to the complacence of the Father in the Son, and of both in the work of creation, whereof they expressed their approbation, Genesis 1:31 or to their satisfaction in the great work of man's redemption, God the Father being well-pleased in the Saviour's undertaking, and God the Son rejoicing to fulfil the work which the Father had given him to do. 

4. Toward the sons of men he entertained the most enlarged affection, rejoicing in the habitable part of the earth, bestowing upon all, in rich profusion, the bounties of his providence, and the offers of his grace; and his delights were with the sons of men; but more especially with those who believe, in whose hearts he takes up his abode, and for whose sake he was content to take our nature upon him, and, through a scene of the most astonishing sufferings, with cheerfulness to accomplish our redemption, satisfied to see at last in his faithful people the redeemed travail of his soul. What amazing love and grace! how are we bound to praise him, trust him, and love him with all our heart! 

4thly, When one so great and glorious speaks, yea, and one to us withal so inexpressibly good and gracious, well may it be expected that every ear should be attention, and every heart obedience. 

1. The exhortation is, Now therefore hearken unto me, O ye children; hear instruction, and be wise; so hear, as to mark, learn, and inwardly digest the sacred truths of gospel grace, and from them obtain sound wisdom: and refuse it not; however contrary to flesh and blood the precepts may appear, and mortifying to our fallen nature, we shall find them most healthful to our souls. Watching daily at my gates, in prayer, meditation, and all the ordinances and means of grace, public or private, where God dispenses liberally to all who lack and seek wisdom, and upbraideth not, James 1:5 waiting at the posts of my doors, humbly, patiently, perseveringly, for then he will never send the hungry empty away. 

2. Great will be the blessedness of those who hear and obey the dictates of wisdom, and yield up themselves to Christ, to be governed by his word and spirit. Favour with God, acceptance of their persons, forgiveness of their sins, a sense of his love, the spirit of adoption, the grace of the Sanctifier, and the comforts of the Holy Ghost: these are the present blessings provided for the faithful in Christ Jesus, and life, spiritual and eternal, found in him, derived from him, and to be enjoyed with him in the world of bliss and glory. May this blessedness be mine! 

3. Dreadful will be the misery of all who reject the Lord Jesus and his gospel. He that sinneth against me, by hardened impenitence refusing to return, or in proud self-dependance trusting in their own doings and duties, instead of his grace and merits, wrongeth his own soul: they sin against their own mercies, refuse the only remedy which can heal them, and bring down upon themselves wrath to the uttermost. All they that hate me, love death. Our fallen nature is enmity against God; every sinner is practically a hater of God; yea, is avowedly so, when he murmurs against the restraints of God's law as severe, and against his threatenings as hard or cruel: but all such love death, not intentionally indeed, but it is the necessary consequence of their ways; they choose the paths of sin, and thereby court their own destruction. They perish because they will perish, and in hell will have none to upbraid but themselves. 

09 Chapter 9 

Introduction
CHAP. IX. 

The discipline and doctrine of wisdom. The custom and error of folly. 
Verse 1
Proverbs 9:1. Wisdom hath builded her house— This is a most splendid allegory, says Schultens, in which Wisdom is conceived as a queen, sitting in her royal palace, and inviting mortals to a banquet, plentifully furnished with the richest dainties, that they may be fed with celestial delights for a blessed immortality. This parable gains great light from that of the nuptial feast, delivered by our Saviour, Matthew 22. Many of the ancient fathers applied this to the church, and to our Saviour's human nature, who himself styles his body a holy house, or temple; perhaps in allusion to this fine allegory. See John 2:19. Various have been the endeavours of commentators to apply every circumstance in this description; but it has been well observed, that whoever would do so will find themselves in a great error, and quite ignorant of the nature of parabolical writings; for parables may be compared to historical paintings, which are intended to convey a general idea, which is to be gathered from the collective body of images, not from any particular figure: the minute circumstances are to be considered only as heightenings of the piece; but the conclusion, or general maxim, is to be drawn from the scope, and assemblage of the whole. This is a continuance of the parable begun in the former chapter, says Calmet; where Wisdom is represented to us as a venerable woman, whose real beauties and solid promises are opposed to the delusions of Pleasure; who in the 7th chapter is painted under the idea of a debauched and impudent woman. She, to entice young persons to her snares, gives a description of the perfumes, the bed, the feast, which she has prepared for them. Wisdom, to engage disciples, does the same thing; but, instead of debauchery, false pleasures, and vice, which Voluptuousness promises them, Wisdom offers to her guests a solid and magnificent dwelling of sweet but chaste delights, of salutary instructions, and a happy life. 

Verse 3
Proverbs 9:3. She hath sent forth her maidens— The maidens of Wisdom, says Calmet, are the apostles and first preachers of the gospel, who invite all people to the study of wisdom, to the faith of Jesus Christ, and to the practice of holiness and virtue. Upon the highest places of the city, we may read, Upon the tops of the highest places, &c. Calmet supposes, that the sacred writer refers here to the tops of the houses, conformably to what our Saviour says, Matthew 10:27. What ye hear in the ear, that preach ye upon the house-tops. 

Verse 4
Proverbs 9:4. Whoso is simple, let him turn in hither— Wisdom invites the simple, the ignorant, those who have the innocence and simplicity of children. See 1 Corinthians 14:20. 

Verse 5
Proverbs 9:5. Eat of my bread, &c.— That is, "Attend to, receive, and practise my precepts." Our blessed Lord may be understood in this sense, John 6:53. 

Verse 7
Proverbs 9:7. He that reproveth a scorner— This and the following verse supply us with a reason for the conduct of Wisdom in addressing herself only to the simple. She invites not the pretendedly wise, those who think they are ignorant of nothing: to invite them to the feast of wisdom, would be to expose herself to their insults and censures. They think they have nothing to do with it. They would receive the invitation with disdain; they would despise the lessons of Wisdom; they would reject with disgust her wine and her viands. These scorners admirably represent the genius of libertines and professed infidels. The words, Getteth himself a blot, mean, "Instead of convincing or reforming such a one by his reproofs, he will find himself accused of the same crimes by the person whom he endeavours to amend." When a man instructs a scorner, his time which he thus employs is thrown away; others deride his pains as a labour ill-placed; and the scorner himself also despises the knowledge which he is taught: Thus a man is put to shame. 

Verse 10
Proverbs 9:10. Understanding— Schultens, Calmet, and many others, render this Prudence; Christian prudence, true prudence, which consists in discerning what is more or less advantageous in all matters, and in choosing the means proper for execution, is undoubtedly the knowledge of the Holy; for it is by this that they are conducted through divine grace in the right way to heaven, and avoid the dangers which destroy so many thoughtless and imprudent persons. Some understand the text differently; The knowledge of holy things is the true prudence. Others translate the whole verse thus; The beginning of wisdom is the fear of the Lord, and the beginning of prudence is the knowledge of holy things; as the law of God, his worship, &c. 

Verse 13
Proverbs 9:13. A foolish woman, &c.— We have here another allegorical picture, describing Folly under the person of a harlot, who fascinates with her enticements, and offers also her dainties to her guests; but dainties tainted with the most subtil poison. The Hebrew, rendered a foolish woman, is more strong; the woman of folly כסילות אשׁת eisheth keisiluth, folly herself bearing the character of a harlot. You have the image of concupiscence, and pleasure, whom all the philosophers have represented under this idea. Her characters, expressed to the life, are, 1. That she is obstreperous, tumultuous, in a perpetual heat and restlessness of passion. 2. That she is פויות petaiuth, madness itself; mere dissoluteness and deception; and 3. She cares not whatever happens. It is an aposiopesis, which expresses the highest degree of atrociousness. Schultens. Dr. Grey would render it, A woman of folly is clamorous, and knoweth not shame. 

Verse 16
Proverbs 9:16. Whoso is simple— This is a most specious and artful detortion of the address of Wisdom; by which she would insult the friends of religion, truth, and holiness. 

Verse 17
Proverbs 9:17. Stolen waters are sweet— A proverbial expression for illicit pleasures; the Greeks and Latins make use of the same phrase. See chap. Proverbs 5:15 and Calmet. One of the profitable lessons to be learned from this chapter is, that there is nothing more inconsistent with wisdom, than the service of those impure lusts, which have been the ruin of all those who have been led by them; and therefore with this the wise man concludes his preface to the book of proverbs; again repeating (Proverbs 9:10.) that first principle upon which all religion is built, and wherewith he began his preface, that the fear of the Lord is the beginning of wisdom. Indeed, there is no true wisdom but religion. The reader cannot but be pleased with the following passage from the excellent Bishop Berkeley's Minute philosopher; a work which well deserves the most careful perusal, "To suppose a society of rational agents, acting under the eye of Providence, concurring in one design to promote the common benefit of the whole, and conforming their actions to the established laws and order of the divine parental wisdom; wherein each particular agent shall not consider himself apart, but as the member of a great city, whose author and founder is God; in which the civil laws are no other than the rules of virtue, and the duties of religion; and where every one's interest is combined with his duty;—to suppose this would be delightful. On this supposition, a man need be no stoic or knight-errant to account for his virtue. In such a system vice is madness, cunning is folly, wisdom and virtue are the same thing; where, notwithstanding all the crooked paths and by-roads, the wayward appetites and inclinations of men, sovereign reason [under sovereign grace] is sure to reform whatever seems amiss, to reduce that which is devious, make straight that which is crooked, and in the last act wind up the whole plot, according to the exactest rules of wisdom and justice. In such a system or society, governed by the wisest precepts, enforced by the highest regards and discouragements, it is delightful to consider how the regulation of laws, the distribution of good and evil, the aim of moral agents, do all conspire in due subordination to promote the noblest end, to wit, the complete happiness or well-being of the whole. In contemplating the beauty of such a moral system, we may cry out with the Psalmist, Very excellent things are spoken of thee, thou city of God!" See Min. Phil. vol. 1: p. 183. 

REFLECTIONS.—When in the days of his flesh the Wisdom of God appeared upon earth, he chose for the most part to convey his divine instructions by parables, a method which he had used of old, to communicate the mysteries of his gospel. So here, 

1. A rich entertainment is provided in a sumptuous palace for Wisdom's guests. She hath builded her house, the church upon earth, founded on Christ, the rock of ages; and gloriously adorned with all the gifts and graces of the Spirit therein abundantly dispensed; or the heavenly mansions provided for the saints' everlasting rest, the house not made with hands, eternal in the heavens. She hath hewn out her seven pillars; intimating the liability and perpetuity thereof, seven being the number of perfection; or referring to the constant provision of wise and able ministers, qualified with gifts and graces for the edifying of the body of Christ, and the support of the interests of his church and people. She hath killed her beasts, or her sacrifice; she hath mingled her wine; she hath also furnished her table. The sacrifice is a crucified Jesus, offering himself upon the cross for sinners. The wine is his blood, the richest cordial to the guilty soul. The table is furnished with all the blessings of grace, pardon, righteousness, peace, strength, consolation; the provision Jesus himself has made, and freely offers to every poor and hungry sinner. 

2. An invitation is sent to them. She hath sent forth her maidens, the ministers of the gospel, appointed and sent to publish the glad tidings of salvation, She crieth upon the highest places of the city, as our Lord himself did at Jerusalem; and his servants continue to lift up their voice, with zeal and earnestness delivering their message. Whoso is simple, let him turn in hither; even every soul which, conscious of its spiritual ignorance, desires to be taught the lessons of divine truth. As for him that hath no understanding, at least not distinguished by any attainments of science, she saith unto him, Come, eat of my bread, feed upon the delicacies provided, and drink of the wine which I have mingled; welcome to the festal board, to the wine and milk of gospel-grace; Eat, O my Friends; yea, drink abundantly, O beloved; for here no excess is to be feared. They who feed upon Christ and his love, cannot come with desires too enlarged; yea, blessed are they that hunger and thirst, for they shall be filled. 

3. An admonition is given to the guests. Forsake the foolish, and live; the company of sinners, whose works are folly, and their wages death: these we must leave, have no fellowship with them, that we may live to God, quickened by his Spirit, and go in the way of understanding; the way of grace, peace, holiness, and glory, which the word of God lays open and plain before us, and in which all who come to Jesus Christ ought henceforth to walk, even as he also walked. 

10 Chapter 10 

Introduction
CHAP. X. 

From this chapter to the five-and-twentieth, are sundry observations upon moral virtues, and their contrary vices. 

Verse 1
Proverbs 10:1. The proverbs of Solomon— Here properly the book of Proverbs begins: What has gone before is a kind of preface or introduction to the work. Solomon has exhorted his disciple to the study of wisdom, by the most interesting motives; the beauty, the utility, the necessity of wisdom. He has shewn him the dangers which they run who neglect it: he has cautioned him against debauchery and libertinism. After this he comes to those moral sentences which were his principal design. See the introductory note to this book. There is a great variety in these sentences; which are generally delivered by way of antithesis; i.e. comparing opposites one with another. No great connexion is to be expected in them; their instruction is various and extensive, almost every verse being a lesson by itself. Bishop Hall has been at great pains to digest and methodize these proverbs, which he has done under the heads of ethics, politics, and economics. See the first volume of his works, p. 181. 

A wise son maketh a glad father— This first sentence seems not to have been casually set forth in the front of the rest; because nothing contributes so much to the happiness of mankind, as a religious care about the education of children; which parents are here admonished to attend to, if they desire their children should not prove a grief and shame to them. Lord Bacon thinks that the gladness and heaviness which are in fathers and mothers, according as their children prove good or bad, are here so accurately distinguished by Solomon, that he would represent a wise and well-governed son, to be chiefly a comfort to the father, who knows the value of wisdom better perhaps than the mother (which account the Hebrews also give of this matter), and therefore rejoices more at the towardliness of his son; which he not only better understands, but has taken perhaps so much care about his education, that the good fruits of it give him a greater joy than they can do to the mother. She, on the other side, is more grieved and discomforted at the calamity of the son; both because the affection of a mother is more soft and tender, and perhaps because she may be conscious to herself that by too much indulgence she hath tainted and corrupted his tender years. See Advancement of Learning, book 8: cap. 2. 

Verse 2
Proverbs 10:2. Righteousness delivereth from death— The meaning seems to be, that justice, holiness, and virtue, constitute the true riches of a man; which, whosoever is wise enough to lay up, procures to himself an impregnable asylum. See chap. Proverbs 11:4 and Schultens. Le Clerc thinks that righteousness means innocence; which being once proved, the person falsely accused will be cleared. The reader will observe, that in this, as in the other poetical books of Scripture, the hemistichs correspond each to the other; and an attention to this will serve greatly to elucidate a variety of passages. 

Verse 6
Proverbs 10:6. But violence covereth the mouth of the wicked— But his own cruel violence shall cover the mouth of the wicked. That is, "The curses, imprecations, and other violence which the wicked vomit forth, shall redound upon their own mouth, and shall overwhelm them with all confusion." See Proverbs 10:11. Schultens. Houbigant renders it, Contempt shall cover the face of the wicked. 

Verse 7
Proverbs 10:7. The memory of the just is blessed— Eusebius observes, that Plato has transferred this observation into his seventh book of laws; concerning which Lord Bacon makes the following remarks in the place quoted; "That the name of good men, after envy is extinguished, which cropped the blossom of their fame while they were alive, presently shoots up and flourisheth, and their praises generally increase in strength and vigour; but for wicked men, though their fame, through the partial favour of friends and of men of their own faction, may last for a little time, a detestation of their name springs up not long after; and at last those vanishing praises end in infamy, and, like bodies which putrify, expire in a filthy and noisome odour." 

Verse 8
Proverbs 10:8. The wise in heart will receive commandments— He who is wise in heart, will receive the commandment; he who has foolish lips, will stubbornly refuse it. Houbigant. 

Verse 10
Proverbs 10:10. But a prating fool shall fall— We have remarked in a former note, that these proverbs consist of hemistichs, the second of which, an ingenious writer observes, farther strengthens and illustrates the first, either by its contrariety or connexion: but what contrariety or connexion is there between these hemistichs? In the Septuagint, Syriac, and Arabic versions, we find the first beautifully illustrated by an antithesis in the second: 

He that winketh with the eye causeth sorrow, But he that reproveth freely worketh safety. 

Maxims worthy of Solomon. When a man connives at his friend's failings, either silently upholding, or deceitfully applauding his unworthy actions, the offender is encouraged to sin on, and heap up matter for very sorrowful reflections afterwards; but the man who, with an honest freedom, prudently reproves him, most effectually contrives his honour and safety. See Kennicott's Dissert. vol. 1 and Houbigant's note on the place. 

Verse 12
Proverbs 10:12. Love covereth all sins— St. Peter appears to have had this passage in view, Ephesians 1 chap. Proverbs 4:8. See the note on that place, and Bishop Sherlock's Discourses, vol. 3: disc. 6. 

Verse 14
Proverbs 10:14. Wise men lay up knowledge— That is, says Schultens, wise men keep secretly reposed within them the knowledge of any business or affairs wherewith they are entrusted: but the mouth of the foolish, incapable of retaining any secret, occasions ruin to himself and to those who have any concerns with him. Others think the meaning is, that wise men do not hastily and ostentatiously discover all they know. But the foolish, full of precipitation and temerity in their discourse, expose themselves and others to all the dangers of a prattling tongue. We ought to think more than we speak: nature has given us two eyes and two ears, and only one tongue; Nam nunquam tacuisse nocet, nocet esse locutum. See Calmet. 

Verse 17
Proverbs 10:17. He is in the way of life, &c.— He is in the way of life who observeth discipline. Houbigant and Schultens. The LXX read, Instruction or discipline keepeth the way of life. 

Verse 18
Proverbs 10:18. He that hideth hatred, &c.— The LXX read, Honest lips hide hatred; but they who utter reproaches, are the greatest fools; and the Syriac, The lips of the wicked hide hatred; and he that uttereth a curse is a fool. Nothing more easy than to conceal malice. Dissembling, which is lying, does it very securely; it will be long before it be discovered; and the uttering, the transmitting a slander, makes no such present noise that the author may be discerned; yet, with all his craft, he is but a fool, and wants sense as well as honesty. He will find that he is observed by One who can order him to be repaid in his own coin, and set a more wicked person than himself over him, to prepare a condemnation for him before he is judged or heard: as he loved calumnies, and delighted in obloquies and lies, so they shall cover him as a garment, and hide the little good which is in him from the eyes of all men. To make his misery complete, he shall find none to pity him; and when his calumny is at the highest, all who knew him shall think it less than he deserved: his posterity shall inherit his infamy; and his sin and his punishment shall be kept in remembrance from generation to generation. 

Verse 20
Proverbs 10:20. Is little worth— The LXX read, shall fail; the Syriac, is gall; and the Chaldee, is contrition: but Schultens seems to have hit upon the right interpretation. He renders it, is like dross. As the tongue of the just is compared to choice silver, so the heart of the wicked is compared to dross, or the basest refuse of metals. See chap. Proverbs 25:4. Isaiah 1:22. 

Verse 21
Proverbs 10:21. The lips of the righteous feed many— i.e. Instruct many: and so it is rendered in several of the versions. 

Verse 22
Proverbs 10:22. The blessing of the Lord, &c.— The blessing of the Lord procureth riches, and giveth not sorrow as a companion with them. Houbigant. 

Verse 23
Proverbs 10:23. But a man of understanding hath wisdom— But a prudent man restrains himself: Frenatio adest viro prudenti. Schultens. 

Verse 24
Proverbs 10:24. The fear of the wicked, &c.— Wicked men frequently draw upon themselves what they feared, by the very means whereby they studied to avoid it; a remarkable example whereof, Bochart observes, we have in the builders of the tower of Babel; the very remedy of the evil that they wished to avoid, leading them directly to it. 

Verse 26
Proverbs 10:26. As vinegar to the teeth— "A negligent dilatory servant vexes and rives, as it were, with trouble those who send him; just as keen vinegar gives pain to the teeth, and bitter smoke vexes and torments the eyes." See Schultens. 

Verse 32
Proverbs 10:32. The lips of the righteous know what is acceptable— The LXX read, The lips of the righteous distil graces; and the Syriac, The lips of the righteous acknowledge a kindness or benefit. The righteous make it their study to hurt nobody by their words; but, on the contrary, to speak always according to the dictates of a good and honest heart: while the wicked discover the badness of their heart by the malevolence of their discourse. 

11 Chapter 11 

Verse 1
Proverbs 11:1. A false balance, &c.— See Leviticus 19:35. This rule may hold, not in commerce only, but also in our judgments, and in our whole conduct towards our neighbour. In every thing respecting him, employ the balance of equity, void of all selfish views, passions, and prejudices. Let justice and truth ever hold the scale; and always do to him what you would have done to yourself. 

Verse 7
Proverbs 11:7. And the hope of unjust men perisheth— His vain hope shall perish. Houbigant. Even his highest hope most grievously perisheth. Schultens. The LXX preserve the contrast in the verse more strongly: The just man dying, his hope doth not perish; but the boasting of a wicked man doth perish. 

Verse 16
Proverbs 11:16. A gracious woman retaineth honour— The LXX, Syriac, and Arabic versions have two hemistichs which are here omitted; namely, the second of this, and the first of the next verse. They read, A gracious woman raiseth honour to her husband; but a woman who hateth righteousness is a throne of disgrace. The slothful, though rich, shall come to poverty; but the laborious shall retain their riches. See Wall, and Kennicott's Dissert. vol. 1: The words may be read, obtaineth and obtain. The greater number of the additions of the LXX, says Calmet, are only glosses, or frigid and useless repetitions. 

Verse 17
Proverbs 11:17. His own flesh— His own relations, it may mean, as well as his own body; for the Hebrews frequently call their brethren or relations their flesh. See Genesis 29:14., 2 Samuel 19:13. 

Verse 21
Proverbs 11:21. Though hand join in hand— Most interpreters, by hand in hand, understand the hands of divers persons; but some take it for the hands of one and the same person, and accordingly understand the passage thus; either that, though a sinner endeavour to hide his sin as a man does the thing which he holds in one hand, and covers with the other, he shall, notwithstanding, be found out, and suffer for it; or that, though wicked men do nothing, but like an idle person have their hands folded one in the other, yet they are not free from sin, which they are devising in their mind, and which will draw a just vengeance upon them. Houbigant renders the next clause, But the arm of the righteous shall deliver them. See chap. Proverbs 16:5. The plain meaning of the verse seems to be, that the wicked, though uniting all his efforts, and strengthening himself by every possible means, shall find all his earthly hopes and reliances vain. He shall certainly meet with condign punishment; while the arm of the righteous, strengthened by the invincible protection of God, shall deliver him from every danger. 

Verse 22
Proverbs 11:22. As a jewel of gold, &c.— See Job 42:11. The meaning is, "As a jewel of gold would be ill placed in the snout of a swine, which is always raking in the mire; so is beauty ill bestowed on a woman, whose mind, having lost all relish of virtue, carries her from her husband, to wallow in filthy lust and adulterous pleasures." See Bishop Patrick, and Bochart de Animal. pars i. lib. ii. c. 57. 

Verse 26
Proverbs 11:26. He that withholdeth corn— The truth of this is experienced in all times of scarcity. They who have the hardness of heart to withhold their corn at such seasons, are accursed of God and men. The justice of God fails not to display itself upon those who are insensible to the miseries of the public, and who are not afraid to bring upon themselves the hatred and curses of the people. The Latins have a proverb parallel to this of Solomon. Qui flagellat annonam, Dardanarius. See Amos 8:5-7 and Calmet. 

Verse 29
Proverbs 11:29. He that troubleth his own house— That is, either dissipates his substance by extravagance, or sows division and discord among his friends and relations. Lord Bacon takes this for a profitable admonition touching discords in families, and domestic breaches [but it may as well be applied to whole kingdoms, which are larger families]; which whosoever cherishes among his children, or servants, or people, as a means to have his affairs better administered when they have an evil eye upon and hate one another, commonly finds his hopes turn into wind. For those alterations and changes generally succeed ill, and those disturbers of their own families oftentimes meet with vexations and ingratitude from those very persons whom, passing by others, they adopt as the objects of their especial favour: nay, by this means they often draw upon themselves ill reports and doubtful rumours; for it is not ill observed by Cicero, that all reports, both good and bad fame, come from domestics; which two evils Solomon expresses by inheriting the wind: for the frustrating of expectations, and raising of rumours, are rightly compared to winds. See A Discourse of Learning, as above, and chap. Proverbs 15:7. 

Verse 31
Proverbs 11:31. Behold, &c.— If David, if Job, if the apostles and choicest servants of God, have been tried in this world by affliction, what must await the impious and the sinners? If God does not even pardon the just the faults which they may commit; how can the wicked, whose whole life is but one series of crimes, flatter themselves with impunity? The LXX read, If the righteous scarcely be saved, where shall the ungodly and the sinner appear? And their translation is followed by St. Peter, Ephesians 1 chap. Proverbs 4:18 and the Syriac and Arabic. 

12 Chapter 12 

Verse 1
Proverbs 12:1. Whoso loveth instruction— Or, according to others, correction, or reproof. It is well observed, that if a man cannot endure to be told of his faults, it is a shrewd sign that he is in the way to be undone, and has not yet approached so much as to the gates of wisdom. 

Verse 4
Proverbs 12:4. A virtuous woman— A strong woman, in the Hebrew, a woman of diligence or oeconomy. Solomon seems to intend by his appellation, a woman who has all the perfections of her sex; wisdom, modesty, prudence, virtue, and oeconomy and good management: and by her who maketh ashamed, he means the contrary; and particularly, a woman who dissipates her husband's substance in expensive follies; in the same manner as he called a libertine and prodigal son, a son that causeth shame. Chap. Proverbs 10:5. See chap. Proverbs 14:1 and Calmet. 

Verse 9
Proverbs 12:9. He that is despised, and hath a servant, &c.— The passage may be understood; "It is better to be in lowliness and obscurity, and to cultivate one's own little heritage, than to want the necessaries of life, through a foolish vanity, which refuses to labour." It is not labour, but idleness which ought to cause shame. Calmet. 

Verse 10
Proverbs 12:10. A righteous man regardeth the life of his beast— Lord Bacon observes upon this verse, that there is implanted in man's nature [by Divine grace] a noble and excellent affection of pity and compassion, called here mercy (for the word rendered righteous, signifies mild, clement, merciful), which mercy extends itself even unto brute creatures, that are by divine ordination subject to his command. Therefore this compassion hath some analogy with that of a prince toward his subjects; nay, further, it is most certain, that the worthier any soul is, the larger is its compassion: for contracted and degenerate minds imagine these things pertain not to them; but the mind which looks upon itself as a nobler portion of the universe, is kindly affected towards inferior creatures, from the communion that there is between them: wherefore we see that there were under the old law many precepts concerning this; which were not so much merely ceremonial, as institutions of mercy. See more on this subject in the Advancement of Learning, b. viii. c. 2. The next clause means, "the very kindnesses of the wicked, being treacherous, are a cruel cheat; nay, the highest expressions which they make of tenderness and compassion, whereby they induce others to repose a trust in them, are intended merely as a cover for the mischief which they mean more securely to do them." The Greeks have a proverb nearly to the same purpose, Εχθρων δωρα αδωρα, "The gifts of enemies are no gifts." See a pleasing discourse on this text, entitled, "Clemency to Brutes." 

Verse 11
Proverbs 12:11. He that tilleth, &c.— The LXX add to this verse, He that taketh a pleasure in taverns, shall leave disgrace in his own fortresses. 

Verse 12
Proverbs 12:12. The wicked desireth, &c.— The wicked earnestly desireth the hunting of evil. Schultens. Houbigant reads it very differently, A tempest shall shake the device of the wicked: the root of the just shall be firm. 

Verse 13
Proverbs 12:13. The wicked is snared by the transgression of his lips— i.e. A wicked man is himself ensnared by his prevarications. 

Verse 15
Proverbs 12:15. The way of a fool, &c.— The danger of self-love and self-conceit is here represented; which have ever this effect, that they make men slight, if not reject, good counsel, out of a vain opinion that none can advise them better than themselves; which is, to follow the direction of a fool: for it is as certain a note of folly to rely wholly upon a man's own judgment, as it is of prudence to hearken to the advice of others. 

Verse 16
Proverbs 12:16. A fool's wrath is presently known, &c.— Solomon does not approve those who disguise and conceal their resentment till they find a proper opportunity to avenge themselves; but he condemns those who have not the power to repress the first motions of their passions. They who moderate the first heat of their wrath are more likely to extinguish it wholly in future. See Calmet. 

Verse 19
Proverbs 12:19. The lip of truth shall be established— The LXX read, True lips establish testimony; but a hasty witness hath an unrighteous tongue. Houbigant renders it, Perpetuity is in the lip of truth; the tongue of falsehood is for a point of time. 

Verse 22
Proverbs 12:22. Lying lips are abomination to the Lord— "The Lord (says Melancthon on this verse) recommends to us the love and care of truth, both in doctrines concerning himself, and in arts, and all honest covenants and contracts: for truth being among the chiefest and most conspicuous virtues, therefore the contrary vice is condemned by an expressive word, תועבה toeibah, abomination: that is, such an evil as God detests with a singular indignation (for idols are called תועבות toeiboth, abominations); which is principally true of such lies as are invented on purpose to destroy men's fame; and much more of such as are devised for the taking away their the ruin of their lives, and families." 

Verse 27
Proverbs 12:27. The slothful man roasteth not, &c.— Schultens thinks this verse parallel to the 4th verse of the 10th chapter; and he renders it, A self-deceiving sloth will not even hunt; but the opulence of a diligent man is great. See his note. The LXX render the last clause, A pure man is a precious acquisition. The author of the Observations remarks, that there is something particular in the word חרךֶ charak, used in this passage of Solomon; which is not the word commonly used for roasting, but signifies rather singeing; as appears from Daniel 3:27. No author, I think, gives us an account what this should mean, understood in this sense. Besides wild boars, antelopes, and hares, which are particularly mentioned by D'Arveaux, when he speaks of the Arabs as diverting themselves with hunting in the Holy Land, Dr. Shaw tells us, all kinds of game are found in great plenty in that country. But I do not remember an account of any thing being prepared for food by singeing, which is taken either in hunting or hawking, except hares; which I have somewhere read of as dressed in the east after this manner. A hole being dug in the ground, and the earth scooped out of it laid all around its edge, the brush-wood with which it is filled is set on fire, the hare is thrown unskinned into the hole, and afterwards covered up with the heated earth which is laid round about it; where it continues till it is thought to be done enough, and then, being brought to table, sprinkled with salt, is found to be agreeable food. See Observations, p. 182 and Miscell. Curios. vol. 3: p. 389. Parkhurst says, that the word חרךֶ charak, which we render roast, signifies "to inclose in lattice-work; to confine in a latticed cage or place, as men do what they take in hunting." He renders it, The deceitful man shall not secure (namely, in lattice-work) his prey. 

Verse 28
Proverbs 12:28. In the path-way thereof there is no death— Or, There is immortality. The LXX read the clause, But the way of the revengeful is to death: and Houbigant, after the Vulgate, But a devious way leadeth to death. 

13 Chapter 13 

Verse 1
Proverbs 13:1. A wise son, &c.— A wise son regardeth the instruction of his father, but a son who is a scorner heareth not rebuke. Houbigant. 

Verse 7
Proverbs 13:7. There is that maketh himself rich— See 2 Corinthians 6:10 where St. Paul says, We are as poor, yet making many rich; as having nothing, yet possessing all things. The literal sense of this verse seems to be, "There are those who are rich in their poverty, because they are content; desire nothing more, and use generously and charitably what they have; and there are others, who, in the midst of their riches, are really poor and in necessity, because of their insatiable covetousness or profusion." Some suppose the meaning to be, that there are those, who have the vanity to desire to appear rich, though they are poor; and others who make themselves poor, and would pass for such, though they have abundance. The Latins say well, Semper avarus eget. "The covetous man is always in want." See Calmet. 

Verse 8
Proverbs 13:8. The ransom of a man's life are his riches— Houbigant renders this, A man hath in his riches whence he may redeem himself; but the poor man findeth no redemption. Bishop Patrick paraphrases the passage thus: "Rich men are not always so happy as they are imagined, for their wealth sometimes only serves to make them accused of high crimes, and then to bring them off for a large sum of money, which they pay to save their lives: but nobody is apt to find fault with the poor, or to bring any charge against them." We may read the latter clause, The poor heareth no disturbance. 

Verse 9
Proverbs 13:9. The light of the righteous rejoiceth— See chap. Proverbs 4:18-19. Schultens renders it, The light of the righteous shall shine forth joyfully; but the darkening lamp of the wicked shall be put out. If there was a difference anciently, as there is now, in Egypt, between the lamps of the poor and of the prosperous, as to the brightness and agreeableness of the scent of the several kinds of oil which they burnt, possibly Solomon might refer to that circumstance in these words. The light of the righteous rejoiceth; he uses the brightest burning and most agreeable scented kind of oil; he prospers: But the lamp of the wicked shall be put out; he shall not only be poor, but be destroyed, and his house become desolate. It may, however, very possibly refer to the great number of lights which the righteous burned, which might be as numerous almost as those of an illumination in a time of public rejoicing, the families of the wealthy in these countries being extremely numerous; and, according to Maillet, every inhabited apartment has a light burning in it: whereas the wicked shall sink in his circumstances, and have hardly a servant to attend him; yea, shall absolutely perish, and his house become desolate. See Observations, p. 108. 

Verse 10
Proverbs 13:10. Only by pride, &c.— The Greeks have a proverb, "A mountain cannot mix with a mountain," i.e. two proud men will never agree together: and the Latins have an excellent saying, Crede mihi, sapere est, non multum sapere, "Believe me; to be wise, is not to be overwise;" for they whose minds are infected with a vain opinion of themselves, either cannot see the truth, if it be opposite to their ideas; or if they do, they will not acknowledge it, for fear they should yield, and confess themselves overcome. See Bishop Patrick. 

Verse 15
Proverbs 13:15. Good understanding giveth favour, &c.— A good understanding granteth favour, but the demeanor of the insolent is pertinacious. Schultens. The meaning of the verse seems to be this, says Bishop Patrick; "If a man have understanding enough to be thoroughly good, he will find things favourable to his honest desires; but they who take evil courses meet with great difficulties, and are forced to go backward and forward, and wind and turn every way, to bring about their ends, or to save themselves perhaps from ruin." 

Verse 19
Proverbs 13:19. The desire accomplished is sweet— An honest desire is sweet to the soul, but to depart from evil is hateful to fools. Houbigant. 

Verse 23
Proverbs 13:23. Much food is in the tillage of the poor— Much food is to the tillage of the poor; but the very substance is quite spent by want of judgment. Schultens. The LXX read, The just shall dwell in riches many years, but the unrighteous shall perish in a short time. Melancthon has it, There is much food in the furrows of the poor; and others heap up without measure; i.e. to no purpose, when a little will suffice; which, however, does not seem to be very agreeable to the Hebrew. 

Verse 24
Proverbs 13:24. Chasteneth him— Instructeth him, is the rendering of several versions. As the chapter begins with an admonition to hearken to reproof, especially from parents, which is repeated again in the 13th and 18th verses; so here again advice is given to parents not to spare the rod, if reproof will not do. The Lacedemonians, out of an universal love and care for each others good, made it lawful for any man to correct the child of another person, if he saw him do amiss: and if the child complained of it to his father, it was looked upon as a fault in the father if he did not correct him again for making that complaint. For they did not, says Plutarch, look every man after his own children, servants, and cattle; but every man looked upon what was his neighbour's as his own; that there might be, as much as possible a communion among them; and they might take care of what belonged to others, as if they were their own proper goods. 

14 Chapter 14 

Verse 1
Proverbs 14:1. Every wise woman— See chap. Proverbs 12:4 and Exodus 1:21. Though to build the house is frequently used for increasing posterity, it seems in this place principally to refer to that oeconomy and good management by which a wise woman advantages her family. See Titus 2:5. 

Verse 3
Proverbs 14:3. In the mouth of the foolish— Fools often bring upon themselves, by their ungoverned tongues, the correction due to their crimes, their pride, and arrogance. 

Verse 4
Proverbs 14:4. Where no oxen are— This verse contains an admonition for the man without doors; as the first for the woman within; that he do not neglect his husbandry, of which, it is well known, oxen were the principal instruments, being not only employed in that country in plowing the ground, and carrying home the crop, but also in treading out the corn. 

Verse 6
Proverbs 14:6. A scorner seeketh wisdom, &c.— He that comes to seek after knowledge, says Lord Bacon, with a mind to scorn and censure, shall be sure to find matter enough for his humour, but none for instruction; one reason of which is, that this humour of deriding all things, in men of this kind, springs from a great pride and conceit of their own wit, which disposes them to seek for wisdom, not from others, but wholly from themselves; and so, as the wise man observes, they are not likely to find it where it is not to be had: when he who attributes less to himself, and hath the humility to listen to instruction, in a short time attains to great wisdom. See Advancement of Learning, b. vii. c. 2. and Bishop Patrick. 

Verse 7
Proverbs 14:7. Go from the presence of a foolish man— The LXX read, All things are contrary to a foolish man; but wise lips are the arms of understanding. We may, perhaps, read the passage thus: "Depart from the presence of a fool, and one who understands not, or regards not, the lips of knowledge." See Grey. 

Verse 8
Proverbs 14:8. The wisdom of the prudent— Lord Bacon renders this verse thus: A wise man is wary of his way; a cunning fool seeks evasion. There be two sorts of wisdom, says he; the one true and sound, the other counterfeit and false; which last Solomon hesitates not to call folly. He who applies himself to the former takes heed to his own ways and footings; foreseeing dangers, studying remedies, using the assistance of good men, and fortifying himself against the wicked: wary how he enters upon a business, and not unprepared for a handsome retreat: attentive to advantages, courageous against impediments, with innumerable other things relating to the government of his own ways and actions. But that other kind is made up altogether of fallacies and cunning devices, and relies wholly upon the hopes of circumventing others, and framing them as it lists. This wisdom the parable rejects, not only as wicked, but as foolish; for, first, it is not in the number of things which are in our own power, nor is it directed by any constant rule; but new stratagems must be every day devised, the old failing and growing useless: and, secondly, as soon as a man hath got the name and opinion of a cunning crafty companion, he hath deprived himself utterly of the principal instrument for the management of his affairs; which is, trust; and so he will find, by experience, all things go cross to his desires: for, lastly, these arts and shifts, however they promise fair, and much please such as practise them; yet they are commonly frustrated, and, which is worse, end sadly. "Crafty and audacious counsels (says Tacitus remarkably) are joyful in the expectation, difficult in the management, and sorrowful in the event." See Advancement of Learning, as above. 

Verse 9
Proverbs 14:9. Fools make a mock at sin— Or, according to others, Fools excuse or palliate sin. Houbigant reads the verses The dwelling of fools is guilt, of the just is favour. 

Verse 10
Proverbs 14:10. The heart knoweth his own bitterness— "Nobody can know what another suffers, so well as the sufferer himself; and he alone is privy to the greatness of that joy which springs from the happy conclusion of his sufferings." Houbigant renders the verse, He who divulges the trouble of his soul, shall not have another to partake of his joy: i.e. "He who cannot keep to himself his own afflictions, but is continually teizing others with the relation of them, will so weary every one out, as to render them perfectly indifferent to his good or ill fortune." 

Verse 12
Proverbs 14:12. There is a way which seemeth right unto a man— This is an admonition of the weakness of men's judgments, and of all human counsels, which mistake much, and lead men frequently into ruin: "Shadows too often cheat us of the reality," says one of the ancient Greeks; against which there is no remedy but the word of God, and invoking his direction. 

Verse 14
Proverbs 14:14. And a good man shall be satisfied from himself— And a good man with his own works. Houbigant. 

Verse 15
Proverbs 14:15. The simple believeth every word— Bochart observes well upon this verse, that as prudence, without simplicity, degenerates into craft; so simplicity, without prudence, is no better than downright folly. We must follow our Saviour's counsel, and unite the serpent with the dove. 

Verse 17
Proverbs 14:17. He that is soon angry dealeth foolishly— He who is soon angry will deal inconsiderately: a considerate man will endure patiently. Houbigant. The LXX have it, A hasty man acteth rashly, but a prudent man endureth many things. 

Verse 23
Proverbs 14:23. In all labour there is profit— All labour will produce abundance, but garrulity nothing but want. Houbigant. Solomon here separates the fruit of the labour of the tongue and the labour of the hands; as if want was the revenue of the one, and wealth the revenue of the other: for it commonly happens, that they who talk liberally, boast much, and promise mighty matters, are beggars; and receive no benefit by their boastings, or by any thing they discourse of. Nay, rather for the most part, such men are not industrious and diligent in their employments, but only feed and fill themselves with words as with wind. Certainly, as the poet says, Qui silet est firmus; he who is conscious to himself of proficiency in his endeavours, contents himself with inward applause in his own breast, and holds his peace; but he who knows within himself that he only hunts after vain-glory, and hath nothing else to live upon, talks abundantly, and reports wonder unto others. See Lord Bacon as above. 

Verse 24
Proverbs 14:24. But the foolishness of fools is folly— But their fortunes are a curse to fools. Houbigant; thus preserving the opposition with the preceding clause. 

Verse 28
Proverbs 14:28. In the multitude, &c.— The more subjects a prince hath, the more glorious he is; but so much the more so, as he loves with more tenderness, as he preserves with more care, and as he governs with more mildness, the people under him. The Scripture and the ancients give kings the name of shepherds, to put them in mind of the application they ought to give to the augmenting of their people, and of the compassionate kindness wherewith they ought to treat them. Calmet. 

Verse 29
Proverbs 14:29. He that is slow to wrath, &c.— If we considered patience only as a moral virtue, or as a gracious sobriety and temper in subduing and regulating our affections and passions, as an absence of that anger and rage and fury, which usually transports us upon trivial occasions, we could not but acknowledge the great advantage that men have by it. Solomon requires this to make a wise man: He that is slow to anger, says he, is of great understanding; and, indeed, there is nothing so much corrupts and destroys and infatuates the understanding as anger and passion; inasmuch as men of very indifferent parts, by the advantage of temper and composure, are much wiser, and fitter for great actions, and are usually more prosperous, than men of more subtle and sublime parts, of more quickness and fancy, with the warmth and choler which many times attend those compositions. 

Verse 30
Proverbs 14:30. A sound heart— A joyful or congratulating heart; a heart which is rejoiced at the prosperity of others, and which derives from thence the greatest satisfaction to itself. This is the import of the word מרפא marpei, which we render sound, according to Schultens; and certainly the contrast to the next clause is thus well preserved. 

Verse 34
Proverbs 14:34. But a sin is a reproach to any people— Schultens renders this, And the beneficence of nations is their expiation; which appears to be perfectly agreeable to the Hebrew: nor can there be a more pleasing or a more just observation. According as nations exercise mercy, compassion, and justice, towards others; they will obtain the favour and protection of God. It is agreeable to consider the expression in this view, in an age, when, however defective we may be in the estimate of severer moralists, there can be no doubt that the high virtues of benevolence and humanity shine forth among us with a distinguished lustre; for which we may hope the God of compassions will still look with a favourable eye upon our land, protecting us by his mighty arm, and blessing us with his fatherly kindness. We must here recollect, that nations, as such, must be rewarded or punished in this world. Individuals only will be responsible on the day of judgment, each for himself. 

15 Chapter 15 

Verse 1
Proverbs 15:1. A soft answer turneth away wrath— Lord Bacon applies this aphorism particularly to a man's behaviour towards a prince or other great person, when he is angry with him. Solomon advises two things in this case; the one is, that an answer be made; the other, that it be soft; the first of which contains three precepts; first, that you beware of a sad and sullen silence, which either charges the fault wholly upon yourselves, or impeaches your master of injustice; as if his ears were not open to a just defence. Secondly, that you beware of delaying the answer, and of craving a longer time for your defence; because that plainly betrays you to be devising some cunning and counterfeit apology. Thirdly, that by all means an answer be made; an answer, I say, not a mere confession or submission; but with some sprinklings of excuse thrown in here and there [as far as truth will admit of it]; for it is not safe to bear yourself otherwise, unless you have to deal with very generous and noble dispositions, which are rare. But then this answer must be very soft and temperate, not harsh and peremptory; for that will make the business worse than if it had never been meddled with at all: and increase that wrath which you should study to appease [but always with truth on your side]. See Adv. of Learning, book 8: chap. 2. 

Verse 4
Proverbs 15:4. A wholesome tongue is a tree of life— A wholesome tongue, or a tongue which heals, or the health of the tongue, is a tree of life, but when it is perverse it breaks the spirit; or, the perversity, the corruption of the tongue, is the death of the spirit. A tongue which instructs, which consoles, which pacifies, in a word, a tongue which brings health to the spirit and the heart, is truly a tree of life. But a corrupted, lying, abusive, perverse tongue brings death to the soul; afflicts, irritates, corrupts. The LXX render it, The health of the tongue is a tree of life, and he that keepeth it shall be filled with the spirit. Schultens and others would render the Hebrew, "The medicine of the tongue is a tree of life; but the offence, or corruption of it, is as an impetuous wind which bursteth through and overturneth all things." See his note, and Calmet. 

Verse 7
Proverbs 15:7. The lips of the wise disperse knowledge— The lips of the wise keep knowledge; not so the heart of fools. Houbigant. 

Verse 8
Proverbs 15:8. The sacrifice of the wicked is an abomination— Melancthon thinks that this is a caution against resting in ceremonious worship, without holiness and moral virtue. See his Treatise concerning the Method of Preaching. 

Verse 15
Proverbs 15:15. He that is of a merry heart hath a continual feast— A mind conscious of good intentions, though success be wanting, affords truer and purer joy, than all that this world can furnish a man with, either for the enjoyment of his desires, or the repose of his mind. Lord Bacon. 

Verse 17
Proverbs 15:17. Better is a dinner of herbs— They eat very little meat in the east in comparison with what we do: bread, dibbs, leban, butter, rice, and a very little mutton, make the chief of their food in the winter, says Dr. Russel, speaking of the common people of Aleppo; as rice, bread, cheese, and fruit, do in the summer. Dr. Shaw gives a like account of the abstemiousness of the Arabs. This sparingness is occasioned, not by animal food being disagreeable to them, but by the straitness of their circumstances. The Arabs abound in cattle; but, being forced to draw all the other conveniencies of life from the profit they make of them, they kill very few for their own use. The Israelites were in much the same situation; great strangers to trade and manufactures; their patrimony but small, as they were so numerous; and therefore Solomon might with great propriety describe a ruinously expensive way of living by their frequent eating of flesh, chap. Proverbs 23:20 which in our country would be expressed in a very different manner. A dinner, however, on herbs alone is not what the ordinary people of Aleppo are obliged to content themselves with, sparing as their way of living is; a thought which may serve to illustrate the present passage, where the contrast between the repasts of the rich and the poor is designed to be strongly marked. See Observations, p. 181 and the ingenious Mr. Seed's Sermon on this text, vol. 1: serm. 3. Stalled oxen, or oxen fatted in a stall, were looked upon as the highest entertainment. It is not unworthy of remark, that Homer never sets any other repast than this before his heroes. 

Verse 23
Proverbs 15:23. A man hath joy by the answer of his mouth— The meaning is, according to Grotius, "Every one may pique himself on account of his speeches; but those are truly well spoken which are spoken in season." Agreeably to this interpretation, Houbigant renders it, Every one applauds himself in that which he hath once spoken; but how much more excellent is a word in season! 

Verse 24
Proverbs 15:24. The way of life is above to the wise— Or, The way of life to the wise is above. 

Verse 30
Proverbs 15:30. The light of the eyes rejoiceth the heart— The light of the eyes refresheth the mind; a good report the marrow of the bones. Houbigant. In the same manner that the sensible light rejoices a sound eye, and diffuses its pleasure through the whole soul, a good reputation gives pleasure, and contributes to the health of the body. The wise man frequently advises his disciple for a good reputation. He often proposes to him human motives to incline him to virtue and his own good. But it is grace alone which raises the soul to more elevated sentiments, and to the most pure and sacred motives. See chap. Proverbs 10:7, Proverbs 22:1 and Calmet. 

16 Chapter 16 

Verse 1
Proverbs 16:1. The preparations of the heart, &c.— Houbigant renders it, It is in man to prepare discourse within himself; it is in the Lord to moderate or rule the tongue. Bishop Patrick says, the Hebrew words run plainly thus; Man hath the disposing of the heart: He may, with God's leave and common assistance, intend, propound, resolve within himself, what he will say and do; but that he shall be able to utter things in that order he hath premeditated, or, if he be able, shall attain the end of his deliberation and eloquent speech, is more than he can undertake; for that is as the Lord pleaseth. God, therefore, would have us to acknowledge this our weakness, and to fear and depend upon him; as it follows, Proverbs 16:3. 

Verse 4
Proverbs 16:4. The Lord hath made all things for himself, &c.— The Lord ordereth all things so as to suit his own will; yea, even the wicked for the day of vengeance. Patrick. The Lord hath made all things according to their correspondency; yea, even the wicked are fitted for, or correspond to, the day of evil. Le Cene, p. 165. The meaning, according to Schultens, is, that God hath so formed and fashioned this universe, that every thing in it has its due connection and correspondence: evil is as naturally connected with punishment, as holiness and virtue with happiness and reward. 

Verse 10
Proverbs 16:10. A divine sentence is in the lips of the king— These words, according to Melancthon, affirm the whole political order, magistrates, laws, distinction of dominions, contracts, judgments, punishments, to be things ordained by the wisdom of God among men; and since we know political order to be the work of God, we ought to love it, and study to defend it; modestly for God's sake to obey it; give thanks to God who preserves it, and look upon those who would disturb this order as most hateful in the sight of God. See Romans 13. 

Verse 15
Proverbs 16:15. The latter rain— See Deuteronomy 11:14 and Joel 2:23. 

Verse 21
Proverbs 16:21. The wise in heart shall be called prudent— "Profoundness of wisdom," says Lord Bacon, "may help men to fame and admiration; but it is eloquence which prevails in business and active life." 

Verse 27
Proverbs 16:27. In his lips there is as a burning fire— See James 3:6. 

Verse 32
Proverbs 16:32. And he that ruleth his spirit, than he that taketh a city— It is far beyond comparison easier to conquer enemies, to take citadels, to subject people, than to conquer passions, to moderate desires, to subdue evil habits, and repress the sallies of wrath and resentment. We read of but few celebrated conquerors who have not been subdued by some passion or other. Horace has finely expressed this sentiment, lib. 2: od. 2. 

By virtue's precepts to controul The thirsty cravings of the soul, Is over wider realms to reign Unenvy'd monarch, than if Spain Thou could'st to distant Lybia join, And both the Carthages were thine. FRANCIS. 

And Ovid says, 

Fortior est qui se, quam qui fortissima vincit Moenia, nec virtus altius ire potest. 

One translation renders, the verse, Qui dominatur animo suo, expugnator est urbium; "He that can suppress his passions is even master of all cities; no strength can resist him." So that if we intend nothing but our own ease and advantage, we have reason to apply ourselves to and study this temper; in which the precepts of the philosophers give us ample instructions, and the practices of mere heathen men have left us notable examples; but the obligations of Christianity carry us much farther; we must add to this temperance, patience, which is a Christian virtue of the highest qualification. 

Verse 33
Proverbs 16:33. The lot is cast into the lap— Lots are to be considered in three different lights; or, more properly, they are of three distinct kinds. One sort is civil ballotting, of general use in states to prevent intrigues and partialities; another is a superstitious appeal to the imaginary deity, Chance, or Fortune; and there is yet a third, which is a reference of the event to heaven, by God's own direction and appointment. Of the second, or only reprehensible sort, revelation is intirely innocent; because it was customary for the Jewish people to refer all events to God, only and immediately; and the Jewish and Christian lots were confessedly of divine appointment. See Bishop Warburt. View of Bolingbr. Philos. let. 3: p. 37. 8 vol. and Nehemiah 11:1. 

17 Chapter 17 

Verse 1
Proverbs 17:1. A dry morsel— Bread with pulse, or husks. Bochart and Houbigant. This was the food of meaner persons; whence Horace says, Epist. 1: lib. 2: line 123. 

Vivit siliquis et pane secundo: 

Lives on coarse bread and vegetable fare. 

DUNCOMBE. 

This verse is plainly similar to the 16th and 17th of chap. 15: 

Verse 2
Proverbs 17:2. A wise servant— In all troubled and disagreeing families, there is commonly some servant, or gentle friend, who, being powerful with both sides, may moderate and compose the differences which are among them; to whom, in that respect, the whole house, and the master himself, are much engaged and beholden: this servant, if he aim only at his own ends, cherishes and aggravates the divisions of the family; but if he be sincerely faithful and upright, certainly he deserveth much; so as to be reckoned as one of the brethren, or at least to receive a fiduciary administration of the inheritance. Lord Bacon. 

Verse 4
Proverbs 17:4. And a liar giveth ear to a naughty tongue— And a hearkener after lies to, &c. Houbigant renders the verse, A wicked man will give ear to false lips, a just man will not hearken to an evil tongue. 

Verse 8
Proverbs 17:8. A gift is as a precious stone, &c.— A gift is so tempting, that it can be no more refused than a precious jewel by him to whom it is presented, if he be not under the influences of Divine grace, and the bribe come up to his price. Such is its power in those cases, that it too often prevails, dispatches business, carries causes, and, in a word, effects whatever a man desires: But O, how detestable a practice in the sight of a just God! See chap. Proverbs 18:18 and Bishop Patrick. 

Verse 11
Proverbs 17:11. An evil man, &c.— Houbigant renders it, A cruel man will seek only for evil; and therefore a most cruel messenger shall be sent to him. 

Verse 12
Proverbs 17:12. Let a bear robbed, &c.— Bochart observes four things concerning the bear: the first every one knows, that the bear is an exceedingly fierce creature; the second, that the female is more fierce than the male; the third, that she is more fierce than ordinary when she has whelps; and lastly, when she is robbed of them, the is fiercest of all. See 2 Samuel 17:8. Hosea 13:8 and Bochart de Animal. Sacr. lib. 3: cap. 9. 

Verse 14
Proverbs 17:14. The beginning of strife, &c.— Those who begin a quarrel are like those who make a breach in a bank, and give an opening to the waters of a rapid river; which they can never be sure to stop before it produces the most fatal and calamitous events. This painting admirably represents the effects of lying and false reports, and supplies us with an excellent lesson to avoid the contagion, and prevent the beginnings of contention. See Calmet and Poole. 

Verse 16
Proverbs 17:16. Wherefore is there a price, &c.— What would it profit a fool to have that wherewith he might purchase wisdom, whilst he hath no heart? Houbigant. No discretion to discern the worth of wisdom, no desire to gain it, no understanding to use it properly? 

Verse 17
Proverbs 17:17. A friend loveth at all times, &c.— This may be rendered; A friend loveth at all times; but he is a brother in the day of adversity. A good friend on certain occasions is better, and will do more, than a brother or a parent. See chap. Proverbs 18:24. We may read, And becomes a brother in adversity. 

Verse 19
Proverbs 17:19. He that exalteth his gate— Among other violences of the Arabs, that of riding into the houses of those whom they mean to harass, is not one of the least observable; the rather, as it seems to be referred to in the Scriptures. To prevent this insult, and the mischief which these Arabs might do them, Thevenot tells us, that the door of the house in which the French merchants lived at Rama was not three feet high; and that all the doors of that town are equally low, to hinder the Arabs from entering their houses on horseback; and he afterwards speaks of a large door going into the church at Bethlehem, which has been walled up, and only a wicket left in it three feet high, and two wide, to hinder the Arabs from entering the church with their horses. Other authors have made the like observation. Now may not the present passage refer to this, He that exalteth his gate seeketh destruction, or calamity? The royal preacher elsewhere saith, Pride goeth before destruction, a haughty spirit before a fall; and again, Before destruction the heart of man is haughty, and before honour is humility; texts which seem to contain the same thought in general with that before us. If then he thought fit to come to particulars, why is the height of the gate of a haughty person mentioned, rather than other circumstances of magnificence in a building? rather than the wideness of the house, the airiness of the rooms, the cutting out of windows, the cedar ceilings, and the vermillion, which are all mentioned by Jeremiah as pieces of grandeur? It can hardly be imagined, that Solomon mentioned the stateliness of the gateway of a house without a particular meaning; but if bands of Arabs had taken the advantage of large doors to enter into houses which stood in the confines of Solomon's kingdom, or of neighbouring countries with which the Jews were well acquainted, there is a most graceful vivacity in the Apophthegm. See Observ. p. 56. 

Verse 22
Proverbs 17:22. A merry heart doeth good like a medicine— Dr. Grey renders this verse thus, A merry heart doeth good to the body, or flesh; but a broken spirit drieth the bones. We often meet with this opposition, and the sense perhaps is more complete, especially if we leave out the word like, which is not in the Hebrew. Houbigant translates it nearly in the same manner. 

Verse 24
Proverbs 17:24. The eyes of a fool are in the ends of the earth— As a wise man's understanding appears in his very countenance, and a fool is known by his garish and wandering eyes; so the one has his wisdom always present, and ready at hand to guide and govern him, when the other knows not what to follow; but his thoughts are roving up and down to no purpose, though he ramble to the very ends of the earth. See Patrick and Calmet. Houbigant renders the verse, Wisdom hath her seat in the countenance of the prudent: folly swells in the eyes of the foolish; or, the eyes of the foolish swell with folly. 

Verse 26
Proverbs 17:26. Also to punish the just, &c.— It is not right to oppress the just; not even when the prince hath declined from equity: Houbigant; who observes, that Solomon means to say, "It is dangerous to oppress the just, even when unjust princes favour oppressors." See Chap. Proverbs 18:5. Schultens renders it, Also to punish the just is not good; it is to strike the ingenuous for their equity. According to the common interpretation, Solomon condemns here the temerity of those who do injury to the just, and who attack the prince, the magistrate, the judge, because they are too exact and equitable in the exercise of justice. 

Verse 27
Proverbs 17:27. Is of an excellent spirit— Or, will be cool in his temper. He who hath prudence moderates his spirit. Houbigant. 

18 Chapter 18 

Verse 1-2
Proverbs 18:1-2. Through desire, &c.— The opinions of commentators on these two verses are much divided. Houbigant renders them as follows: He who prepares dissention seizes all occasions: he leaves nothing untried: Proverbs 18:2. A fool loveth not to be ruled by counsel, but to be carried on rashly and turbulently. Another reads, A hair-brained man followeth fancy, and intermeddleth in every thing: Proverbs 18:2. A fool hath no delight in understanding, but in rovings, or ramblings of his heart. If we understand the text in a bad sense, it may be paraphrased thus: "An inconstant man desires many things, and seeks satisfaction; but whatsoever he seeks he never meets with; but is defeated and disappointed in all his designs: Proverbs 18:2. And this is a certain character of a fool; that he never fixes on any thing; but chooses to wander up and down, and rove from one inquiry to another, rather than give his mind to true wisdom and prudence, in which he hath no pleasure." If we take the words in a good sense, they may be thus paraphrased, "He who lives retired, and sequesters himself from all company and business, out of a true affection to wisdom, endeavours to have a sound knowledge and understanding of things: Proverbs 18:2. But a vain man addicts himself to study for no other end, than to boast himself in a show of wisdom which he doth not love." See Bishop Patrick. 

Verse 3
Proverbs 18:3. When the wicked cometh, &c.— When the wicked entereth, contempt entereth with him; and with a reproachful man, reproach. See Schultens. Instead of ignominy, we may read, turpitude, scandalous behaviour. 

Verse 5
Proverbs 18:5. To accept the person, &c.— This phrase has principally, if not always, a judicial meaning. See Leviticus 19:15. Deuteronomy 1:17; Deuteronomy 16:19. The propriety of the expression will appear, when we find that it is applied to such qualifications as have no relation to the cause; namely, riches, friendship, or family connections. These are visible like the face of one man to another: but the merits of the cause are not apparent till investigated. See Grotius, and Foster's Sermons, vol. 3: p. 12. 

Verse 8
Proverbs 18:8. The words, &c.— The words of a rancorous person are like morsels greedily swallowed; they sink into the lower parts of the belly. Schultens, see his note. Houbigant renders it, The words of a talebearer are indeed smooth and soft; but they afterwards go down, &c. 

Verse 12
Proverbs 18:12. Before destruction, &c.— Before destruction a man is haughty, as before honour he is modest, or humble. Houbigant. 

Verse 14
Proverbs 18:14. Who can bear?— Or, Who can raise it up? 

Verse 17
Proverbs 18:17. He that is first in his own cause— "He that speaks first in any cause will undoubtedly set his side in the most favourable and most plausible light; but when the defendant replies, all his arguments will be brought to the test, and all his sophisms laid open and confuted." This and the following proverbs relate to judicial proceedings. See Grotius and Calmet. 

Verse 19
Proverbs 18:19. A brother offended— As a fortified city is a brother assisted by a brother; and they who mutually love one another, are like the bars of a castle. Houb. following the Vulgate. The author of the Observations, remarking that these bars were frequently of brass or iron, says, "According to this, there may be something more in the emphasis of the following passage than has been remarked. Their contentions are like the bars of a castle; not merely hard to be removed, on account of their size, but on account of the materials of which they were made; as not being of wood, but of iron or brass." See 1 Kings 4:13. Isaiah 45:2. 

Verse 22
Proverbs 18:22. Whoso findeth a wife findeth a good thing— He who findeth a good wife, findeth a good thing. Houbigant, after many of the versions. See chap. Proverbs 19:14. The LXX and Vulgate read at the end of this verse, He that putteth away a good wife putteth away a good thing, but he who retains an adulteress is foolish and wicked. 

19 Chapter 19 

Verse 1
Proverbs 19:1. Better is the poor, &c.— Better is a poor man who is upright in his way, than a rich man who is perverse in his path. Houbigant. Thus preserving the antithesis, and following the Syriac. 

Verse 2
Proverbs 19:2. Also, that the soul be, &c.— The Chaldee renders this, He that knoweth not his soul, it is not good for him; he that hasteth with his feet into evil is a sinner. Solomon in this verse, says Bishop Patrick, observes two great springs of all our miscarriages; want of understanding, and want of deliberation. To make too much haste in a business is the way not to succeed; and to run blindly upon any thing is no less prejudicial to us in our undertakings. Both he that effects things without knowledge, and he that pursues what he understands without deliberation, runs into many mistakes, and commits many sins: for which the wise man shews in the next verse they must blame none but themselves; and never reflect upon God, as if he were negligent of them or hard to them; which men are prone to think when they have foolishly undone themselves. 

Verse 7
Proverbs 19:7. He pursueth them with words— Most interpretations of this verse seem forced and unnatural; I think Le Clerc's the best, says Dr. Grey, which applies the phrase to pursue with words, to him that seeks after those friends who fly from him, and were only nominal friends. Thus, Hosea 12:1 to pursue or follow after the east wind, is to grasp at vanities or bubbles; or at least the meaning is, that a poor man who is destitute of friends hath nothing left but mere words or professions. But it appears plainly from the LXX that this verse does not belong to the two former: for they read, "Every one that hateth a poor brother is far from friendship: a good understanding approaches those who know it; but a prudent man shall find it. He that doeth much evil perfecteth wickedness; but he that contendeth words, [ λογους, perhaps; λογοις, with words] shall not be safe." One whole period, and the first part of another seem to be lost in the Hebrew, part of the last line of the LXX seems to be a translation of the Hebrew, which we render, He pursueth him with words. See Grey, p. 192. Houbigant renders this verse, All his own brethren hate a poor man; how much more his neighbour? They have departed from him; he followeth after them, but they are not found. Schultens renders the last words of the verse, which are, or signify nothing. 

Verse 13
Proverbs 19:13. The contentions of a wife, &c.— The author of the Observations remarks, that it is no wonder the easterns sleep on the tops of houses only in summer, since, however agreeable their arbours and wicker-work closets may be in the dry part of the year, they must be very disagreeable in the wet, and they that should then lodge in them, would be exposed to a continual dropping. To be limited consequently to such a place, and to have no other apartment to live in, must be very incommoding. To such circumstances then, probably, it is that Solomon alludes, when he saith, It is better to dwell in a corner of the house-top, than with a brawling woman in a wide house; (chap. Proverbs 21:9 and Proverbs 25:24.) a corner, covered with boughs or rushes, and made into a little arbour, in which they used to sleep, in summer, but which must have been a very incommodious place, to have made an intire dwelling. To the same allusion belong those other expressions, that speak of the contentions of a wife being like a continual dropping; as in the present passage, and chap. Proverbs 27:15. Put together, they amount to this: "It is better to have no other habitation than an arbour on the house-top, and be there exposed to the wet of winter, which is oftentimes of several days continuance, than to dwell in a wide and commodious house with a brawling woman; for her contentions are a continual dropping; and, wide as the house may be, you will not be able to avoid them, and get out of their reach." Nor will it be any objection to this observation, if it should be affirmed, that the boughs and wicker-work closets are not made as the corners of their parapet-walls, but on the middle of their roofs, as very probable they are, the better to receive the fresh air; since the word פנה pinnah, translated corner, does not only signify a place where two walls join, but a tower also; as appears from Zephaniah 1:16 and consequently may import such a sort of arbour, as well as one formed by means of two joining walls. 

Verse 18
Proverbs 19:18. And let not, &c.— But suffer not thyself to be transported to cause him to die. The LXX read, Chasten thy son, so shall he be hopeful; but be not raised in thy wrath to the provocation of him. See Colossians 3:21. 

Verse 22
Proverbs 19:22. The desire of a man is his kindness— This will admit of several interpretations. The LXX read, Alms-giving, or charity, bringeth fruit to a man; and a poor just man is better than a rich man who is a liar. Le Clerc gives this meaning of the first clause, That there is no virtue which a man should labour after more than beneficence, as it is the greater ornament of human nature, and the bond of society. But if we consider it as connected with the verse following, the most natural construction seems to be this, "A man shews his kindness by his will or desire to do good; and in this respect a poor man, who would be beneficent if he could, is better than a liar; i.e. a rich man who makes a profession of kindness, but does not perform it." The Syriac reads, A poor man is better than a deceitful rich one. See Grey. 

Verse 23
Proverbs 19:23. The fear of the Lord tendeth to life— The fear of the Lord tendeth to life; he who is filled with it shall sleep, or pass his nights free from all evil. Houbigant. Schultens, whom Dr. Grey follows, renders it, The fear of Jehovah indeed is life; but he who sleeps in carnal security shall not be free from evil. See Deuteronomy 32:15. The LXX read, The fear of the Lord is to a man's life; but he that is without fear, namely, of God, shall abide in places where there is no knowledge to govern him; that is, shall run blindly into all manner of mischief. 

Verse 24
Proverbs 19:24. A slothful man— This verse contains a most elegant but hyperbolical description of a man who has given himself up to sloth; who refuses to do things as easy pulling his hand out of his bosom, and as necessary as eating and drinking. See Psalms 74:11. 

Verse 27
Proverbs 19:27. Cease, my son, &c.— My son, that thou mayest hear instruction, cease to wander from the discourses of wisdom. Houbigant. Bishop Patrick's paraphrase of the verse runs thus, "My son, beware of their discourse, who, under the shew of greater learning, seduce thee from the plain doctrine of virtue [and holiness]; or, if thou hast been unhappily engaged in such company, quit it presently and continue with those who honestly instruct thee. For remember this, to leave off hearing the instruction of good men is the first step towards a departure from all religion." 

20 Chapter 20 

Verse 1
Proverbs 20:1. Strong drink is raging— The first precept in this chapter is against drunkenness, as an enemy to wisdom even in common things, much more in those of everlasting concernment; for that commonly expels out of men's minds all reverence both to God and to others; inclining them to say or do any thing without restraint or discretion. And what unruly passions it excites when the brain is disturbed with it, is universally known. The word המה homeh, here translated raging, includes them all: it signifies that discomposed, unquiet, and restless state of mind, which expresses itself in wild and tumultuous motions. See Bishop Patrick and Schultens. 

Verse 2
Proverbs 20:2. The fear of a king, &c.— Or, The terror of a king is as the roaring of a young lion: he who rageth against him, sinneth, &c. Houbigant renders it, The threatening of a king. 

Verse 5
Proverbs 20:5. Counsel in the heart of man, &c.— There is hardly any thing but may be compassed by wisdom: for though the designs and intentions of another man, especially one who has a deep understanding, are as hard to be founded as waters which lie in the secret caverns of the earth; yet there are persons of such penetration, that they will find means to discover them, and draw them out. Lord Bacon observes, that there are six ways whereby the knowledge of men may be drawn out and disclosed; by their faces and countenances, by words, by deeds, by their nature, by their ends, and by the relations of others. See Adv. of Learn. book 8: chap. 2. 

Verse 6
Proverbs 20:6. Most men will proclaim every one his own goodness— "Most men are ready enough to claim to themselves a large share of virtue and piety; but where is the man of true and undissembled virtue and holiness, who studies rather to be than to seem good?" See Schultens. 

Verse 8
Proverbs 20:8. A king, &c.— The wise man excites monarchs to hear causes in person, as the best means of preventing abuses, and acquiring a true state of their nation. Agreeably to this, we find Herodotus asserting, that kings were originally constituted for this very purpose. This also was Cicero's opinion, and was long before asserted by Hesiod. See Grotius and Calmet. 

Verse 9
Proverbs 20:9. Who can say, I have made my heart clean— If we say that we have no sin, we deceive ourselves, and the truth is not in us, says St. John. But here is our comfort, If we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us form all unrighteousness. Though I be nothing, says St. Paul, 2 Corinthians 12:11 yet I can do all things through Christ which strengtheneth me. Philippians 4:13. 

Verse 16
Proverbs 20:16. And take a pledge of him for a strange woman— And pawn him to foreigners. 

Verse 17
Proverbs 20:17. Bread of deceit— Bread gained by fraud. Houbigant. 

Verse 25
Proverbs 20:25. It is a snare to the man who devoureth that which is holy— It is a snare to a man, if he swallow down a vow, or an oath. Or, as Houbigant renders it, The man is ensnared who rashly vows a holy thing, and shall delay, retracting his vow. The verse is generally understood to be directed against sacrilege. 

Verse 26
Proverbs 20:26. A wise king scattereth the wicked— The plain meaning seems to be, that a good king separates the bad from the good by a due execution of his laws; which is like the winnowing the corn after the chaff is separated from it, by drawing the wheel over it. See Isaiah 28:27-28 and Fuller's Miscellanies, book 6: chap. 12. 

Verse 27
Proverbs 20:27. The spirit of man.— The soul of man is as a burning lamp, which God hath kindled in the midst of us, which enlightens us, and discovers to us all that passes; it is that breath of life which the Lord hath breathed into us. Lord Bacon refers the latter part of this verse to the inquisitive search of man's mind into all kinds of things; for though the wise man says in Ecclesiastes 3 that it is impossible for man to find out all the works of God; yet this doth not derogate from the capacity of man's mind; but may be referred to the impediments of knowledge (such as the shortness of life, disputations among learned men, and refusals to unite their studies and labours; unfaithful and depraved tradition of sciences: with many other inconveniences, wherewith this present state is surrounded): For, that no parcel of the world is denied to man's inquiry or invention, he declares in another place, where he saith, The spirit of man is as the lamp of God, wherewith he searcheth into the inwards of all secrets. See Adv. of Learning, as above. 

Verse 30
Proverbs 20:30. The blueness of a wound— This is a very obscure passage. I think, says Dr. Grey, Le Clerc's interpretation the best I have met with; that a wicked man, who has received due correction for his crimes, will be cured of them, or will not so easily fall into the like again; and that though stripes chiefly affect the body, yet they have likewise an effect on (the chambers of the belly) the inward recesses of the mind; restraining the offender by the fear of punishment. That this is the meaning of the Hebrew words בטן חדרי chadrei baten, rendered The chambers of the belly, appears from that elegant comparison of the conscience, or spirit of a man, Proverbs 20:27 to a light within him, searching out and discovering his most secret thoughts. 

21 Chapter 21 

Verse 1
Proverbs 21:1. The king's heart is in the hand of the Lord— The author of the Observations informs us, that in Judea their watering canals are artificially divided into several small streams, which render the country exceedingly fruitful. To these canals, and the fertility produced by them, says he, I imagine Solomon refers in this verse, The king's heart is in the hand of the Lord; as the rivers of water, or as watering canals; he turneth it whithersoever he will. Commentators suppose, that this marks out the power of the great Lord of lords over the hearts of princes. It does so, undoubtedly; but, though they have given us the thought in general, I do not remember to have met with any who have given us the energy of it, which seems to be this: "Which way soever the heart of the king turneth, it conveys riches, just as a watering-canal doth plenty; and let it be remembered, that the Lord turns it whithersoever he will, and makes whom he pleases the favourites of princes." Northern readers have often, I dare say, wondered in themselves, that the divine energy upon the minds of men, which is apparently intended by the words, should be represented by man's turning a stream of water whither he pleases, which appears to him a work of difficulty; such difficulty, that it is not often attempted in this country. He therefore is apt to be surprized that some allusion, conveying the idea of greater ease, was not made use of. However, to an oriental imagination, the metaphor will appear strong, but in all respects just, as conveying the thought of that ease with which the power of God operates on the hearts of princes, and of the enriching effects of royal favour (which is elsewhere compared to a cloud of the latter rain); adding further prosperity to those who are in affluent circumstances, and setting beggars among princes; just like those canals which are so common in these countries, which add very much to the fertility of a rich soil, and sometimes turn a desart into a paradise. Thus the province of Faoume, or Fioum, the richest in all Egypt, owes all its fertility, according to Maillet, to a canal made by art in very ancient times, and would without it have been absolutely barren, as the want of keeping this canal with sufficient care has very much injured it. 

Verse 4
Proverbs 21:4. And the ploughing of the wicked— Dr. Grey is for taking the two parts of the verse separately, thus, "A lofty look and a proud heart go generally together; i.e. the countenance shews the disposition of the mind, the lamp of the wicked is sin." The lamp seems to signify that which men make the rule or guide of their actions. In this sense the law of the Lord is the lamp of the righteous, but sin is the lamp of the wicked. See chap. Proverbs 6:23. Psalms 119:105. 

Verse 6
Proverbs 21:6. The getting of treasures by a lying tongue— He who gathers treasures by a deceitful tongue, pursues vain things. He shall be driven into the snares of death. Houbigant. 

Verse 7
Proverbs 21:7. The robbery of the wicked shall destroy them— The ruin or desolation of the wicked shall affright them (they shall be desolated, ruined, ravaged, and terrified); because they would not follow justice. 

Verse 8
Proverbs 21:8. The way of man is froward and strange— The true rendering is this, The way of the strange man is froward, but as for the pure his work is right. Grey. 

Verse 11
Proverbs 21:11. When the scorner is punished— When the scorner is punished, the humble is made more wise; when the wise man prospers, the same person will acquire knowledge. Houbigant. 

Verse 12
Proverbs 21:12. The righteous— The just [Judege] makes exact scrutiny into the house of the wicked, to bring the wicked to punishment. Dr. Grey would read, The righteous prospereth in his house, but wickedness overthroweth the wicked. We have the phrase of the first hemistich, in 1 Samuel 18:14 and the second is almost the same as ch. Proverbs 13:6. 

Verse 16
Proverbs 21:16. The man that wandereth, &c.— He who deviates from the way of religion, shall remain in the congregation of the Rephaim: His lot shall be among those wicked souls hereafter; i.e. in the depths of sheol [hell], or the lowermost or most wretched parts of it; where the lewd and dissolute go, as he hath told us, chap. Proverbs 9:18. See Peters on Job, p. 363. 

Verse 17
Proverbs 21:17. He that loveth wine and oil— Dr. Pococke, in describing his journey to Jerusalem, after his landing at Joppa, tells us, that he was conveyed to an encampment of Arabs, who entertained him as well as they could, making him cakes, and bringing him fine oil, in which they usually dip their bread. When he says usually, he means, I presume, when they are more elegantly regaled; for the eastern people often make use of bread with nothing more than salt, or some such trifling addition, such as summer savory, dried and powdered, which, mixed with salt, is eaten by many of the people of Aleppo as a seasoning to their bread, according to the account of Dr. Russell. The Septuagint translation of Job 6:6 seems to refer to the same practice, when it renders the first part of that verse, Will bread be eaten without salt? It is to the same sort of frugality also, I suppose, that Solomon refers, when he says in the present verse, He that loveth wine and oil shall not be rich. One would have thought the oil with their bread, which answers to our bread and butter, should not have been thought extravagant; but the account given by Dr. Russell shews that it is a piece of delicacy in the east, the expence of which they frequently avoid. See Observations, p. 128. 

Verse 20
Proverbs 21:20. There is a treasure, &c.— Desirable treasure and oil are in the dwelling, &c. Houbigant renders the last clause, But a foolish man will dissipate these: and Schultens, But a foolish man, or a man given to luxury or extravagance, absorbs it; i.e. all that desirable treasure and opulence which his wise and careful father had abundantly laid up. 

Verse 21
Proverbs 21:21. Findeth life, righteousness, and honour— Shall find life and glory. Houbigant. 

Verse 24
Proverbs 21:24. Proud and haughty scorner— As to the proud and haughty, or arrogant, Scorner is his name, dealing in proud wrath. Houbigant reads, He who is proud and contemptuous, is called a scorner. He behaves himself fiercely and arrogantly. 

Verse 26
Proverbs 21:26. He coveteth greedily— Though he in this verse may refer to the slothful in the preceding one; yet the LXX, who are followed by several other versions, read, The wicked coveteth. Schultens renders it, Concupiscence, or the covetous man, coveteth; omni die concupiscit cupiditas. 

Verse 28
Proverbs 21:28. But the man that heareth— Dr. Grey would render this, But an obedient or good man will be careful of what he speaks. Houbigant has it, He who hearkeneth to justice shall be victorious in his cause. 

Verse 31
Proverbs 21:31. The horse is prepared against the day of battle— Solomon mentions the horse, instead of all warlike preparations, because it was the chief, and all nations placed much of their confidence in the number and strength of their horses. Indeed horses were then used chiefly for war. See Calmet. 

22 Chapter 22 

Verse 2
Proverbs 22:2. The rich and poor meet together— The world does not consist all of rich, nor all of poor; but they are mixed together, and have need one of another, and will properly harmonise if they consider that there is one Lord who is the creator of both, who hath by his providence ordered this inequality for their mutual good, and who is no respecter of persons. 

Verse 4
Proverbs 22:4. By humility and the fear of the Lord— The reward of meekness, which is the fear of the Lord, is wealth, &c. Schultens. Houbigant renders it, The rewards of modesty and the fear of the Lord, are, &c. Or it may be rendered, The fruit of humility. &c. 

Verse 6
Proverbs 22:6. Train up a child— Initiate, instruct, catechise; lay down the first rudiments. Houbigant. Horace says remarkably, (considering him as under the Heathen dispensation,) 

———Nunc adbibe puro, &c. Ephesians 2 lib. 1: ad fin. 

———Now pliantly inure Your mind to virtue, while your heart is pure; Now suck in wisdom; for the vessel well With liquor season'd long retains the smell. FRANCIS. 

See Bishop Tillotson's and Dr. Doddridge's Sermons on the text. 

Verse 8
Proverbs 22:8. He that soweth iniquity, &c.— Houbigant renders this, He that soweth iniquity shall reap vanity: the rod shall disperse and dissipate his labour: and he supposes the idea to be taken from sowing and harvest. See Isaiah 28:27-28. Schultens says the meaning is, that, "He who soweth iniquity, when he thinks his harvest to be come, shall himself undergo the flail or rod; by which he shall be consumed, being bruised himself who used to bruise others, and his punishment shall be complete." The LXX add to the proverb, The Lord blesseth or loveth a cheerful giver; but will complete the vanity of his works. See 2 Corinthians 9:7. 

Verse 11
Proverbs 22:11. He that loveth pureness of heart— The LXX and Arabic read, The Lord loveth pure hearts, and all those who are free from sin are acceptable to him. They who insist upon the Hebrew reading as perfect, must imagine the sense to be, "The Lord loveth purity of heart: the king is a friend to the grace of the lips;" i.e. Purity of heart is that alone which gives favour in the sight of God: though eloquence of speech and gracefulness of address may be sufficient to recommend a man to the favour of his prince. Houbigant renders it, If any one loveth purity of heart, he shall feed the king with the grace of his lips: i.e. says he, "If any one has a sincere and honest heart, he, far removed from all falsehood and flattery, shall feed with the truth kings, from whom truth in the general is banished." Bishop Patrick paraphrases it, "He who loves sincerity above all things, and is able to deliver his mind in acceptable language, is fit to be privy counsellor to a king." 

Verse 14
Proverbs 22:14. The mouth of strange women is a deep pit— Maundrell, describing the passage out of the jurisdiction of the Basha of Aleppo into that of the Basha of Tripoli, tells us, that the road was rocky and uneven, but attended with variety. "Sometimes it led us under the cool shade of thick trees; sometimes through narrow valleys, watered with fresh murmuring torrents; and then for a good while together upon the brink of a precipice. And in all places it treated us with the prospect of plants and flowers of divers kinds, as myrtles, oleanders, cyclamens, &c. Having spent about two hours in this manner, we descended into a low valley; at the bottom of which is a fissure into the earth, of a great depth, but withal so narrow that it is not discernible to the eye, "till you arrive just upon it, though to the ear a notice of it is given at a great distance, by reason of the noise of a stream running down into it from the hills. We could not guess it to be less than thirty yards deep; but it is so narrow that a small arch, not four yards over, lands you on its other side. They call it the Sheik's Wife; a name given it from a woman of that quality, who fell into it, and, I need not add, perished." Now may not Solomon refer to some such dangerous place as this, in the present verse, The mouth of a strange woman is a deep pit, &c. and chap. Proverbs 23:27. A whore is a deep ditch, and a strange woman is a narrow pit? The flowery pleasures of the place where this fatal pit was, make the allusion still more striking. How agreeable to sense the path which led to this chamber of death! See Observations, p. 219. 

Verse 15
Proverbs 22:15. Foolishness is bound, &c.— Ignorance, weakness, inclination to evil, corruption of heart, are maladies which accompany all men from their birth: education, instruction, correction, under the influence of Divine grace, cure them, or diminish very much their ill effects. Calmet. Dr. Taylor's gloss is, "How strong soever appetite may be in children, proper discipline will correct and regulate it." 

Verse 16
Proverbs 22:16. He that oppresseth the poor, &c.— He who spoileth the poor that he may abound in riches, shall himself give to the rich, and want. Houbigant. From this verse, there is scarcely any interpreter but has observed that another form of speech, very different from the preceding, begins and continues to the 25th chapter. From the beginning of the tenth chapter to this place, the instructions of wisdom are delivered in short sentences, and proverbs properly so called, which have seldom any connection. But now follow exhortations and precepts in the imperative mood, and those comprehended in two, three, or more verses. See Bishop Patrick and Calmet. 

REFLECTIONS.—The inspired penman here changes his stile; and, as in the beginning, addresses himself to his son in a way of exhortation; and what he says to him, he says to all. Diligent attention, and heart-application, are necessary, if we would come to the knowledge of the truth, and understand the words of the wise; those inspired writers whom God hath employed to communicate to us his mind and will. And in order hereto, various arguments are suggested to engage our minds in the pursuit. 

1. It is a pleasant thing, if thou keep them within thee; for heart-religion only, not formality, can bring us to taste the comforts of true godliness; and they who are most faithful will be most happy, and find that joy which a stranger intermeddleth not with. 

2. It will be highly becoming. They shall withal be fitted in thy lips, or, be ordered by thy lips; spoken so as to minister grace to the hearers, and gain their regard and reverence. 

3. Hereby our hearts will be established in faith and confidence in God; this being the blessed effect of his word, and the great end for which it was written, and is preached; and when we are enabled to trust, we shall see the great salvation of God. 

4. The matter is clear, the subject infinitely important and highly excellent, designed to promote our eternal blessedness, written to convey perpetual instruction, and particularly addressed to us by name: to thee, reader, even to thee; therefore to-day, while it is called to-day, may the word of gospel-grace, sounding in thine ears, sink down into thine heart, as an ingrafted word, able to save thy soul! 

5. The truths are certain, not cunningly-devised fables, but delivered by the inspiration of God; and by the perusal of them, with fervent prayer, we shall arrive at the full assurance of understanding; shall have an evidence of the certainty of the objects of our faith, strong as that of our being; so that not a doubt shall remain. 

6. They will enable us to give an answer to every one that asketh us a reason of the hope which is in us, and out of the good treasure of our heart to communicate to them the lessons that we have been taught of God. 

Verse 20
Proverbs 22:20. Have not I written to thee excellent things— Many of the ancient versions read threefold things, in which they are followed by Schultens and Grotius. The Jews distinguished philosophy under three branches; morality, physics, and divinity. Solomon wrote in all these branches, as appears from 1 Kings 4 but most of his writings are lost. This and the book of Ecclesiastes contain what he wrote in morality or ethics. His discourses on plants and animals relate to physics, and the Canticles belong to allegorical divinity. I should rather, however, understand the word according to our version; or, more properly, "Words fit for a prince to speak, and the best men in the world to hear, and therefore truly excellent." See Patrick and Calmet. 

Verse 24-25
Proverbs 22:24-25. Make no friendship with an angry man— "By how much the more devoutly the laws of friendship among good men are to be observed, by so much the more it stands us upon to use all caution, even at the very first, in the prudent election of friends; and, let the dispositions and humours of our friends be what they will, so far as concerns ourselves only, they are by all means to be borne withal: but when they impose a necessity upon us to behave ourselves just as they would have us towards other men, it is a very hard and unreasonable condition of friendship. Wherefore it highly concerns us, as Solomon here admonishes, for the preservation of the peace and safety of our life, that we intermingle not our matters with men of cholerick nature, and such as easily provoke or undertake quarrels and debates; for such kinds of friends will perpetually engage us in contentions and factions, so that we shall be constrained either to break off friendship, or to be wanting to our own personal safety." Lord Bacon's Adv. of Learn. lib. 8: chap. 2. See also Duchal's Sermons, vol. 1: serm. 18: 

Verse 28
Proverbs 22:28. Remove not the ancient land-mark— The plain meaning of this seems to be, "Be content with thy paternal estate, and endeavour not to increase it by unjust means." See chap. Proverbs 23:10. 

Verse 29
Proverbs 22:29. Seest thou a man diligent in his business— Solomon does not merely commend industry and diligence, as some understand it; but something more, which the Hebrew word מהיר mahir, plainly imports; namely, speed, swiftness, readiness, and cheerfulness in the dispatch of business; to which is required a quickness of apprehension in conceiving the fittest means, and a dexterity in the application of them; so that the business is not only done, but done speedily, and without much noise and bustle. Bishop Patrick. Houbigant, in conformity with this remark, renders it, If any man is intelligent and quick in the dispatch of business. Upon which Lord Bacon observes, that quickness of dispatch only in the execution of commands, of all other qualities, hath nothing in it which doth not please the minds of princes: the motions of their minds are swift, and not very patient of delay; for they imagine that they can do any thing. This only being wanting, that it be done out of hand; upon which account, above all other qualities, celerity is to them most acceptable. 

23 Chapter 23 

Verses 1-3
Proverbs 23:1-3. When thou sittest to eat with a ruler, &c.— There are two evils to be avoided at the tables of the great: the one is, too much talking; the other, too much eating: the wise man exhorts his disciple to avoid both the one and the other by the phrase, put a knife to thy throat; "Repress your appetite, and your inclination to talk." Wine, company, and the gaiety which attends entertainments, often invite men to be too free in the use of meat and drink; and it is by these that kings frequently prove the fidelity and the secrecy of their confidants. 

Monarchs, 'tis said, with many a flowing bowl, Search through the deep recesses of his soul, Whom for their future friendship they design; And put him to the torture in his wine. Hor. Ars Poet. ver. 435. 

See also Sirach 31:12-14. Schultens and some others render the second verse: For thou wilt put a knife to thy throat, if thou art given to appetite; i.e. "if thou dost not curb thy appetite, it will expose thee to as certain danger, as if a knife were at thy throat." The first and third verse's seem plainly to prove, that we must understand the phrase in the second as a caution against excess and intemperance. 

Verse 4
Proverbs 23:4. Labour not to be rich— In this admonition against covetousness, the wise man neither forbids all labour, nor a provident care, which he commends in other places; but only represents how vain it is to be over-solicitous, and to leave no thoughts or strength for any thing else: for so the first word is, Do not weary thyself to be rich; and in the next part of the verse he bids us desist: from our own understanding: meaning thereby, either that we should not wholly trust to it, though in the use of honest means; or, that we should not follow our own inventions, contrary to divine direction. Houbigant corrects the text, and renders it, nearly after the LXX, thus: "Do not attend, or associate thyself with a rich man, when thou thyself art poor." Archbishop Tillotson has a very lively and pleasing remark upon the next verse; "wherein (says he) the wise man expresses himself in such a manner, as if he would give us the picture of a rich man, who sits brooding over his estate till it is fledged, and, having gotten wings, flies away. But the whole tenor of the gospel teaches us, that we must die to the riches of this world, and to all things here below, and be alive to God alone." 

Verse 18
Proverbs 23:18. For surely there is an end— Hebrew אחרית acherith, a future state. This is one of the places where some have rendered acherith by a reward, and Le Clerc among the rest. But to limit the reward to this world, as that learned critic every where does, is to make a sort of new world of the present, rather than admit the supposition or belief of another. See Peters on Job, p. 293. Calmet observes, that nothing can afford a man greater comfort in his last moments, than the testimony of his conscience, that he has continued in the fear of the Lord, and in an entire departure from evil. 

Verse 20
Proverbs 23:20. Be not amongst wine-bibbers, &c.— See the note on chap. Proverbs 15:17. The wise man almost throughout this whole chapter gives his disciple precepts respecting meals. First, he tells him of the manner in which he ought to conduct himself in eating with princes; he then cautions him to avoid the table of a covetous man; not to give him entertainment, nor to receive any from him. Here he attacks another kind of feasts; namely, where several assembled together, and each paid their quota. Formerly every one brought his own plate; this is the practice still in some countries. The reasons which might have adduced the wise man to forbid his disciples these kinds of assemblies, are, first, the vain expence; secondly, the loss of time; thirdly, the hazard of evil company; fourthly, the dangerous habits of leading a soft and indolent life; and the fear of being accustomed to wine and luxurious living. Calmet. It would be endless to descant upon this subject, upon the mischiefs and evils of intemperance, which Solomon has so finely described at the close of this chapter: it must suffice, therefore, to refer the reader to Scheuchzer on the place, and to Dean Bolton's useful Tracts on intemperance in eating and drinking. I will just remark, that from the 22nd to the 29th verse the subject begun in the present verse is interrupted. 

Verse 26
Proverbs 23:26. My son, give me thine heart, &c.— The heart was esteemed by the ancients the seat of the affections: accordingly, Solomon may be understood as calling upon his disciple to embrace his dictates with the warmest affection, and to reduce them to practice without exception. See Dr. Chandler, and Archbishop Sharp, vol. 1: p. 396. 

REFLECTIONS.—The great thing that JEHOVAH, by the mouth of Solomon, requires of his children, is, their heart; for without this, all beside is nothing worth; and most reasonable is the demand, when his title to it is so evident: and where the heart is right with God, our ways will be directed to please him; we shall eye the path of duty to walk in it, and the leadings of his providence to improve under every dispensation, and in this way shall be preserved from all evil. 

Verse 27
Proverbs 23:27. A whore is a deep ditch— See the note on chap. Proverbs 22:14. 

Verse 31
Proverbs 23:31. Look not thou upon the wine, &c.— Red wine is more esteemed in the east than white; and we are told in the travels of Olearius, that it is customary with the Armenian Christians in Persia, to put Brazil wood or saffron into their wine, to give it a higher colour, when the wine is not so red as they like; they making no account of white wine. He mentions the same thing also in another place. These accounts of their putting Brazil wood or saffron into such their wines to give them a deeper red, seem to discover an energy of the Hebrew word יתאדם yithaddam, here used, as I never saw remarked any where. It is of the conjugation called hithpael, which, according to grammarians denotes an action that turns upon the agent itself: it is not always, it may be accurately observed, but in this case it should seem that it ought to be, taken according to the strictness of grammar, and that it intimates the wine's making itself redder, by something put into it. Look not upon the wine when it maketh itself red. It appears indeed from Isaiah 63:2 that some of the wines about Judea were naturally red; but so are those wines in Persia, only more deeply tinged by art; and this colouring is apparently to make it more grateful and tempting to the eye. See the Observations, p. 191. 

Verse 32
Proverbs 23:32. At the last it biteth, &c.— "Remember that the pleasure will be attended at last with intolerable pains when it works like so much poison in thy veins, and casts thee into troubles as keen, and diseases as difficult to cure, as the biting of a serpent, or the stinging of a basilisk;" (for so the last word should be rendered.) See Bishop Patrick. Mr. Prior has thus finely expressed the ill effects of drunkenness in his poem intitled Solomon: 

Unhappy man! whom sorrow thus and rage To diff'rent ills alternately engage; Who drinks, alas! but to forget; nor sees That melancholy, sloth, severe disease, Mem'ry confus'd, and interrupted thought, Death's harbingers, lie latent in the draught: And in the flow'rs that wreath the sparkling bowl, Full adders hiss, and pois'nous serpents roll. 

Verse 34
Proverbs 23:34. As he that lieth upon the top of a mast— The Vulgate renders this, And as the sleeping pilot, having lost his helm: but our translation, which is agreeable to the Hebrew, is by far the strongest and most expressive. 

Verse 35
Proverbs 23:35. They have stricken me, &c.— They have stricken me, shalt thou say, and I did not see it; they have beaten me, and I did not know them: when will it be that I shall awake, and again return to my wine? Houbigant. 

24 Chapter 24 

Verse 5
Proverbs 24:5. A wise man is strong— The LXX read, A wise man is better than a strong one, and a man of understanding than a strong labourer. This reading seems preferable to ours; which, however, may imply according to the original, A wise man is better than a strong one, and a man of knowledge than he who is mighty in strength. The following verse is connected with this, as a proof how much wisdom is preferable to strength. For by wise counsel, &c. i.e. "This is plainly seen in war itself, wherein success is often owing more to conduct than force." The LXX support this meaning. 

Verse 10
Proverbs 24:10. If thou faint, &c.— The plain meaning is, "Thou art not a man of courage, if thou canst not bear adversity with an equal mind." Some, however, paraphrase it, "If adversity deject thee, and break thy spirit, thou wilt be so much the more unable to get out of it." 

Verse 11
Proverbs 24:11. If thou forbear, &c.— Do not delay to deliver those who are led unto death, and who are now about to be slain. Houbigant. Or, Deliver them who are drawn unto death, and those who are ready to be slain, if thou canst prevent it. The wise man, in this and the following verse, inforces the necessity of giving our assistance towards the rescue of innocent persons when their lives are in danger, either by counselling them, or petitioning others in their behalf, or by doing any thing in our power for their deliverance. See Bishop Patrick. 

Verse 13-14
Proverbs 24:13-14. My son, eat thou honey, &c.— It is well known in how high esteem honey was among the ancients for food, for drink, for medicine, for preserving of dead bodies, and particularly for infants. See Isaiah 7:15. Sirach 39:26. Hence the ancient Christians used to give a little milk and honey to those who were baptized, as persons newly regenerate and born again; because honey, as well as milk, was the nutriment of little children in those countries. See 1 Samuel 14:27. Luke 24:41-42. All this may be applied to wisdom, from whence the mind derives the greatest satisfaction; and therefore it ought to be our daily diet, our sweetest refreshment, from the beginning of our days to the end of them. See Bishop Patrick. 

Verse 16
Proverbs 24:16. For a just man falleth seven times— i.e. Into trouble or affliction, not into wilful sin. The Hebrew word נפל napal, rendered falleth, is never applied to sin; but, when set in opposition to the word קום kum, riseth up, implies affliction or calamity; as in Micah 7:8. Amos 8:4. Jeremiah 25:27 and Psalms 34:19-20. These words are commonly not only in sermons, but in books, applied to the falling into sin; and that men may the more securely indulge themselves in their sins, and yet think themselves good men, they have added something to them; for they are commonly, cited thus, A just man falleth seven times a day; which last words are not in any translation of the Bible, much less in the original; but only in some corrupt editions of the Vulgate. The plain meaning of the text is what we have given; and therefore we must take heed of reading the Holy Scriptures so carelessly, as to turn our medicine into poison; which is the fault of those, who, from such mistakes, give way to their evil affections, and let them carry them into sin. 

Verse 21-22
Proverbs 24:21-22. My son fear thou the Lord, &c.— The LXX, read, My son, fear God and the king; and be not disobedient to either of them: Proverbs 24:22 for they shall suddenly avenge the wicked; but the punishments of both of them, who shall know? Whence it is plain, says Dr. Grey, that they read the same word in both verses, though they happened to read the wrong word in both; namely שׁניהם sheneihem, them both; whereas it seems evident to me, that שׁונים shonim, them that are given to change, should be read in the second period as well as in the first; and then the sense will be, Suddenly shall their calamity rise; and the destruction of changes, who knoweth? i.e. "Who can tell the manifold miseries and mischiefs, which men of factious spirits bring upon themselves and others?" Houbigant renders the latter clause of the 22nd verse, And who can foresee the destruction by which they shall fall? The wise man here commands us first to obey God; and then, the king, or supreme legislature and magistrates of a state, whose office it is to see the laws of God observed by the subjects, and to make such laws as are not repugnant to those of God, to punish the contumacious, and to pronounce all sentences according to the law; and, thirdly, not to intermix with factious discontented persons, who wish to disturb the established government, and by that means bring upon themselves and others swift destruction. 

Verse 23
Proverbs 24:23. These things also belong to the wise— The meaning may be, that the following proverbs were selected from the books of the wise men who lived after Solomon, to the time of Hezekiah. The words at the head of this verse seem to be a new title to the proverbs which follow to chap. 25: Such is the opinion of Calmet, Grotius, Grey, &c. But may they not signify only and simply, "These things also which follow belong to the wise, holy, and virtuous conduct of life?" 

Verse 26
Proverbs 24:26. Every man shall kiss his lips, &c.— See Genesis 41:40 in the margin of our bibles. The Egyptian translators of the LXX seem to have understood this verse in much the same sense as the passage referred to; Lips shall kiss those things which answer right words; "Shall kiss those writings by which a judge giveth just decisions." Solomon seems to be speaking of a dignified judge, as the preceding words lead us to suppose; for they express the effects which just or unjust judgments should have on the people: Proverbs 24:23. It is not good to have respect of persons in judgment: Proverbs 24:24. He that saith unto the wicked, Thou art righteous, i.e. He who absolveth the guilty, him shall the people curse, &c. He that giveth a right answer then, in this verse, is apparently the description of a judge who pronounces right judgments on those causes which are brought before him to trial; and this kissing, agreeably to all that precedes, must refer to the people, the nation, not to the king for whom he judges. I do not, however, know whether a still more unexceptionable interpretation may not be proposed. The rescripts of authority were wont to be kissed, whether they were believed to be just or not, except in cases where persons assumed something of independence; nay, the letters of people of figure were treated after this manner by persons over whom they had no authority, and who knew not the contents of them, merely because they were letters of people of figure. It is possible, therefore, that these words may rather refer to another eastern custom which D'Arvieux gives an account of in his description of the Arabs of mount Carmel, who, when they present any petition to their Emir for a favour, offer their billets to him with their right hands, after having first kissed the papers. The Hebrew manner of expression is short, and proverbs have a peculiar shortness; Every lip shall kiss, one maketh to return a right answer; that is, "Every one "shall be ready to present the state of his case, kissing it as he delivers it, when there is a judge whose decisions are celebrated for their being equitable. So another of these apothegms of Solomon is delivered with something of the like turn of expression. A crown of glory the hoary head, in the way of righteousness it shall be found; that is, "The hoary head is a crown of glory, when it is found in the way of righteousness." See the Observations, p. 259. 

Verse 27
Proverbs 24:27. Prepare thy work without, &c.— He must begin to labour in his field, and perform the works without doors, before he builds his house: he must have wherewith to subsist, before he thinks of a commodious lodging: he must deliberate long, and reflect much, before he begins to build; but there must be no deliberation in point of sowing or tilling the ground: AEdificare diu cogitare oportet, (says Cato, de Re Rustic. cap. 3:) conferere cogitate non oportet, sed facere oportet. Our Saviour in the Gospel, Luke 14:28 requires him who thinks of building a tower to sit down first, and reckon with himself whether he has wherewith to go through with his undertaking, for fear of leaving his work imperfect, after having laid the foundations. In the moral sense, it is easy to make the application of this field, which must be cultivated before the building of a house, to the exercise of solid and interior graces and virtues, to a serious and profound study of the truths of religion, before the setting up to instruct or direct one's neighbour. A man must be a good labourer before he becomes an architect in the house of God. Some take the phrase to signify the engaging in marriage. "Begin with cultivating your lands, and you will be enabled to feed your family; and after this, if you will, you may think of marrying." See Calmet. 

Verse 31
Proverbs 24:31. Grown over with thorns— We know very few of the thorns which are mentioned in Scripture. The ononis spinosa, or rest-harrow, that most pernicious and prickly plant, covers whole fields and plains in Egypt and Palestine. I make no doubt but this is referred to in some parts of the Holy Scripture; and shall leave it to the philologists to determine which of the thorns here mentioned it is. The Arabs at present in Egypt call it akol. This is perhaps that which Moses means when he curses the earth: it grows in great plenty promiscuously with the large thistles, in the uncultivated parts of Egypt. See Hasselquist's Travels, p. 289. 

REFLECTIONS.—The observations and reflections which this wise king makes, are daily verified. 

1. In worldly affairs, sloth and poverty are almost inseparably connected. See the picture of a negligent husbandman; he sleeps when others wake; his field, uncultivated, is covered with weeds, the hedge broken down, no revenue arising to the owner; and, as the necessary consequence of his neglect, want and wretchedness seize him as an armed man. And this will be the case in every trade and business with those, who, instead of diligence and activity, leave their affairs at random, live careless and negligent, expose themselves, and necessarily rush on their ruin. When such objects strike us, we must stay and pause, and learn wisdom by the reflections that we make on their folly. 

2. In our spiritual concerns, the same observations hold good. The soul of the careless sinner is like this field of the slothful, over-run with the rank weeds of corrupt and vile affections; open to the inroads of every temptation; no fruit produced to God's glory, or his own comfort: yet, secure he sleeps on in the devil's arms, and cares not to be disturbed in his fatal dream; till, seized at last by death, and brought to a throne of judgment, too late he discovers his miserable condition, and receives the doom of the slothful in the place of torment. Such negligence in others should quicken our diligence, to break up the fallow ground of our hearts, to root out the thorns and nettles of corrupt desires, which are natives of the soil, to guard against the entry of temptation; and, watching unto prayer, daily to be working out our own salvation, and bringing forth those fruits of faith and holiness, whereby ourselves may be enriched, and which, through Jesus Christ, are to the praise and glory of God. 

25 Chapter 25 

Introduction
CHAP. XXV. 

Observations about kings, and about avoiding of quarrels, and sundry causes thereof. 

Verse 1
Proverbs 25:1. These are also proverbs of Solomon— To what has been said in the introduction to this book, may be added with great profit to the reader, Bishop Lowth's 24th Prelection. By the men of Hezekiah, most probably are meant Eliakim, Shebna, and Joah, (See 2 Kings 18:26.) who copied out or selected these proverbs. 

Verse 2
Proverbs 25:2. To conceal a thing— That is, according to Grotius, His purposes and nature; whereas it is the honour of a king to examine into and make himself acquainted with the state, actions, and designs of his subjects. Houbigant renders it, he who conceals a thing honours God; he who honours the king will search it out; but he does not attempt to give any explanation. 

Verse 3
Proverbs 25:3. The heaven for height— "It is almost as impossible for the generality of minds to penetrate into the secrets of state, and understand the counsels and designs of intelligent princes, and the various ways and means whereby they consult to effect their ends, as it is to know how far it is from hence to the highest heavens; or how far to the centre of the earth upon which we tread." See Lord Bacon's Advanc. of Learn. book 8: chap. 2. 

Verse 7
Proverbs 25:7. Whom thine eyes have seen— Houbigant closes this verse with the words, in the presence of the prince, and reads the 8th verse thus, Be not hasty in pleading thy cause, to divulge what thine eyes have seen; lest in the end thou knowest not what to do, when thy neighbour shall have confuted thee. The Vulgate renders it somewhat similar, Do not hastily produce, in a quarrel, what thine eyes have seen: lest afterwards thou be not able to recal it, when thou hast disgraced thy friend. The two next verses seem to countenance this interpretation. 

Verse 11
Proverbs 25:11. A word fitly spoken, &c.— The author of the Observations seems to have proved, that not apples but citrons are here meant, which were of the colour of gold; See Song of Solomon 2:3. And he thinks that Solomon here refers to the manner of serving up these citrons in his court, when he says, A word fitly spoken is like this fruit served up in vessels of silver, curiously wrought: whether, as Maimonides supposed, wrought with open-work like baskets, or curiously chased, it no way concerns us to determine. But it may not be improper to observe, that this magnificence was not, we have reason to suppose, very common at that time, since the fruit which was presented to D'Arvieux by the grand Emir of the Arabs was brought in nothing better than a painted vessel of wood. To an antique apparatus of vessels for fruit, perhaps of this painted wooden kind, Solomon opposes the magnificence of his court. Observations, p. 202. Bishop Lowth observes, that Solomon in this sentence gives us not only an apt description of the proverb or parable, but also an example of the thing described: A word produced in its season, is like golden apple, in net-work of silver; whereby he means that weighty and hidden meanings are as much commended by a terse, concise, and well-turned speech, as apples, exquisite for their colour, appear more lovely and pleasing when they thine through the network of a silver basket, exquisitely chased. See his 24th Lecture. 

Verse 13
Proverbs 25:13. As the cold of snow— It was customary in the east to cool their liquors with snow; to which Solomon here most probably refers; for we cannot conceive that he could speak of a fall of snow in the time of harvest; that must have been incommoding, instead of pleasurable and refreshing, which the proverb here supposes it to be. But, though the gratefulness of liquors cooled by snow is, I apprehend, referred to; yet I very much question whether the supposition of those commentators be just, who imagine that those liquors were drank by the reapers: all that Solomon teaches us is, that the coolness given by snow to liquids was extremely grateful in the time of harvest; i.e. in the summer: but as to the reapers themselves, vinegar, mentioned in the book of Ruth as part of the provision for them, seems to be a much more suitable thing for persons heated with such strong exercise, than liquors cooled by snow. See Observations, p. 197. 

Verse 14
Proverbs 25:14. Whoso boasteth himself of a false gift— Or, pretends he will give a valuable gift, and disappoints the expectation, is like clouds and wind without rain. See 1 Kings 18:45. 

Verse 16
Proverbs 25:16. Hast thou found honey?— See the 27th verse which may be rendered, "As it is not good or sweet to eat much honey; so neither to hunt for glory is glory to those who hunt after it." The meaning of the verse is this, "Moderation is good in all things, especially in those which are most pleasing to us: as honey, moderately taken, strengthens the body and prolongs life but too much of it disturbs the stomach, and turns the pleasure into pain." Horace has a sentence much to the same purpose: 

Sperne voluptates; nocet empta dolore voluptas. 

Spurn pleasures; dear is pleasure bought with pain. 

After all, the genuine christian knows, by happy experience, that there is no true pleasure except in the enjoyment of God. There are some commentators who connect this verse with the next, which they think explanatory of it. 

Verse 19-20
Proverbs 25:19-20. Confidence in an unfaithful man— Houbigant renders this verse, As a broken tooth, and a foot out of joint, is the protection of a wicked man in calamity; he will even take away the garment in cold weather; Proverbs 25:20. As he who sprinkleth nitre with vinegar, is the man who shall sing songs to a person in grief. Vinegar remarkably irritates nitre. See Sirach 22:6. The LXX, Syr. Chald. Vulg. and Arab. render the 20th verse, As a moth in a garment, or a worm in wood; so is heaviness in the heart of man. 

Verse 21
Proverbs 25:21. If thine enemy be hungry, &c.— The plain meaning of this seems to be, "Be kind to your enemy; for that is the surest way to gain his love, and God's blessing." It is true, coals of fire are seldom taken in a good sense, when used metaphorically; they commonly signify punishment or vengeance; but then they are always said or supposed to be heaped up by God himself. And surely, God's heaping up coals may well be allowed to be very different from ours; for to Him vengeance belongs, but to us it belongs not. But why may not coals of fire, so necessary to the use and comfort of life, be used in a good sense too? It is certain, however, that a coal of fire is once so used. 2 Samuel 14:7. And so they shall quench my coal of fire which is left, i.e. "shall deprive me of my little remaining comfort." And once, the metaphor, though by a different Hebrew word, is applied to love. Song of Solomon 8:6. Love is strong as death; the coals thereof are coals of fire; which hath a most vehement flame: and it appears evident enough from the verse following the text, as quoted by St. Paul, Romans 12:20 that the phrase ought to be understood in a good sense; for he subjoins, Be not overcome of evil, but overcome evil with good. "Overcome evil with good," evidently explains heaping coals of fire upon an enemy's head, by acts of goodness: it is to soften his heart, and dispose him to friendship; which is the natural effect of a generous unexpected goodness. Mr. Benson conjectures, that the phrase, heaping coals of fire, &c. is taken from melting metals in a crucible; for when they melt gold or silver in that manner, they do not only put fire under and round all the sides, but also heap coals of fire upon the head of the crucible, and so melt the metal. In allusion to this, Christians are to heap coals of fire, acts of kindness and beneficence, upon the head of an enemy; and so melt down his obstinacy, bring him to temper, and overcome his evil by their good. This is noble, glorious, reasonable, and truly Christian. See Taylor on the Epistle to the Romans, and Schultens' elaborate note on the place. 

Verse 23
Proverbs 25:23. The north wind driveth away rain, &c.— See the Observations, p. 37. 

Verse 26
Proverbs 25:26. And a corrupt spring— See the note on 2 Chronicles 32:4. Besides the methods of stopping up wells and breaking down cisterns there mentioned, the eastern people sometimes practised another way to deprive their enemies of the use of their waters; namely, by throwing into them such filth as rendered them not drinkable. This was done in particular by the people of a place called Bosseret. Accident also has sometimes, after much the same manner, made them unfit for drinking: so, in the description of the expedition of Baldwin III. against the same town, we are told that his army underwent very great thirst at that time; for, going through the country of Trachonitis, which hath no fountains, only cisterns of rain-water, it happened that at the time he passed through it, these cisterns were rendered useless by means of the locusts which had a little before swarmed to an uncommon degree, and, dying, had occasioned such putrefaction in their waters, as to render the drinking them insupportable. It is not impossible that the corrupt spring which Solomon here alludes to, and to which he compares a righteous man slain by a wicked one, whose promised usefulness was by that means cut off, might intend a receptacle of water, made useless after this manner; though it must be allowed that the corrupting a rill of water by making it muddy, is as natural an interpretation. See Observations, p. 340. 

Verse 27
Proverbs 25:27. It is not good to eat much honey— See on Proverbs 25:16 and Isaiah 7:15. Delicious as honey is to an eastern palate, it has been thought sometimes to have produced terrible effects. Thus Sanutus in the Gesta Dei per Francos, informs us, that the English who attended Edward I. into the Holy Land died in great numbers, as they marched in June to demolish a place; which he ascribes to the excessive heats, and their intemperate eating of fruits and honey. This, perhaps, may give us the thought of Solomon, contained in this verse. He had before in Proverbs 25:17 mentioned, that an excess in eating honey occasioned sickness and vomiting; but if it was thought sometimes to produce deadly effects, there is a greater energy in the instruction. However that be, this circumstance seems to illustrate the prophetic passage which speaks of a book sweet in the mouth as a morsel of honey, but after it was down producing pain, bitter as those gripings which the army of Coeur-de-Lion felt in the Holy Land, from eating honey to excess; for of such disorders as are the common effects of intemperance with respect to fruit in those climates, Sanutus appears to be speaking; and the bloody-flux, attended with griping pains, is well-known to be the great complaint. See the Observations, p. 160. 

26 Chapter 26 

Introduction
CHAP. XXVI. 

Observations about fools, about sluggards, and about contentious busy-bodies. 

Verse 2
Proverbs 26:2. As the bird by wandering— "Curses which fly out of men's mouths causlessly shall no more alight where they would have them, than a sparrow which wanders uncertainly, or a dove which flies away swiftly, will settle according to their direction;" or it may be, Such curses fly as swiftly as those birds, whose property it is to fly up and down, over the head of him against whom they are directed, and never touch him." The words may be rendered, As the sparrow is for wandering, as a wild dove to fly, so the rash curse shall not come. 

Verse 4-5
Proverbs 26:4-5. Answer not a fool, &c.— They who choose to review antiquity, in its antique garb, will observe, that had the folly of these fools been only of one condition or denomination, then the advice to answer, and not to answer, had been repugnant to itself: but as their folly was of various kinds, in some of which to answer might offend the dignity, and in others not to answer might hurt the interests of truth; to answer, and not to answer is a consistent, and may, for aught critics know, be a very wise direction. Had the advice been given simply, and without circumstance, to answer the fool, and not to answer him, a critic, who had reverence for the text, would satisfy himself in supposing that the different directions referred to the doing a thing in and out of season. But when to the general advice about answering, this circumstance is added, according to his folly, that interpretation is excluded; and a difficulty indeed arises a difficulty which has made those who have no reverence for the text, accuse it of absurdity and contradiction. But now to each direction reasons are subjoined, why a fool should, and why he should not be answered; reasons which, when set together and compared, are at first sight sufficient to make a critic suspect that all the contradiction lies in his own incumbered ideas. 1. The reason given, why a fool should not be answered according to his folly, is lest he [the answerer] should be like unto him. 2. The reason given, why he should be answered according to his folly, is, lest he [the fool] be wise in his own conceit. The cause assigned for forbidding to answer, therefore, plainly insinuates, that the defender of religion should not imitate the insulter of it in his modes of disputation, which may be comprized in sophistry, buffoonery and scurrility. The cause assigned of directing to answer, as plainly intimates, that the sage should address himself to confute the fool upon his own false principles, by shewing that they lead to conclusions very wide from, very opposite to, those impieties which he would deduce from them. What can better produce the effect here intimated, the cure of the fool's vain conceit of his superior wisdom? If any thing can allay the fool's vanity, and prevent his being wise in his own conceit, it must be the dishonour of having his own principles turned against himself, and shewn to be destructive of his own conclusions. What can be more mortifying? 

Verse 6
Proverbs 26:6. He that sendeth a message— Schultens renders this, He that cutteth off the feet, he that drinketh down bitterness, he that sendeth commands by the hand of a fool, are equal: That is, there is the same simplicity in the one as in the other of these actions: The two former expressions are intended to exaggerate the latter; and the meaning of the proverb is, "He that employs a fool to execute his commands, does himself the greater injury, and will bring upon himself the greatest uneasiness." The Syriac reads, He drinketh iniquity from under his feet, who sendeth a message by a fool. The proverbial turn of the expression renders it extremely difficult to be understood. 

Verse 8
Proverbs 26:8. As he that bindeth a stone in a sling— The plain meaning of this seems to be, what Bishop Patrick has given in his paraphrase; "As a stone put into a sling stays not long there, so is that honour thrown away which is bestowed upon a fool." Houbigant explains it in the same manner. Some of the versions render it, As he who throweth a stone to Mercury's heap; which is supposed to be an allusion to the superstitious custom, obliging passengers to throw a stone to such heaps in honour of Mercury; but it is very doubtful whether this custom was so old as Solomon's time. See Calmet's note. Parkhurst supposes the meaning to be, As a spark, or small piece of precious stone, in a heap of stones, so is he who giveth honour to a fool. The precious stone in one case, and the honour in the other, are thrown away and lost. See his Lexicon on the word רגם ragam. 

Verse 10
Proverbs 26:10. The great God that formed all things— There is a great diversity of opinion respecting this verse. Mr. Peters says, that formed all is the same as forming the universe, and parallel to Isaiah 44:24.; and if so, our rendering is as unexceptionable as any. Houbigant has it, The fool and the drunkard imagine great things: the fool and the drunkard pass over the sea: That is, in the folly and pride of imagination. See his note, and also Schultens. 

Verse 13
Proverbs 26:13. The slothful man saith, &c.— In this and the following verses, three degrees of sloth are represented; the first, when a man is loth to stir out of doors about his business in the field, in this verse; the second, when he is loth so much as to leave his bed; Proverbs 26:14 and the third and highest, when he will scarcely put his hand to his mouth: Proverbs 26:15. By which hyperbolical expression, the wise man admirably sets forth the incredible laziness of some, which increases upon them continually, if they will not shake it off: and yet so presumptuous are they withal, he observes Proverbs 26:16 that they laugh at those who take a great deal of pains to be wise, and fancy themselves much wiser; because without any pains they can find fault sometimes with other men's works. After this follows an admonition against rashly intermeddling in other men's affairs: against backbiters and dissemblers; especially such as are malicious, and cover the malignity of their minds under fair shews of friendship and esteem. 

Verse 18
Proverbs 26:18. Firebrands, arrows, and death— Firebrands and deadly arrows. Houb. 

Verse 23
Proverbs 26:23. Burning lips, and a wicked heart— Splendid lips, with a wicked heart. Houbigant. The LXX read, Smooth lips, disguising a wicked heart. 

Verse 25
Proverbs 26:25. There are seven abominations in his heart— i.e. A great variety of base and wicked designs. 

Verse 28
Proverbs 26:28. A lying tongue hateth, &c.— A deceitful tongue shall suffer its own example, a deceitful mouth shall fall into ruin. Houbigant. Our translation, however, may be justified; and the meaning is, that it is common for men to hate those to whom they have done ill turns: Proprium humani ingenii est, odisse quem laeseris, says Tacitus; and this aversion is always strong in proportion to the greatness and injustice of the wrong which has been done. See Calmet. 

27 Chapter 27 

Introduction
CHAP. XXVII. 

Observations on self-love, on true love, on care to avoid offences, and on the household care. 

Verse 5
Proverbs 27:5. Open rebuke is better than secret love— He who takes an ingenuous liberty to tell others of their faults, and rebuke them freely when need requires to their face, is a more valuable friend, though perhaps he may please less, than he who has more of the passion of love in his heart, but makes it not known by such good effects. The parable, says my Lord Bacon, reprehends the soft nature of such friends as will not use the privilege which friendship gives them, in admonishing their friends with freedom and confidence, as well of their errors as of their danger. See Adv. of Learn. book 8: chap. 2 and Plutarch's Treatise on the method of profiting by our enemies. 

Verse 7
Proverbs 27:7. The full soul loatheth an honey-comb— As hunger makes men relish the most distasteful food, when full stomachs loath the most delightful; so poverty has this advantage of plenty, that it disposes men to be thankful for the smallest blessings, though mixed with care and trouble; when the richer sort, if they be not very cautious, are apt to be unsatisfied with, nay, to nauseate their most delicious enjoyments, upon which they have a long time surfeited. Bishop Patrick. 

Verse 8
Proverbs 27:8. As a bird that wandereth— He who quits his country, his dwelling, his house, is as a bird which quits its nest. He is exposed to a thousand dangers and difficulties. The Jews were very much attached to their country, and had no fondness for travelling. They were detained within their own country, first, by the motive of their religion, the perfect exercise whereof was confined to Palestine; secondly, by the danger of idolatry, which had then overspread the world; and lastly, by the goodness of their land, which was one of the best in the universe. It was not till after the miseries which befel their nation under Nebuchadnezzar, Salmanassar, and afterwards under the Romans, that we see them forced to disperse themselves through all parts of the world. Some apply this passage to those who quit their condition and calling, and by their inconstancy give themselves up to the snares of the devil, who takes them as the fowler takes young birds who have forsaken their nests before the time. The LXX read like as a bird is taken, when it leaves its nest; so is man reduced to servitude when he quits his habitation. See the parable of the prodigal, Luke 15. Calmet. 

Verse 9
Proverbs 27:9. Ointment and perfume— At the close of a visit in the eastern countries, it is common to sprinkle rose-water, or some other sweet-scented water, on the guests, and to perfume them with aloes wood; which is brought last, and serves as a sign that it is time for a stranger to take his leave. Great numbers of authors take notice of this part of eastern complaisance, but some are much more particular and distinct than others. Maundrell, for instance, who gives a most entertaining account of the ceremony of burning odours under the chin, does not mention any thing of the sprinkling sweet-scented waters; however, many other writers do; and Dr. Pococke has given us the figure of the vessel they make use of upon this occasion in his first volume, plate 57. R. They are both then used in the east; but if one be spoken of more than the other, it is, I think, the perfuming persons with odoriferous smoke. The Scriptures, in like manner, speak of perfumes as used anciently for evil purposes, as well as sacred, though they do not mention particulars. Perhaps the word here rendered perfume, comprehends in its meaning the waters distilled from roses, and other odoriferous flowers, whose scents in the east, at least in Egypt, if Maillet may be admitted to be a judge, are much higher and more exquisitely grateful than with us: but if those distillations should be thought not to have been known so early, the burning of fragrant things, and making a sweet smoke with them, we are sure they were acquainted with. See Exodus 30. 

35. 38. Daniel 2:46 and the Observations, p. 270. The LXX read, By ointment and wine and incense the heart is made glad, but the soul, or spirit, is broken by misfortunes. 

Verse 14
Proverbs 27:14. He that blesseth his friend with a loud voice— "He who spends all his time in nothing else but in extravagant praises of his benefactor, rather disparages than commends him." Or, it may be, "He that is hasty to commend his friend, does him rather a disservice than a kindness." Moderate and seasonable praises, says the great Lord Bacon, uttered upon occasion, conduce both to men's fame and prosperity. But, when immoderate, streperous, and unseasonably poured out, they profit nothing; nay rather, according to the sense of this parable, they do much prejudice. For, first, they manifestly betray themselves either to proceed from too much affection, or from studious affectation; whereby they may rather ingratiate themselves with him whom they praise by false commendations, than adorn his person by just and deserved attributes. Secondly, sparing and modest praises commonly invite such as are present to add something of their own to the commendation; contrarywise, profuse and immoderate praises invite the hearers to detract and take away something which belongs to them. Thirdly, which is the principal point—too much magnifying a man stirs up envy towards him; seeing all immoderate praises look like a reproach to others, who think they merit no less. 

Verse 16
Proverbs 27:16. Whosoever hideth her, &c.— Whoso locks her up, locks up the winds, and he will take hold of oil with his hand. Wat. See Hiller Hierophut. p. 210. Houbigant renders it, He who will confine her at home may confine the wind; for whatsoever he shall seal with his hand [i.e. whatsoever her husband would wish to keep secret] she will bewray or divulge. The Hebrew is very obscure; He who hideth her, hideth the wind, and the ointment of his right hand shall cry out. "To attempt to keep such a woman in the house, is to attempt to restrain the wind: and as one cannot touch perfumed oil with the hand, but the odour will discover itself; so it is fruitless to endeavour to conceal the bad qualities of a quarrelsome woman; spite of all endeavours, she will discover herself." See Calmet and Schultens. 

Verse 19
Proverbs 27:19. As in water, &c.— Dr. Grey says, this should be rendered, As the water showeth the face to the face, so doth the heart the man to the man. The meaning is, that a man may know what character he deserves, as well by looking into his own heart, as he can tell what sort of a face he has by looking upon the water. Houbigant renders it, As faces are like faces, so the heart of one man to another. 

Verse 21
Proverbs 27:21. So is a man to his praise— The LXX read, And a man is tried by the mouth of those who praise him; and so Houbigant renders it. The meaning is, "That the mind of man is as easily discovered and tried by praises and encomiums, as gold or silver is by fire." The poet says well, 

Cum quis te laudat, judex tuus esse memento. Plus aliis de te, quam tu tibi credere noli.* 

[* When others praise thee, remember thou art the best judge of thyself. Be on thy guard, not to believe more in praise of thyself from the commendations of others, than thy own heart testifies to be true.] 

Some would connect this verse with the following: The fining-pot purifies silver, and the furnace gold, and a man is purified by affliction: Proverbs 27:22. But a fool is incorrigible: though you should put him into a mortar, and bruise him like a grain of wheat, you will not make him more wise. See Calmet. 

Verses 24-27
Proverbs 27:24-27. For riches are not for ever, &c.— See Hiller. pars 2: p. 9. The author of the Observations remarks, that milk is a great part of the diet of the eastern people. Their goats furnish them with some of it, and, as Dr. Russell informs us, are chiefly kept for that purpose; that they yield it in inconsiderable quantities; and that it is sweet and well tasted. This, at Aleppo, is however chiefly from the beginning of April to September, they being they being generally supplied during the other parts of the year with cow's milk, such as it is; for being commonly kept at the gardens, and fed with the refuse, the milk generally tastes so strong of garlick or cabbage leaves, as to be very disagreeable. Might there not be the same difference in Judea in the time of Solomon? And may not his words in this place be designed to express the superior quality of goat's milk to that of any other kind in that country? 

REFLECTIONS.—Diligence is necessary in every vocation, and the master's eye is essential to the prosperity of his affairs. As the wealth of the east consisted chiefly in their flocks, and the fruit of the field, there are particularly instanced, and reasons given to inforce the needful care over them. 

1. Riches are perishable things; even crowns are not secure: therefore it becomes every man to take care of what God has given him, that it be not wasted by his negligence. 

2. The liberal provision that Providence has made leaves the negligent inexcusable. The earth, under the divine blessing, produces food for the cattle in abundance, and herbs for the service of man. 

3. The benefit accruing from our industry will amply repay our labours. We shall have a sufficiency of clothes, meat, and money for ourselves and our families; and, though plain and homely be the fare, perhaps the more wholesome. Note; (1.) If we must look thus to our flocks, that they may thrive, how much more needful is it for us to search often into the state of our souls, whether they prosper: for without this, what would it profit a man to gain the whole world, if, after all, he lost his immortal soul? (2.) If a sheep be of such value, and require such attendance, how much more the glorious flock which Christ hath purchased with his blood, and committed to our care! Negligence of this trust would be attended with aggravated ruin. 

28 Chapter 28 

Introduction
CHAP. XXVIII. 

General observations on impiety, and religious integrity. 
Verse 2
Proverbs 28:2. For the transgression of a land— For the sins of a land, the succession of princes is frequent; for men of understanding and justice, the prince shall continue long; Houbigant: who renders the next verse, A powerful man oppressing the poor, is a sweeping shower, by which famine is prepared. Bishop Saunderson observes upon this third verse, which he understands according to the common translation. That it is in matters of power, as in matters of learning; they who have but a smattering of scholarship, are observed to be the forwardest to make ostentation of the few scraps they have, for fear there should be no notice taken of their learning, if they should not shew it when they can: and yet then they do it so untowardly, that when they think most of all to display their parts, they most of all, by some gross mistake or other, betray their ignorance. Just so it is in the case of power: when men of base spirits have gotten a little of it into their hands, they conceive their neighbours will not be sensible how important they are, if they do not, by some act or other, shew forth their power to the world. But, having minds too narrow to comprehend any great and generous way of doing so, they cannot frame any other method, than by trampling on those who are below them; which they do beyond all reason, and without any mercy. See his Sermons; Lord Bacon's Advanc. of Learning, b. viii. c. 2. and ver. 15. 

Verse 9
Proverbs 28:9. He that turneth away his ear, &c.— "He who will not hearken to what God directs, nor do what he enjoins, has no reason to pretend to ask any thing of him, and in truth were better not to think of him at all: he had much rather we should not use his name at all, than only mention him in our oaths and blasphemies; and that we should never magnify his power, his providence, or his mercy, rather than make use of those discourses to seditious and sacrilegious purposes. If we live like heathens or infidels, our Christian prayers do but affront his majesty, and our praises depress his glory." 

Verse 10
Proverbs 28:10. Whoso causeth the righteous, &c.— The LXX have another verse here: they read, The wicked shall pass by good things, and shall not enter into them. 

Verse 12
Proverbs 28:12. A man is hidden— Houbigant renders the verse, When just men have the rule, the citizens are much honoured; when a wicked man is in the chief place, they fall. See Proverbs 28:28. This is similar to a sentiment of Mr. Addison's: 

When vice prevails, and impious men bear sway, The post of honour is a private station. 

Verse 15
Proverbs 28:15. A ranging bear— A howling bear. Houbigant. Proverbs 28:16. The prince that wanteth understanding] The sense and opposition is better preserved in the LXX: A prince who is straitened in his revenues is generally a great oppressor; but he, &c. 

Verse 17
Proverbs 28:17. A man that doeth violence— Houbigant has it, If any man is an oppressor, and a lier in wait for blood, when he flieth to a pit, no man shall stop him. That is, according to Grotius, "Whoever oppresses others, so as to shed innocent blood, will not be withheld or stopped, if he should fly towards covered pitfalls; for the enormity of his crimes will steel every one's breast against him, and no one will shew the least pity towards him." 

Verse 18
Proverbs 28:18. Shall fall at once— Shall fall into a pit. Houbigant after the Syriac. 

Verse 25
Proverbs 28:25. Shall be made fat— Shall have more abundance. Houbigant. Shall be enriched. See chap. Proverbs 11:25. 

Verse 26
Proverbs 28:26. He that trusteth in his own heart— He who dependeth upon himself shall fall; but he who walketh warily shall be safe. Houbigant. 

29 Chapter 29 

Introduction
CHAP. XXIX. 

Observations on public government, and on private. Of anger, pride, theft, cowardice, and corruption. 

Verse 1
Proverbs 29:1. Hardeneth his neck— See Exodus 32:9. 

Verse 4
Proverbs 29:4. He that receiveth gifts— i.e. He who rigorously exacteth tribute, or requires rich presents to be made to him. Houbigant renders the verse, The king who judgeth justly establisheth the land, he who exacteth gifts overturneth it. 

Verse 5
Proverbs 29:5. Spreadeth a net for his feet— Some render this for his own feet, applying it to the flatterer; and so the next verse is understood, which Houbigant translates thus: The wicked man falls himself into the snares which he lays for others; the just man shall deliver himself, and rejoice. 

Verse 9-10
Proverbs 29:9-10. If a wise man contendeth, &c.— A wise man, contending in judgment with a foolish man, whether he is provoked or derided, remains unmoved.—Ver. 10. Deceitful men hold the upright in little esteem; but the just embrace him. Houbigant. Schultens renders the last verse, Bloody men hate the upright, and seek the life of the just. 

Verse 12
Proverbs 29:12. If a ruler hearken to lies— In conformity to this aphorism, Tacitus says of Claudius, "There is no safety with that prince into whose mind all things are conveyed, as it were, by infusion and direction from others." And Comines observes, that it is better to be servant to a prince whose suspicions have no end, than to one whose credulity hath no measure. 

Verse 13
Proverbs 29:13. The poor and the deceitful man meet together— See chap. Proverbs 22:2 where the sentence appears very similar. The LXX read, The usurer and debtor meet together; the Lord has the oversight of them both. The Vulgate, Houbigant, Schultens, &c. read, The poor and the rich, or, The poor and his creditor. 

Verse 18
Proverbs 29:18. Where there is no vision, &c.— Houbigant renders this verse, That people is dissipated, among whom there are no answers of the prophets: that people is blessed with whom the law is preserved; which is very similar to the Vulgate. The LXX read, A wicked people shall have no person to explain the law; but, &c. The word חזון chazon, rendered vision, signifies a prophetic sight, or knowledge; and very well justifies the interpretation of the Vulgate and Houbigant. A principal branch of this prophetic knowledge consisted in teaching the law. 

Verse 19
Proverbs 29:19. A servant will not be corrected by words— "A slave, and he who is of a servile nature, is not to be amended by reason or persuasion: no, nor by reproofs or threats; for though he hear, and understand too, what you say, yet he will not obey, till he be forced into it by blows." The LXX read, A stubborn or obstinate servant will not, &c. 

Verse 21
Proverbs 29:21. He that delicately bringeth up his servant, &c.— Lord Bacon, observing that most of the aphorisms in these last chapters refer to princes and their affairs, remarks on this verse. That both princes and private masters should keep a mean in the dispensation of their grace and favour towards servants; which mean is three-fold; first, that servants be promoted by degrees, not by leaps; secondly, that they be now and then accustomed to repulses; thirdly, that they have ever in their sight before them something whereunto they may further aspire: for unless these courses be taken in raising of servants, princes shall, instead of thankful acknowledgments and dutiful observance, be repaid with nothing but disdain and contumacy; for from sudden promotion arises insolence; from constant attainment of their desire proceeds impatience of refusal; and when there is nothing remaining for future expectation, alacrity and industry will cease. See Advan. of Learn. as above. The Chaldee and LXX read this verse, He who nourisheth himself delicately from his youth, shall become a slave, and at the end shall miserably perish. See Romans 7:24. 

Verse 24
Proverbs 29:24. He heareth cursing, &c.— The LXX and Vulgate read, He heareth him who adjureth him, but will not declare or impeach. The words may be rendered, He is adjured, and yet makes not discovery. See Leviticus 5:1. The sense is, that "He who will not discover a thief, when adjured or summoned upon oath to discover him, is as bad as the thief himself." See Grotius and Schultens. 

Verse 25
Proverbs 29:25. The fear of man bringeth a snare— He who feareth man shall be driven into a snare [or shall fall]. He who trusteth in the Lord shall be established. When men do not abstain from evil, but from respects and considerations merely human, they presently fall. There is no virtue, no solid piety, but that which is founded upon the fear and love of God. When the heart is not penetrated with the love of goodness, and fear only withholds the hand, there is neither solid virtue, nor true abhorrence of evil. Another sense may be given to the Hebrew. He who feareth man, who serves him, and attaches himself to him, shall fall into a snare; but he who hopeth in the Lord shall be lifted up; shall escape the danger, and avoid the snares. The LXX read, Impiety causeth man to fall; but he who trusteth in the Lord shall be safe. 

30 Chapter 30 

Introduction
CHAP. XXX. 

Agur's confession of his faith. The two points of his prayer. The meanest are not to be wronged. Four wicked generations. Four things insatiable. Parents are not to be despised. Four things hard to be known. Four things intolerable. Four things exceeding wise. Four things stately. Wrath is to be prevented. 

Verse 1
Proverbs 30:1. The words of Agur, &c.— According to the signification of the original terms, this might be rendered, The words of him who has recollected himself, the son of obedience. The generality of the fathers and ancient commentators will have it that Solomon describes himself under the name of Agur, the son of Jakeh; others conjecture that Agur, as well as Lemuel, in the next chapter, were wise men who lived in the time of Solomon, and were his interlocutors in the book of Proverbs; an opinion without the least show of probability. This book is nothing like a dialogue. It is most probable that Agur was an inspired author, different from Solomon, whose moral and proverbial sentences (for such is the import of the word rendered prophesy) it was thought most convenient to join with those of this prince, because of the conformity of their matter; for what could ever have obliged Solomon to disguise his name in this place? For what reason could he have changed his style and manner of writing in this chapter only? for it is certain, that this chapter is penned in a way very different from the rest of the book. Besides, could it become Solomon to speak as this author does in the second verse, or to address himself to God as he does in the eighth? Certainly these words are not consistent with the situation of a king like Solomon. But who then was this Agur? When and where did he live? This is what no one yet has ever been able to tell us. See Calmet, and Bishop Lowth's 18th Prelection. 

Even the prophecy, &c.— This may be rendered, The man spake a prophesy or sententious discourse to Ithiel, and Ithiel to Ucal. These two persons are supposed to have been scholars and friends of Agur, who came to him to be instructed in the principles of true wisdom. He begins with modestly declaring his own insufficiency for so great an undertaking (I am more dull than the rest of men, and void of human prudence); and recommends, as the foundation of all useful knowledge, an humble temper of mind, sensible of all the natural weakness of human understanding, and of the imperfection of its highest improvements; which he argues, Proverbs 30:4 from our ignorance of the works of nature. (See the parallel passages in the Book of Job:) And therefore in the two following verses he advises his two pupils to make it their principal study to understand the will of God, which is of all knowledge the most important, and of the greatest use in human life; and in all their inquiries of this kind, to confine themselves to what God has revealed. See Foster's Sermons, vol. 1 serm. 8: and Deuteronomy 30:11-14. 

Verse 6
Proverbs 30:6. Add thou not unto his words— That is, "Do not any thing contrary to what he commands." See Deuteronomy 4:2-32, &c. 

Verse 8-9
Proverbs 30:8-9. Give me neither poverty, &c.— These words are introduced in the form of an address to God, in answer, perhaps, to some question which the disciples had proposed to Agur about the duty of prayer. What Agur prays for is, such a proportion of the good things of this world, as may best answer the end of living. It must be observed, that the terms poverty and riches are relative, and not absolute. They are relative to the particular state and circumstances in which each person is placed; so that what is riches to one will be poverty to another of higher station; on the contrary, what is poverty to one, will be riches to another in a meaner condition. This prayer, therefore, is not a prayer for a middle state of life, absolutely; as it has been often understood to be; but it is a prayer for a sufficiency, for a due measure, a fit and just proportion of things necessary and convenient for us, in whatever station we are; without want, without excess. And in this view the prayer is an universal prayer, and may with equal propriety be used by the high and the low; just as both high and low and all men universally pray, "Give us this day our daily bread." If we consider the prayer in the other light, as a request for a middle station of life absolutely, then it is evidently impossible that it should be universal; it being not possible to suppose that the middle station can be the lot and condition of all. The danger which attends a state of great riches and superfluity is expressed thus, Lest I be full, and deny thee, and say, Who is the Lord? To deny God, is to act and live as if there were no righteous Governor and Judge of mankind to whom we are accountable, as well as directly to disown his being and providence; or, in a more confined sense, it implies irreligion and prophaneness, a disregard and contempt of Providence, and other crimes which are committed more directly and more immediately against God himself. As truth may be denied by actions, as well as by words, this is declared atheism. He who lives as if there were no governing Providence, however he may admit in theory the existence of a First Cause, yet in practice he denies that Being to be God: for the notion of God, in the moral and religious sense, is always relative to servants or subjects, and signifies not barely the absolute perfection of nature, but dominion and sovereignty, and the moral government of the world. The temptations to which poverty is exposed are, stealing, and taking the name of God in vain. The latter clause certainly means more than common swearing, because there does not seem to be a greater connection between that vice and poverty, than riches; it therefore probably signifies perjury, to which poverty and distress are great temptations. See Foster's Sermons, as above, and Harvest's 5th Sermon. 

Verse 10
Proverbs 30:10. Accuse not a servant unto his master— Do not abuse any poor slave, whose condition is wretched enough; and therefore rather excuse than aggravate his fault to his master, who perhaps is too rigorous; and be sure never to load him with unjust accusations, lest, being wronged by thee, and not knowing how to right himself, he appeal to the Lord, and pray him to punish thee; and thou, being found guilty, feel the heavy effects of his vengeance. See Bishop Patrick. 

Verses 11-14
Proverbs 30:11-14. There is a generation, &c.— These verses seem to contain cautions against keeping company with certain persons;

1. Those who are ungrateful to their parents; 

2 dissembling hypocrites, Proverbs 30:12;

3 supercilious proud men, Proverbs 30:13;

4 cruel and uncompassionate men; tyrants, extortioners, calumniators, &c. 

Verse 15
Proverbs 30:15. The horse-leach hath two daughters— This passage seems in my judgment, says Bishop Patrick, to be an answer to some such question as this (which the scholars had propounded to Agur, after the manner of enigmatical discourses), What is most unsatiable? which he chooses to give an account of in this place, the better to represent the nature of those wicked men of whom he had spoken before; especially the two last, the proud and the tyrannical, or extortioner; whose desires are a gulph which can never be filled. At first he seems to have thought but of two things; namely the grave, and the barren womb, which might properly be called the daughters of the horse-leach: but he presently adds another; nay, and a fourth came into his mind, as no less insatiable: this he expresses after the mariner of the Hebrews, who, intending to mention four things, or more, separate them at first, and begin with a lesser number, and then proceed to all that they designed. We have an example hereof in the 18th and 21st verses; in chap. Proverbs 6:10.; and in Amos 5:9. The LXX, in the Roman edition, read: The horse-leach hath three beloved daughters, and these three are never satisfied; and there is a fourth, which saith not, it sufficeth: and the unlearned reader will remark, that in our translation a number of words are thrown in, which being taken away, would very much assimilate ours to the translation of the LXX. See Scheuchzer on the place. 

Verse 17
Proverbs 30:17. Despiseth to obey his mother— Despiseth the old age of his mother. "They who are guilty of such enormous ingratitude to their parents, shall come to an infamous end, and their dead bodies shall be exposed for a prey to the ravens which frequent the brooks that run into the vallies, and to the young eagles, who shall pick out those eyes in which their scorn and derision of their parents was wont to appear." 

Verse 19
Proverbs 30:19. And the way of a man with a maid— See Isaiah 7:14. I would just observe upon this passage, that some have understood it as a reference to the incarnation of the Word in the Virgin Mary. The word עלמה almah, rendered maid, signifies a virgin strictly speaking; and גבר geber, rendered a man, may signify the man, or great one, by way of eminence; but for more on this text the reader is referred to Schultens' very accurate discussion of it. Houbigant thinks that the sacred writer here refers to the human conception, which is, indeed, truly miraculous and incomprehensible. 

Verse 20
Proverbs 30:20. Such is the way of an adulterous woman— The wise man adds, that this also is another of the things which he cannot understand. As idolatry is frequently expressed in Scripture by adultery, some commentators think that the adulterous woman here means an idolatress, who, having eaten of the sacrifice offered to an idol, wipeth her mouth, in order to conceal her crime, and afterwards audaciously persists in asserting that she is innocent. The plain meaning, however, seems to be, that it is difficult to conceive how a woman who is an adultress can so openly and impudently deny herself to be so, when there are the most manifest and indubitable proofs of it. 

Verses 21-23
Proverbs 30:21-23. For three things the earth is disquieted— We have here an answer to another enigmatical question, What things are most intolerable? Which he tells us are, 1. A slave who bears rule; 2. A fool over-fed; 3. A vicious wife in a family; 4. A servant-maid become mistress of the house. This is very clear, and but too well confirmed by experience. A slave, or a man of an obscure condition, and of a mean servile soul, who domineers over others, is a subject of vexation and pain to them. If it be difficult to endure a master, even of illustrious birth, what must we think of a man who is lifted from servitude to a throne? he must have many degrees of excellence above another, not to be looked upon with jealousy and pain; and, unless endued with great grace, will be more cruel, and more insolent than another: 

——————Regnabit sanguine multo Ad regnum quisquis venit ab exilio. 

He will not be sparing of blood who, from a state of slavery, ascends to a throne. 

A slave high-fed, and too much at his ease, very often despises his master. Solomon has informed us before, (chap. Proverbs 29:21.) that he who brings up his servant too delicately from his childhood, will soon see him insolent and disobedient. The same prince has frequently painted the inconveniences and disagreements of an ill-suited marriage, and the company of a quarrelsome, and not beloved wife. It is as a house which continually disgusts, and is open to every wind. Though the law allowed of repudiating this kind of wives, it rarely happened that this liberty was made use of, on account of other considerations of decorum, family, and the difficulties which were expressly urged in the courts of justice against the execution of the law. Lastly, a servant who has taken the place of her dead or repudiated mistress, commonly becomes insupportable to the whole house, and particularly to her husband's other wives; for we must suppose polygamy in Palestine among the Jews. The jealousy of wives against wives is as it were an unquenchable fire. Witness the case of Hagar, the servant of Sarah, Genesis 16:5. 

Verse 26
Proverbs 30:26. The conies— The mountain-mice—the rock-rats. See Leviticus 11:5. 

Verse 27
Proverbs 30:27. Yet go they forth all of them by bands— Yet go they forth sharing all amongst them. See Boch. tom. 1: Proverbs 15. 

Verse 28
Proverbs 30:28. The spider— The lizard. Schultens, &c. 

Verse 31
Proverbs 30:31. A greyhound, &c.— Houbigant renders it, A cock who erects himself in his walking; a he-goat, who marches before the flock; a king, who goeth forth, his retinue attending. See his note. 

Verse 33
Proverbs 30:33. Surely, the churning of milk— This verse is connected with that preceding, and may be thus paraphrased: For from little things there is an easy progress unto greater; and just as you see milk is first pressed out of the cow's udder, and then, being agitated in the churn, is forced into butter; and as the nose, being wrung, though at first it only purify itself, yet if it be harder pressed, issues forth blood; so words passing to and fro raise a heat, and that, if continued, stirs up anger, which frequently ends in broils and irreconcileable quarrels." Patrick. 

REFLECTIONS.—Who this Agur was, is immaterial for us to inquire; it is enough that he wrote under prophetic inspiration, either directing his discourse to Ithiel and Ucal, his children or his disciples; or speaking concerning Ithiel and Ucal; (as many suppose) names applicable to the great Messiah, God with me, and the mighty one, able to save to the uttermost; or addressed to him as the Saviour and Deliverer of his faithful people, who hears their prayers, and delivers them out of all their troubles. 

1. He humbly confesses his sin and ignorance. Surely I am more brutish than any man, or a brute rather than a man; such blindness and ignorance is in man's fallen nature, such perverseness and corruption in his heart: and they who have the deepest knowledge of themselves, discovering more of the folly and sin of their own hearts, than they can possibly see in others, will adopt with deepest sensibility the confession; and have not the understanding of a man, of Adam in innocence, or of men in general. I neither learned wisdom by any power of my own, nor can I understand it unless taught of God; nor have the knowledge of the holy ones; for imperfect are the highest attainments of knowledge respecting the divine Being and his glorious perfections; and the things of God can no man know but by the Spirit of God. 

2. He exalts the glory of the great Creator and Redeemer of men: none but he ever could reveal the deep things of God, who came down from heaven, and is ascended thither, John 3:13. By his power the stormy winds are restrained, the clouds are wrapped up as in a garment, the deep in swaddling-bands: the earth, founded upon the flood, spoken into being at his word, and upheld by his providence: but who can declare his generation, whose hands have made all these things? what is his name, and what is his son's name, if thou canst tell? We are lost the moment we set ourselves to the inquiry; for who by searching can find out God, his nature, perfections, the divine paternity or filiation, and all the other mysteries hid in the triune God? Here we must bow and silently adore. 

3. He commends the excellence of God's word. It is pure, without the least human mixture or adulteration, and tending to produce purity of heart and life in all who receive the scriptures in the light and love of them: it is faithful, none ever trusted the promises and were disappointed; but they, who, according to his word, have made God their refuge, have ever found him their shield to ward off every danger: it is perfect, incapable of improvement; it were daring presumption in man to add thereto, and such arrogance would provoke God's rebukes, and issue in the confusion of those who should pretend to set up their traditions or fancies on a level with the revelation of God. 

31 Chapter 31 

Introduction
CHAP. XXXI. 

Lemuel's lesson of chastity and temperance. The afflicted are to be comforted and defended. The praise and properties of a good wife. 

Verse 1
Proverbs 31:1. The words of king Lemuel— This chapter, say the generality of commentators, contains Bathsheba's words to Solomon, and his commendation of her. Some, however, have doubted whether Lemuel was not a different person. "I know," says Dr. Delaney, "that some modern critics, contrary to the unanimous judgment and tradition of all antiquity, have raised some scruples upon this head, as if Lemuel were not Solomon, but some other king, they know not who. I have examined them with all the care and candour I am capable of, and conclude upon the whole that their objections were such as my readers of best understandings would be little obliged to me either for retailing, or refuting. I shall barely mention that of greatest weight; it is this, That his mother, thrice in this chapter, when the calls him her son, makes use of the word בר bar, to express it by: a word no where used throughout the whole Old Testament, except in the second psalm, at the 12th verse. This then is the strength of the objection; that Solomon cannot be Lemuel, because Lemuel's mother calls him son, by a word which no sacred writer ever made use of before, except Solomon's father upon a like occasion. Besides, the very name sufficiently shews Lemuel to be Solomon; for Lemuel signifies belonging to God; and to whom can this possibly be applied so properly, as to Solomon, to whom God expressly declared he would be a father." See Delaney's Life of David, book 4: chap. 21 and Calmet on the place. Grotius conjectures, that Hezekiah was the person here meant, and that these proverbs were collected by his mother Abiah, the daughter of Zechariah, a person illustrious for his wisdom; and taught him as the precepts of his father. Houbigant renders it, The words of Lemuel, king of Mesha, with which his mother instructed him. See Genesis 10:30. 

Verse 2
Proverbs 31:2. What, my son, &c.— Solomon tells us, chap. Proverbs 4:3 that he was tender and only-beloved in the sight of his mother. The reader cannot have a finer comment upon that passage, than the beginning of this lecture to Lemuel, where his mother breaks out at once into this excess of tenderness, What, my son, &c. 

Verse 3
Proverbs 31:3. Give not thy strength, &c.— David had admonished his son, chap. Proverbs 6:20, &c. to keep the commandment of his father, and not forsake the law of his mother; for the commandment, said he, is a lamp, and reproofs of instruction are the ways of life, to keep thee from the evil woman: and can there be a greater uniformity than betwixt that monition and this, Give not thy strength unto women, &c.? And may not the reproofs which follow be justly intitled, proofs of instruction? When these reproofs of instruction are recited, then follows, Proverbs 31:10 a regular poem in praise of an accomplished woman; each verse beginning with a different letter, in the series of the alphabet; and certainly nothing can be more natural than the judgment of the best critics upon it, that Lemuel characterises his mother in a poem written in honour of her. See Delaney as above. We may just remark, that as the first nine chapters of the proverbs are considered as a preface to what is commonly called the Book of Proverbs; the attentive reader will find all the precepts from the beginning of the 4th chapter to the end of the ninth, to be only recitals of David's instruction to his son Solomon. 

Verse 8
Proverbs 31:8. Open thy mouth for the dumb— Open thy mouth for the dumb; give judgment to those who have experienced the vicisstudes of human affairs. The latter clause may be rendered, In the cause of all strangers, or all children of change. 

REFLECTIONS.—We have here, 

1. The address of Bathsheba to her son Solomon: What, my son? Either it intimates the tender concern with which she spoke; or, as if she wanted words to enforce the lesson she was about to deliver; or, as designed to awaken his attention; or as an expostulation, having observed in him a tendency to the evils from which she would dissuade him, and which were so unbecoming a prince: and hereunto the following words seem most suited: What, the son of my womb? have I brought thee forth with sorrow, and educated thee with such parental care? and shall it be fruitless? hear what the tenderest affection dictates; and grant me (it is all I ask) this small return for all my pains: and what, the son of my vows? devoted to God from earliest infancy; the son of many prayers; and doubly criminal it would be in such to be unfaithful. Note; (1.) That mother shews true tenderness to her children, who labours to bring them up from earliest infancy in the discipline and admonition of the Lord; and the more exalted their station, the more carefully their education deserves to be attended to. (2.) We must plead with our children the many prayers which have been offered for them, and the obligations they are under of being early devoted to God, and acquainted with his word, as what will render their unfaithfulness more ungrateful and inexcusable. 

2. Her warning. [1.] Against lewdness: one false step had nearly ruined his father; and by this sin kingdoms have been overturned. [2.] Against drunkenness: the moderate use of wine and other good things, is not forbidden; but all excess in a king were doubly criminal and scandalous; it is a profanation of their dignity, disqualifies them for the discharge of their high estate, gives the most pernicious example to their subjects, makes God's law forgotten, and lays them open to exercise wanton tyranny and cruel injustice. Note; If drunkenness be so unbecoming a king, how ought those who are anointed kings and priests unto God to be especially careful of excess, and shun whatever should lead them to so dishonourable a deed. 

3. Her advice: To be liberal, compassionate, the advocate of the oppressed, and the upright magistrate: these are the things which exalt a king. Instead of abusing affluence, employ it for the use of the needy, give strong drink unto him that is ready to perish, to support his fainting spirits, and wine unto those that be of heavy hearts, to revive them when dejected, low, and in distress. Let him drink moderately and forget his poverty, his spirits being cheered and refreshed, and remember his misery no more. Wine thus employed is well bestowed. How much better thus to put our bottle to our indigent neighbour's mouth to revive his fainting soul, than in excess to drown his senses? Spiritually, this represents the state of a sinner's soul, distressed under a sense of guilt, perishing under the apprehension of the divine wrath, conscious of his abject spiritual poverty: to them the sweet wine of gospel-promises should be freely given, that a sense of the love of God in Christ may cheer their drooping hearts; and by faith, drinking in a rich supply of mercy and grace, they may forget their poverty, and no more consider their misery, God having forgiven their iniquity, and promised to heal all their infirmities. Instead of negligence or oppression, open thy mouth for the dumb, be the advocate of the disconcerted or ignorant, who cannot plead their own cause; and rescue them from their cruel persecutors, who seem bent on their destruction. Open thy mouth with boldness and zeal, judge righteously, without respect to persons, unawed by any consideration, and plead the cause of the poor and needy, whose meanness might expose them to be trampled upon, their cause neglected, or their right over-ruled. 

Verse 10
Proverbs 31:10. Who can find a virtuous woman, &c.— The versions in general agree in reading this, a strong woman. The word חיל chaiil, signifies firmness of body or mind; and is applied to strength of different kinds, agreeably to the context; and therefore may with great propriety be rendered, a virtuous woman, or a woman of a strong and excellent mind. See on chap. Proverbs 12:4. 

Verse 13
Proverbs 31:13. Worketh willingly with her hands— From which she forms that which her hands require. Houbigant. The LXX render it, She maketh precious or useful work with her hands. 

Verse 14
Proverbs 31:14. She is like the merchant ships— The woman of oeconomy is, with regard to her husband, like a ship which comes from foreign countries freighted with all kinds of wealth. She brings to her husband an abundance of goods of all sorts. Under the name of food, or bread, is comprehended provision in general. This verse might be paraphrased, "She lays up in her house all sorts of provisions, like a vessel, which, arriving from a long voyage, brings all kinds of precious merchandize." The LXX render it, She is like a merchant-vessel, which bringeth riches from afar. Calmet. 

Verse 15
Proverbs 31:15. She riseth also while it is yet night— She doth not indulge herself in too much sleep, but is an early riser, before the break of day, to make provision for those who are to go abroad to work in the fields, and to set her maidens their several tasks at home. The reader will observe, that the ideas here refer to those modest and ancient times, when female occupations were far different with those even of highest rank, from such as are usual in modern times. The employments of Penelope, in Homer, are similar to those here referred to; and the following comparison of Virgil will throw some light on the present description: 

He rose refresh'd impatient from the bed, When half the silent hours of night were fled; What time the frugal and laborious dame, Who plies the distaff, stirs the dying flame; Employs her maidens by the winking light, And to their daily labour adds the night: Thus earning frugally her children's bread, And keeping uncorrupt her nuptial bed. AEN. viii. ver. 410. 

Verse 16
Proverbs 31:16. She considereth, &c.— With the fruit of her hands, means, With the fruit of her works;—her oeconomy, her gain. She finds means by her industry and labour to make acquisitions of land, and to plant a vineyard. It is not without design, that Solomon says, She considereth a field which she intends to purchase: herein he gives advice to those who apply themselves seriously to oeconomy, not to spare their pains in visiting and considering the land which they wish to purchase. "See it as often as you can," says Cato; "the oftener you go to it the more it will please, if it be good:" Quoties ibis, toties magis placebit, quod bonum erit. See Cato de Re Rustic. cap. II. who observes of the farmer, that he is the first of his family to arise from bed, and the last to go to it. 

Verse 17
Proverbs 31:17. She girdeth her loins with strength— It is not sufficient for the mother of a family to command, to exhort, to pray: if she would be well obeyed, and have her work well done, she must put her hand to it. The servant finds nothing too difficult, in which his master or mistress join their labours with him. To gird herself, signifies to put herself in a condition to labour. The LXX render this verse, She girdeth herself tight about the waist, and setteth her arms to work; more pleased with this girdle about her loins, than with one the most rich and precious worn by luxurious dames; with this fortitude and industry on her arms, than with the richest bracelets of prouder females. 

Verse 18
Proverbs 31:18. She perceiveth that her merchandise is good— She perceiveth that her merchandize is advantageous. Houbigant. The LXX read, She finds that it is good to work. "Finding by sweet experience not only how wholesome labour is, but what profit her traffic yields, she doth not conclude her work with the day, but continues it as much in the night as can be spared from necessary sleep." See the next verse. Very similar to this is what Penelope says to Ulysses: 

Nec mihi quaerenti spatiosam fallere noctem, Lassaret viduas pendula tela manus. 

Nor, seeking to deceive the tedious night, Would the worn distaff tire thy widow'd hands. 

"See Ovid's Epistle of Penelope to Ulysses, and Pope's Odyss. book i. ver. 455. 

Verse 21
Proverbs 31:21. For all her household are clothed with scarlet— This seems an inconsistent translation; for, will scarlet keep a person warmer than any other colour? Would it not have been more consistent with the context to have said, Because they are clothed in warm raiment? The margin of our Bible, agreeably to this remark, reads, double garments; and I think it is universally agreed, that the marginal readings are always nearer the original; and so I find it in the present case. For the word שׁנים shanim, is not only plural, but comes from the root שׁנה shanah, which signifies to repeat, to do again, to double; and is often rendered by the LXX, διπλουν and διβαφον double-died, and by the Vulgate, bistinctum; and in this place the Vulgate renders it by duplicibus, or double garments. Schultens and Houbigant agree in the above translation. We may observe, that in consequence of this excellent woman's oeconomy, her house is not only well provided for, but she herself is enabled to excel in works of benevolence, Proverbs 31:20 and to appear according to her station, Proverbs 31:22 while her husband finds with his wealth his dignity and honour increase; chosen to sit among the judges, and distinguished among the first men of his city; Proverbs 31:23. Who that compares the different descriptions given in this book, of adultery and virtuous love, of the good wife and the ruinous harlot, but must admire the propriety of the description, and rejoice in the pleasing superiority which virtue hath in this respect also over vice and debauchery. 

Verse 24
Proverbs 31:24. Delivereth girdles unto the merchant— Herodotus, it seems, thought that the carrying on of commerce by the Egyptian women was a curiosity which deserved to be inserted in his history: it can hardly be thought an impropriety to take notice of this circumstance in a work calculated for the illustration of the Scriptures, and especially in a country where the women indeed spin, but the men not only buy and sell, but weave, and do almost every thing else relative to our manufactures. The commerce mentioned by Herodotus is lost, according to Maillet, from among the women of Egypt in general, being only retained by the Arabs of that country who live in the mountains. The Arabian historians say, that the women used to deal in buying and selling of things woven of silk, gold, and silver, of pure silk, of cotton, of cotton and thread, or simple linen-cloth, whether made in the country or imported; the men, in wheat, barley, rice, and other productions of the earth. Maillet, giving an account of the alteration in this respect in Egypt, affirms, that this usage still continues among the Arabs who live in the mountains; and, consequently, he must be understood to affirm, that the things which are woven among the Arabs, and sold, are sold by the women, who are indeed the persons that weave the men's hykes in Barbary, according to Dr. Shaw, and who doubtless weave in Egypt. Now this is precisely what the present passage supposes the Israelitish women who were industrious anciently did. She maketh fine linen, and selleth it, and delivereth girdles unto the merchant. However this may seem to our manners, it is what perfectly agreed with the simplicity of the most ancient times, and is accordingly retained by the Arabs, who are noted for keeping to old usage. See the Observations, p. 402. 

Verse 31
Proverbs 31:31. Give her of the fruit of her hands— In these latter verses, the sacred writer expresses the felicity of this virtuous woman, dutiful children, a grateful and affectionate husband (Proverbs 31:28.); general esteem and approbation (Proverbs 31:30). Some render this verse, Men reward her from the fruit of her hands; her works shall celebrate her in the gate. i.e. "The single recital of her good works will "compose her sufficient eulogy." 

Behold here, then, the picture of a virtuous woman, according to Solomon; a person of no ordinary rank, or obscure condition; her husband appears with distinction in the midst of princes and senators; he has no need to apply himself to his domestic concerns; her house is full of riches, and she is surrounded with maidens. She is not urged by parsimony and meanness to make profit of her labour, and that of her people: simple elegance shines in her vestments and those of her husband, in her furniture, and in her beds, and in her whole house. Piety, the fear of God, and wisdom, constitute her character. Vigilant, active, laborious, she remains at home, assiduous to conduct her household, and to bring up her children. Despising superfluous gewgaws and frivolous occupations, gentle towards her domestics, liberal to the poor, and prudently confining and limiting herself to the employments suitable to her: She layeth her hands to the spindle, and her hands hold the distaff. In her life we see neither gaming, nor diversion, nor high living, nor idleness, nor useless visits; no quarrels, or slanders, or those other abuses which form the most serious employment of women of the world, who are not under a necessity of earning their livelihood. Calmet is of opinion, that Solomon gives us in this portrait the picture of his mother Bathsheba. See the first note on this chapter. It must, however, be acknowledged, that there are some traits which cannot with strict propriety be applied to the wife of David; and perhaps the sacred writer had only in view to give us the general character of a virtuous matron and mistress of a family. 

REFLECTIONS.—Let us, for a few moments, take a review of this beautiful description of what good wives should be. It is a pattern that they ought all to copy according to their respective stations. We have, 

1. The inquiry made after such a virtuous woman. Many appear well at a distance, set off with every genteel accomplishment, and in person and manners engaging, who, when proved, often deceive men's expectations, and leave them without remedy to mourn the rashness and folly of their choice: but where God in mercy is pleased to bestow on us a helpmate, truly excellent, whose amiableness appears greatest the nearer she is viewed, and the more she is tried; her price indeed is far above rubies. 

2. Her description: 

[1.] She behaves so as to engage and deserve the entire confidence of her husband: she never gives him the least occasion for jealousy, or reason to doubt her discretion in the management of his domestic affairs; has no separate interests, nor ever wastes on herself in needless expence his substance; so that he shall have no need of spoil, driven to extortion to supply her extravagance. She will do him good; study his temper, make it her delight to please him, seek his advantage, and do every thing which may contribute to his comfort, profit, and honour in this world and in the next, and this all the days of her life. 

[2.] She is active and industrious, and looks narrowly into her affairs; neither eats the bread of idleness, nor loves the bed of sloth: her house is the scene of order, diligence, and frugality. She does not love to dress, and visit, and card, and saunter at public places; her house is her happiness, and her domestic employments her delight. Her family is up before the day, and breakfasted, ready for their work as soon as the light arises; and each have their allotted portion, and know their proper employment; herself in the midst of them sets the encouraging example; and, having provided wool and flax at the most advantageous market, worketh willingly with her hands, not regarding it as a burden, but counting her duty her pleasure. Her work is not some foolish finery, which may be more properly called idleness than labour, but will be of use to her family. She is not ashamed of the spindle and the distaff, and with the candle-light lengthens out the day, till the fit time of repose arrives. 

[3.] She is wise in the disposition of what she has wrought, and knows how to turn it to the best advantage, whether for domestic uses, or to exchange with the merchants. 

[4.] She is charitable. Though she lays up a provision for her family, it is not at the expence of the poor; her hands are open to relieve their necessities, and the indigent ever find in her a bountiful friend: her diligence and oeconomy enable her both to provide for her own, and to have much besides to spare for the poor. 

[5.] Her family appears in the greatest credit. Her husband is known in the gates, when he sitteth among the elders of the land; her good conduct advances his reputation; his wealth increases by her management: even his very dress, and that of his attendants, bespeak her care of his honour. 

[6.] To enhance her character. She openeth her mouth with wisdom, and in her tongue is the law of kindness; never haughty, assuming, sullen, peevish, contentious; but her language is tender endearment, and dutiful submission; she would rather hear than speak: when she offers her advice to her husband, she pretends not to dictate, but refers herself to his determination; avoids every occasion of dispute, or wisely yields to his superior judgment; and all her family are hearers of her gracious discourse. As she wishes to govern her household by love, not by threatening, her very commands are obliging, and her corrections tempered with gentleness. 

[7.] To crown the whole: she is truly religious: she feareth the Lord; is governed in all her conduct by the principles of his word, and a regard for his glory; and this adds double lustre to all her other excellencies. Beauty of person is pleasing, but it is a fading transient thing, compared with the more substantial beauty of the mind: disease may soon crop, and age must quickly wither this fair flower; but time shall more improve the graces of the soul, and render the union of kindred spirits, heirs together of the grace of life, more intimate and endeared. 

3. The blessedness of such conduct will be great. 

[1.] It will procure praise and honour from all around: her husband will thank God, and count himself happy in such a partner; her children will bless her care, and grow up to acknowledge and adorn her gracious instructions: every eye will own her virtues; and she shall be praised, as worthy a name among the most excellent and honourable of women; whilst her own husband will not allow her equal to be found, and admires her as the flower of her sex. 

[2.] She will have cause to rejoice in all time to come; her works continuing to speak her excellence, she shall reap the fruit of her hands; strength and honour shall be her constant clothing in this world; and in the world to come she shall receive the reward of fidelity, and rejoice eternally there, where there is neither marrying nor giving in marriage, but the souls of the glorified saints are advanced to a state of higher blessedness than mortality ever knew, and are made like unto the angels. 

Some have thought that this description is mystical, and applicable to the spouse of Christ, the church, whose inviolable purity and fidelity render her dearer to him than rubies; yea, he proved how highly he valued her, when he bought her with his blood: he trusts her with his gospel, his ordinances, his children, assured of her care over them: his honour and interests are her constant concern for ever. The external garments of profession, and the white linen, the righteousness of saints, are, through grace, her constant labour. By prayer and communion with God, she goes out, as merchant-ships, to heaven, and returns, fraught with the bread of life, from that far country. The stewards of her mysteries, rising early, dispense to each their portion, feeding each member of the family with those words of truth which are suited to their state and condition. The scripture is the field that she purchases, and she is enriched thereby: a purchase, indeed, made without money, and without price, Matthew 13:44. Isaiah 55:1.; and in her vineyard new converts are daily planted, and grow up to bring forth fruit unto God. She labours for the glory of her Lord, and the good of the souls in-trusted to her, with all her might. Her merchandise of grace is better than silver; her lamp of profession ever burning; and in the darkest night of adversity her hope is never extinguished. She is incessant in well-doing, and her spirit is charity itself. Her house is decently adorned, and her ordinances administered with dignity. Her husband, the great Bridegroom of souls, is known, honoured, and adored both by his saints below, and by angels above. Her ministers, receiving of her stores, make a rich return of precious souls. Strong in grace, and honourable, she shall rejoice in all the ages of time and eternity. The doctrines of divine wisdom, and gospel grace, are by her dispensed. Her discipline is exact, and no idleness suffered under her roof. The members of Christ, her children, bless God for their mercies, and pray for her peace and prosperity; and the Lord himself approves her fidelity, and gives her the highest commendation. All other beauty, and human glory, shall fade; but to eternity shall the church of the faithful-redeemed be for a praise; when her works follow her, and Christ shall bestow upon her the promised recompence of eternal bliss. 

